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PREFACE

Although 1t should not be necessary to prove
that Jammsm 13 the oldest and independent relhigion
of Indih, yet on account of many reasons it has
become essential to prove today  Durning the last
two centuries, the Eropean scholars carned on research
work on Indian thought and culture in accordance
with theit own stand pomnts The commencement
of Vikmama Emm, which was an ordinary thing for
Indians, was a matter of great controversy for thoce
scholars They could not armve at & unammous
conclusion even in this respect. In the same con-
troverstal atmosphere, the history of our national
culture and religion was ‘wntten incompletely and
unsystematcally  Historical works of this sort were
prescribed 10 our educational centres viz. colleges
and universties Unfortunately, we wete taught to
think sbout our cultural and religious history in the
light of foreign interpretations Consequently, we
find even today in the pnmary books of history
wotten 1n the Indian languages that Jamsm was
founded by Lord Mahivita. Somc books indicate
that 1t was founded by Lord Parfvanitha and Lord
Mahivira imply reorganised it. Some say that Janism
18 nothing more than g zevolt sagainst Vedic
culture. Really speaking 1t was netther founded by
Lord Pirfvanitha, nor by Mahivim nor it stood
merely as arevolt aganst the Vedic culture  Jaunism
18 an absolutely independent seligion and 1s older
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than Vedic culturc stself All these facts have been
proved 1 this booklet by Shr Jyoti Prasad Jam,
M A,LL.B He has given g lot of sound argn
ments. We are very much thankful to him for
allowing this booklet to be published. We hope,
the scholars will have a dispassionate glance at the
atguments and semove their wrong conceptions and
prejudices. If they find any short-copung or error,
they will kondly draw our attention towards them
The tmditional meaning of the Rgvedic hymn which
appears on page.hkts different from that which is
accepted by Shd Jyott Prasad Jain, and we are aware
of it. But we know this also that the interpretation
given by the author is not entirely baseless Some
non Juna woters also give the same interpertation.
I nvite the atteation of the scholars especally to this
problem. Even if we take it for granted that the
nterpretation of the said hymn, glven by the author
15 oot correct, still other arguments presented by him
are strong enough to prove the antiquity and inde-
pendence of Jainism,

DaLsuxi MALVANIA,
Seeretary
Jun Cultural Research Soaety,
Banaras,



JAINISM

The oldest living religion.

Since the beginning of human civilizaton, Indw
has ever played her role of being the spintual mother of
nstions  But “if India fands unique 10 the world for
ber spirtual and phdosophical developments no one
will deny that the credit belongs to the Jalnas no less
than to the Brihmins and the Budhists” says MM
Dr S C Vidyabhushan* Among others, he 18 also
of opinion that “Jansm 18 one of the most ancient and
noble religions” * Sir Sanmukham Chetty sud, “It 15
beyond my capadity to say anything about the greatness
of the Jaina religion. I have read suffictently to warmnt
my saying that the contnbution which the Junas have
made to Indwn cultare 1s something unique. I pet-
sonally beleve that if only Jaumusm had kept its hold
firmly 1n India, we would pethaps have had 2 more
united India and certanly a greater India than today” *
Viewed as a rebiglon, the keynote of Jalmsm bas been
‘the realisation of the highest ideals that man’s physical
and morgl nature points out as his final goal, and which,
incidentally, 1s the cardmal canon of untversalism.

Yet, 1n the words of Barrifter C. R. Jan, “The

ongin of this creed of the Tirthadkaras, that is Jainism,
has been a fathfol source of speculanon and error for

1 Jain Gazette, 1914 p 35,
* Thid.
¥ Jaln Gazette, 1943, p. 83-85
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the orlentaliés who have advanced all sorts of hypo-
thems concerning 1ts dse” * In fact, generlly due to
1gnomnce and inadequate information, sometimes under
the influence of deep-rooted notions and previously
formed opinions, and not very seldom carried away
by traditonal or sentumental prejudices, scholars and
hﬁomhnvtvcryo&mﬁﬂedtodo;usﬂ:cto]ammm
and 1ts history

The early Buropean savants who fit began the
wotk of reconftruction and compllation of India’s
higtory on the modem sclentific basis, in the lagt quarter
of the 18th century, at fird took practically no notice
of Jamnism as even a separatc sect. Therr chief snterest
then lay in Budhism, Brihmanism and Islatm, which
slone represented to them the India pagt and present,
But cven for the hiftory of these, espedially of the
Hindus they could not rely on indigenous sources,
since they had already presumed that the Indians had
never had any hiftonc sense and had no hiftorical records
nor other reluble hittonical sources worth the name,
for the recongtmcton of theit own hiftory Hence
they came to the conclusion that for these they mmst
necessanly look clscwhere. ‘They had ndt far to seck.
The vanous foreigners accounts of Indi begianing
from the 5th-4th century BC. down to their own
times, readily came to their rescue

The early Greek wrters, especally those who
accompanued Alexander the Great in hus caftern campaugn

(326 BC), or came to India rubsequently as political
1 Prctial Path, Appendix p. 174
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ambassadors, Jike Megasthenes (305 B C.), the: Chunese
Pilgnims ke Fa Hian (C. 400 AD), Huien Tsang
(629-645 A.D ) and Trsing (695 AD ), some of the Arab
merchants who traded with the Decean Jungdoms from
the 8th to the 15th centnry AD, ftmay vistors like
Al Berunt (C 1000 A.D) Mareo Polo (12881293 AD)
and Tbn Baguta (1325 AD), the Jesmt Misstonanes of
Portugese Goa who visited the Mughal court, and the
European adventusers gand travellers of the 17th century
onwards, like Terty, Bemnter, Tavernier, Manucet,
Peter Munde ete. have all left their respective accounts
of Indis, a8 and what they saw of it Of these the
onginal Greek records bad long since been logt and
could only be pattially gathered from the Greek and
Roman hiftorical works wntten several centunes after
them, but wherein they were satd to have been freely
ured and often quoted Most of the other earher
sccounts have also not come down to us complete in
thew onginal forms The outlook of the Chinese
Pilgrims was entirely Budhistie and what they saw
and described was 1n the main pertaining to their own
faith, Mo#t of the Mushm wnters and hiftonans were
biased and their outlook was ptedomtnantly Moham-
madzan. And as Prof Rawlhnson remarks, ‘the European
travellers of 17th and 18th century also usually took
Mohammadan pomnt of view about the Hindus ®
Besdes, all these foreign witers were practically ftangers
1n 3 étrange land, seldom if ever knew any of the lan-
guages of the country and many of them were ordioary

1 Rapsan—Aoncicat Indh, p. 84

* The Legacy of Inda—India in Eoropean Litersture and
‘Thought, page 30,
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Ly people of mediocre ntelligence. They did not
come in contact with the real hife of the country, had
vety little opportunity snd means of obtuning relible
and adequate information on mo& points, and whatever
meagre, vague snd often eroncous information they
succeeded 1 collecting, was obtalned from hesrsay,
barbershop and bazar gossip, which they sapplemented
by thelr own fanaiful and many o time, prejudiced
imaginations They could not even underfund or
nghtly interpret many of the things such es sectaman
differences etc. which they themselves observed.

Yet, these accounts came to be regurded as the
mo#t anthentic and only relible sourees for the hiftorcal
reconftracion of this va&t, wvamed and anclent sub-
continent, whereas the indigenous sources and traditions,
even if recorded, were considered unreliable legendty
often fictitious ot an outcome of the vagrant Imagmation
of the onental. Very soon, oumerous ancient monu-
ments, antiquitics, epigraphical records and new liteacy
cvidences began to come to light, which seemed to
sopport Indian traditions end other sources. Even
then the latter could be accredited only whea and in
so far as they were confirmed by their favourite
forcigners nccopnts  No wonder, therefore, that the
foundations of modern Indin Hiftory have so often
proved to be false and shifung, and many wrong notions,
ditortions or musftatements of facts found their way
into the present day huftory books of India.

However, cven in moft of these foreigners’ accounts
beginning from the carlieft times the Jamnas and their
religion have very often beent referred to, but usually
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doe to the difficulties of language and the underftanding
of the writers they were in such forms that the easly
orentalifts handicapped by inadequate information and
msufficient knowledge, could not nghtly nterpret them
and faded to identify them with Junism and the Jainas
Sdll by the second quatter of the 19th century they
could not help taking notice of this religion. But
uofortunately, carried away by 1ts superfidal resem-
blance 1n some points with Budhism, they soon, rather
dogmatically surmised that it was nothing but a later
derivation of the latter

At this ftage, towards the close of the la#t century,
Dr Hermann Jacobl, the famous onentalify, stepped
and refuted the Budhigt detivation theory very success-
fully * At firt he met severe opposition, but finally
hus findings were accepted by all  Jacobi proved beyond
the shadow of any doubt that the Niganth Nitaputtz
of the Budhlét sctiptures was none else but Vardhaming
Mahdivire, the lagt and 24th Tirthadkars of the Junas,
that Mahiivita was not only and elder contemporary
of Gautama Buddha but he wus also a powerful nival
of the latter, and that at the period of Mahivira and
even before at, Jaimsm bed been for some time a firmly
eétablished religion, and also that Mahiivire did only
reform 1t and reorganize the order of the ascetics ‘The
condlustve evidence 1n this respect, collected by Jacobl
and others may be summarised as below —

1 Sscred Books of the Batt, vols. XXII & XLV (Introduc
tiops)}—In this wotld famons series Dr. Jacobl published transla~
tions of four Jaina canonical works,
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1 In the Jamna scriptures are mentioned names
of the kings of Magadha and of some religious teachers
of the time, contemporary of Mahivim, who were
also contemporsry of Buddha And in the Budhift
scriptures Mahivira 1s mentioned as Nigantha Nitaputts
(Nirgrantha  Jii#cp-putra) and the place of his death
i also indicated as Pawi. So there 1s no doubt that
both were contemporary and independent. Budhists
often refer to Jainas 88 a nval sect, but never so much
as hint that this gect wes ¢ newly founded one. On
the contrary from the way in which they speak of it,
1t would scem that this sect of the Nigapthss (those
who have 10 bonds) was at Buddhs 8 time alresdy one
of long ftanding, or 1n other wotds it sesms probable
that Jumsm 13 considerably older than Budhism. Also
Buddba made several experiments in the quedt of know
ledge, but this was not so with Mahivia ~ Mahdvim
made no attempts to find or preach a new religion,
As 2 matter of fact Buddha is even ssud to have entered
the Jana order of ascetics 1n his quest of knowledge.

2. References are found in Budhist litersture to
Niganth Nitaputta (Mahivim) and his greatness* In
the Majjhima Nikiyz (PTS., I p 214) the Nirgrantha
ascetics tell Buddha that theit mafter Nitaputts was an
omnisclent and that by bls infintte knowledge he had
told them what slns they bave committed in thelr

1 “The Niggaptha Natapaits.. knows and sees all things,
chims perfect knowledge and faith, teaches the anabhilstion by
sofierdties of the old kaems and prevention by imactivity of new
karmt. When barma ceases, misery ceases, SBE. Vol XXT,
P XVE
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previous hirths  The Samyutta Nikdya (PTS, IV
P 398) tells us about the belief that the famous Nata-
putta could tell where his disciples would be born after
their death, and on belng inquired could also tell where
2 patticnlar person was thus rebom  The Adguttasn
Nikiys also refers the belief that Nigantha Nitaputta
could know all, could percerve all, that hus knowledge
was unlimited and that he was ommscient dunng all
the hours we are waking or sleeping or following our
mundane persuits  Rockhill, 1n hus ‘Life of Buddha’
(p 259) confirms the same #tatement as having been
made by Mahivira to king Ajitafatra  In the Sima-
gima Sutts, thete 13 a reference to the schism smong
Mshivira’s followers after his death at Piwi-—the fact
was related to Boddha who evidently survived Mahfivim
“From Budhift accounts In their canonical works as
well as 1n other books it may be seen that this oval
(Mahiivita) was 2 dangerous and influential one, and
that even in Buddha's time hus teaching has spread con-
stdersbly” (Bubler—The Jauns) ‘Mahivita must have
been a great man 1 his way and an ernent leader
amonf lus contempommes’ says Jacobt, and “Like
his great nval Buddha he mugt have been an eminently
umpressive persopality  says Hoemle, According to
the Budhit tredition, MahZivira was one of the more
important of the six Tirthatkaras of Buddha's times *
These famous teachers outside the pale of Brihminism
were the Nigagtha Nitaputta, Makkhall Gogla (founder
of the Ajfvika sect), Safijaya Belatthiputts, Ajita Kesa-

* B C law—HHwnol Gleanlngs, p. 21-42~Influcoce of
the frve heretieal Teachers on Jalntim and Budhosm,
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kambalin, Pimaga Kassapa and Pakndha Kacclyang,
And the followers of Mahavirs, called the Nigagthas,
are described In an old Budlu& Sutts, the Mahipad
Nibbiga Sutta (S.BE., vol. XI¢ p 106) as “Heads of
companies of disciples and students, teachers of findents,
well known and renowned founders of schools of
doctrine, efteemed as good men by the mulutude

3 References to mutual conversions between the
two sects —

(@ In the Mahlivagga, about Suhha, the general
mnchief of the Licchavis of Vaifall, and a
lay disciple of Lord Mahdvira who goes
aganét his prohibiion to see the Buddha
and 15 converted by him

@) A reference 1n the Majjuma Nikdye to the
conversion of Upili, a lay discple of
Lord Mahivim, after & dispute with the
Buddha as to the comparative iniquitouaness
of the sins of the body and the mind.

(iify Mrs. Rhys Davids In Psalms of the Eary
Budhits (London 1903) gives several inftances
of conversions from Budhism to Jainism
and vice versa, viz. Ajjuna 2 Budhift contacts
the Jainas and enters ther order, prinee
Abhaya is said to have been tanght 2 dilemma
by Nitaputta, and so on.

(v) Dr B C. Law in his ‘Hiftorical Gleanings
refers to the relation of Buddha with the
Nigunthas and to theic muteal conversions,
giving examples of Sibha, Saceaka, Sngupta,
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Grhadinna, Dighs Tapass, Upili, Abhays
Rijakumir, Visikhi etc.

(v) Mentions of Jaimsm are also found 1n other
famous works like Sumangals Vilisin], Lahts
Vigtara, the Jitakas Dithi Vamso ctc.

4 References in old Budhigt books to well known
and achnowledged doctrines of Jama theology, meta-
physics and ethics —

() A reference to cold water possessing a soul
ie to Jiwas of Jalakiys, in the Brahmajala
Sutta of Dighs Nikiya.

(i) A reference 1n the same to the Jana rejection
of the Ajivika doctrine that the soul has
colour (ie. doctrine of Ledyd)

() In the Majjluma Nikays, a reference to the
three Dandas of body, speech and mind,
in which the Jamnas believed, and also in
connection with UpZl’s conversion, to the
Jana conception of the sins of the body
and the mind

(iv) In the Adguttara Nikiiya, a reference to the
Jaina Digwvimn Vow and the Uposatha

(progadha) day Digwirai Vow ve. ‘T shall
go 1 only certzin fixed direction this day’
Uposatha—keeping of fast in which the laymen
are supposed to be lke ascetics mn their
thoughts and deeds

(¥) In the samé Nikiya, 1n connection with the
meeting of Prince Abhaya and the Buddha,
# teference to the Jaina conception of the
annihilation of Karmas, old or new and
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thereby the attainment of full knowledge, by *
means of guéterity

(v) In the Mahivogga, reference of the Jauma
doctrine of Knyiviida.

5 Traces of Juna influence in Budhism —Dr.
Jacobi says, “The latter (ic. Budlufts) borrowed the
word Asrava from Junmsm without its technical sign
ficance. As Buddhsa was chicfly concemed with what
leads to salvation, he did not work ont a new and self-
sufficzent syftem of psychology as the bams of ethics.
He scems to have largely adopted current ideas on this
head and together with them current terms to express
them. Hence there 18 something vague and undefined
1n Budhist psychology’  Jacobi asserted that the word
Asrava would never have been used by the Budhifts
1n meaning so far removed from its ctymology if the
Jainas had not used it before 1o its ctymological sense
(like the word ‘influence’ of the Latin agtrologers,
adopted in English ete.?)

The Budhifts also use the word Samvarg ic. flla
Samvara (reftrant under the moral Law), aod the part
ciple Samvyts (controlled), words which are not vsed
in this sense by Brihmanical writers and, therefore, are
moft probably adopted from Jansm, wheren thear
literal sense they adéquately express the idea that they

denote* *

1 Jain Garette, Jan. 1914 p. 812

* The Encydopxdia of Religion and Ethles, vol. VIL p-
472, In his introduction to ‘Bhagwin Mahfvim and Mahitmi
Boddha Dz, B.C. Law grves many other examples of such borrowals
and sdoptstions by the Budhift from Jainbm.
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6 Indirect evidence tecorded by the Budhists of
the importance and probable high entiquity of Jatnism —

() “They mention the Jainas (the Niganthas) as
the opponents and convefts of Buddhs, and
never unply, much less assert that they are
2 newly founded sect

(i) They mention the older Nigagtha Catyas
of the Licchavis of Vasih

(D) In the Simafiffaphala Sutta of the Digha
Nikdiya, there 1s o reference to the four vows
(Gitury3ma Dharma) of Lord Parfwa Nitha.
‘This passage 15 speawlly important as it
shows that the Budhifts were also aware of
the older traditions of the Jainas with regard
to the times and teachings of Lord Pirfwa
Naths” says Dt Jacobl.

@v) Makkhalt Gofala divides mankind 1nto six
classes  'The third class 18 the Nigagtha sect.
Jucobt says a new sect could not have held
such an important place in a division of
mankind

(v) The Buddha had a dispute with Saccaks,
the non Nirgranths son of 2 Nurgrantha father,
which fact, gccording to Dr  Jucobi, proves
decisively that the Jainas were not an off
shoot of Budhism.

(vi) In the Budhit Dhammapada (v 422) there
is a mention of Rsgabha and Mahivire, the

fitst and the laft Jana Tirthadkaras, respec-
tively
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(val) The Budhut scholar Aryadéva mentlons Ry~
bhadeva as the original founder of Junum.e

7 Then there 15 the evidence of the Jaina books
themselves  Dr Jacobt says, “There are no reasonable
grounds to reject the recorded tradition of ¢ numerous
class of men as bang & tasue of meaningless lies  All
the events and inadents that relate to thelr antlquity
are recorded so frequently and in such a matter of fact
way that they cannot be propetly rejected, unless under
force of mmch #tronger evidence than the one addoced
by the scholars who are sceptic about the antiquity of
Jamnism. In the Uttacidhyayana Sfitm an interview
between Gautemd and Keél, the followers of Lord
Mahiivira and Pdrfws respectively, 1s held 1n s garden
and after good conversation carmed on more or less
in occnlt terms the two leaders secognue the funda
mental nnuty of the doctrines of their respective teachers
and leave the garden fully convinced that they are
workers in the same field. This agein ponts out to
an older Juna faith which prevailed before the advent
of Mahgvirs and which was so vigorously reformed
by him

8 Lagly, there 13 the anclent chamcter of the
Juna philosophy—therr ammustic belief, the absence
of the categoty of quality in their enumerstion of the
prinapal conftituent elements of the universe, and the
Incluson of Dharma (that which helps moton of things)
and of Adharma (means or motive of fopping motion)
in the class of subftances along with Jiva (soul), Pudgala

1 Saty éiftra (5th centiry AD).
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(matter), Akiifa (space) and Kila (me), the stx cternal
Dravyas ot clements of unrverse.  From g consideration
of these facts 1n Jamna philosophy, Prof Jacob con-
cluded that it was evolved 10 a vety catly period of the
JAryan settlement 1n India, and said that this explodes
once and for ever the error that Jalaism 15 2 off shoot
of Budhism.*

It was thus proved beyond Cavail that Junism 1s
quite an mndependent and ‘exceptionally archaic’ religious
system, which 1s not only not an off shoot of Budhism
but 18 considerably older that the latter

To quote 2 few of the other numerous authord-
ties —Prof. Rhys Davids—"The Jainas have been an
organised community all through the hitory of India
from before the rise of Budhism down to the preseat
time” *

E. W Hopkins— "The Naganthas ate never referred
to by the Budhifs a3 being 2 new sect, nor 1s thewr
reputed founder Nitaputta spohen of as their founder
whence Jacobi plausbly argues that their real founder
wes older than Mshivira and that this sect preceded
that of Budhism* *

1 In one of his lectures he says, “My ftudics of Jainism made
e reject the old theory and convinced that Junism is entirely
mdependent of Budhism. The diffcrence between the two phile-
sophies secms 80 great that it precludes any ides of common ordgin®™
—Jain Gazette, May 1914 p. 169

* DBudht Indw, 20d ed, London 1903, p. 318.

¥ Religlon of 1odls, p. 283
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Thus pracucally all the modern scholats, both
western and eastern, including Prof. Max Muolle,
Oldenberg  Bendole, Sir Monier Williams, Sit W W
Hunter, Harvey, Wheeler, Dr R. G Bhandarkar
Dr K. P Jayaswal, B G Tilak, ctc. have oo doubt
as to the greater antiquty of Jamsm over Budhism.

Morcover, the hiftomaty of Lord Parkwanfithal
(877-777 B C.) who preceded Mahivira by 250 years,
and was the 23rd Tirthadkara of the Jawnas, has now
been unsmmously accepted  He was the son of King
Afwa Séna of Kifi, of the Umga Varhéa (also called
Kifyapa Vathda) and was 2 descendent of emperor
Brahmadatta (2 hiftonieal figure®) who was the lat
of the twelve chakmvartins of the Juna tradition.

“That Pirfwa was 2 hiftoncal person 13 now ad-
mitted by all as very probable’, says Jacobu?

Dr. Jarl Charpentier Ph.D says, “We ought also
to remember both that the Jaina religion is certainly
older than Mahivire, his reputed predecessor Plriwa
having almo#t certainly exifted as a real person, and
that consequently the main pownty of the odginal doctrine
may have been codified Jong before Mahivira” ¢

1 Camhndge Hikwory of Indh, p. 153—which folly endorses
this view a3 also docs the Encyel of Religion and Ethies, vol. VIL.

* Dr. H C Roy Chondhry—Polithkal Hiftory of Anclent
Indh, p 47 He says that st his tiot Kifl was the
£ate and that according to the Satspatha Brkhmat (di 5 4 19)
these kings of Rifl weee antagonttic to Vedic Sacrifices.

* Jin Sommas—SB.E, XLV Introd

4 Utadidbysyrn Sutn—Upnh ed, Introd. p. 21
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Dr R. C. Majumdar—*“The first 22 of them are,
however, unknown to hitory and reasonable doubts
mmy be entertained regarding the exftence of most
of them. But the 23rd Tirthadkara Parfwa seems to
have had a real engtence. His desth may be placed
in the 8th century BC,”*

Harmsworth—“They, the Jainas behieve 1na great
number of prophets of their faith anterior of Nataputta
(Mahivim Vardhaming) and pay specal reverence to
the lagt of these, Pirfwa or Pirfwa Nitha, Heren they
are cofrect, 1n so far a5 the latter personality is motre
than mythical. He was indeed the royal founder
of Jainiem (776 B C.) while his successor Mahivim
was younges by many generations and can be consdered
only a5 @ reformer. As early as the time of Gotama,
the religious confraternity founded by Pirfwa, and
known ss the Nirgrantha, was a formally etablished
sect, and according to the Budhust chronicles, threw
mumerons  difficulties m the way of the nmng
Budhism” *

Prof Ram Prased Chanda, the famous archzo-
logig: says, “The Palt Suttas confirm good deal of what
is contaned in the Swetimbara Jaina canon. The ancient
Jain senlptures of Mathurd, dating from the fir& century
AD guamntee the antiquity and authenticity of many
of the Jaina tmditions It is genemlly believed that
there were Jama monks before Mahivirs, belonging

1 QOutline of Ancient Indian Hiftory and Civilation, p. 216
and An Advaaced Hifory of Indh, p. 85

*  Hidtory of the Wodd, vol. I, p. 1198
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to the order founded by Pirfwa Nitha  They had
also ther own Caityas *

Dr B C law PhLD, DLitt, FRASB e,
says, “Before the advent of Mahivim, the faith of which
he was the lag exponent seems to have been prevalent
1n Vai$ill and the sarrounding country in some eardier
form. It appears that the religion a3 fixed zod eftab-
lished by Pirfwanitha was followed by some at leagt of
the Keatnys peoples of North—eagtern India, speaally
among#t the residents of Vaéill. We leam from
the Acarifign Sitra that Mahivim s patents were wot-
shippers of Parfwa and followers of the Smamagas”*

Prof ] C. Vidyiladkdr, speaking of the religious
teachers of the post Mahibbiirata tmes says “One
such great reformer, Tirthadkers Pirfwa floudshed in
the 9th-8th century B C. His father was Aéwasens,
king of Vitipasi (Banaras), and his mothe’s name
was Vimi. The Jalnas behieve that their religion 1
very ancient and that 23 other Tirthapkaras bad gone
before Mahivira. It is not just and proper to regard
this belief 23 quite ecroncous and baseless and to regard
all previous Tirthatkares as imagloary beings and
unhigtordeal. There 18 nothing unbehievable about 1t
The cardy hiftory of India is as much Jumsne 25 it is
of those who profess the Vedas for the present, the
modem catics have accepted the istoriaty of Tirthas-
kara Pictwa. The accounts of the other Tirthadkaras

1 MNedicval Sculpturs 1n Faftern Indis—]. DI, II 1920
p- 225-246.
t Vabii-Mahavin s Birth Phce—] A, X, 1 p. 16
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are 50 ipvolyed 1n Jegends that they have not yet been
reconftructed, But, there are definite proofs of the
ifact that there exifted in India sects different from the
Vedic faith jeven before Mahavira and Buddha, The
Arhats and ther Caityas;were 10 exigtence before the
(birth of Buddha (Buddhs himself refers to Mahivira's
own| clan, the Liechavis and to thewr religlon)+ The
followers of those Arhatas and Caityus were known
as the Vrityns who arc slso mentoned in the Atharva
Vdn'i 1

¢ And speaking about thest Vmtyss® Dr. K. P
Jayaswal sard, “They are called Veltyas or un Brihma
nical Keatriyas, they had a republican form of Govern
ment, they had their oém shnnoes, their non vedic
worship, their own religious leaders, they patronised

»s

Junism .

{ ‘Thus 1n the words of Dr A, Guennot, There can
nolonger be any doubt that Parkwa Nitha was 2 histon
cil personage™*  And there 13 evidente to show that hus
faith prevailed not only 1 different parts of India but
itsalso penttrated beyond the frontiers of this country

Sic PC. Mogha* wnhng about' the prevalence
of Jainlsm lohg before Gautama Buddha, nforms

{ Bhiratlys Tibds Ki Roopa Rekh, vol. T p. 343-349

, ¥ About these Vrityas or hyhitra Bandhus and of thele
being none but the Jaing sec Prof A, Chakravanis article In Jain
Gazette, XXXT, bp. 6 and also Dr. Har Prasad Shaftei’s article in
JBORS, vol 'V p 554-558, and also Anckinta 6/7 p 335-336,

3 Modern Review 1929 p 499

¢ Essal de Bibliographka Jainica—Introd,

Jaln Gaxette, Aug 1906 p 13

2
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that abont 1885, Prdf.’ Beal ttold the Roydl Asiatic
Society that there ‘undoubtedly' wasi suth a't falth 1
central ‘Aua long before Budhism was ' promulghtell
by’ Sikya Mun: Gautama  Also that Sir'Henry!Rawlia
son has in the proceedings of the Royal Geogrphical
Socicty (Sept. 1885) and his! Central 'Asls’ (p 246)
called attention to the new Vihiita (Monadtry) at Balkh
and other monumental remains in bricks, as showing
the presence of Kiiynpa there. f1

Now Kasyapa, besides being the name of an aréent
Juns Mum and the Gotra of seveml ,Tirthankars
was also the Gotra ‘of Parfwanitha. Accotding to
the Adiporiips, Kkifyapa .whose another name was
Maghawid, was the founder of the Umga Vaméa
(o branch of the anclent Niga family) i Wh.ich
Ticthankara Pirfwa was born *

sThe geographical name Kaspia ( or Caspm )
resembles Kaghyapa:and 1n” this city (i e. Kiapushi)
of Central Asia Hiuentsang:m the 7th centusy A D
slso noted the appearance of the ) Nigapthas 'or the
Jainas,* and about a thousand: years before hinl the
Greeks had similarly come across them nesr the north
west borders,of India.® , Hence it may reasonably

1 ] S.B, XIV 2p 13, Senklpm Adl Punpa, p 27
IHQ L p 460 and I, p 28

t Beal, Sijukl—vol I, p. 55. “This &ays Dr Buhler,
‘potnus apparently to the fact that they (the Jainas) bnd jn the
porthwet at leaft spread thelr mbsiomary activity beyood d\e
borders of India —(The Jaims).

3 M. C Crindle—Anclent Indis—They referred to the Jainas
by the words Gymnosophifts, Ssrmams  Veretel etc. aod scholars
bave now po doubt that these dendte the Niganthas or the Jaloas
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be inferred that Jainism was once, even before Mahivirg,
prevalent in Kasplz, Aman and the cties of Samatkand,
Balkh etc.* Herodotus, the father of Greek huftory)
in the 5th century B C. wrote about an Indian religtous
sect which are nothing which had Ufe and lived on &
gran hhe millet, The Greck philosopher Pythagoras
(bom 580 B C.) who was a contemporary of Mahavira
and Buddha bchcvcd 1 the theory of metapsychoss,
1n the tr.ansmngranon of souls, 1n the doctrine of Karmd,
refruded from the deftruction of fe and cating meat
and even regarded certain vegetables as taboo He
cven claimed to possess the power of recollecting his
past bisths  These carly Tonmn phuosophers of Asia
Minor called the Orphic phidosophers also believed
i depreaation of the body 1 compansost with, the
soul.” Now allithese beliefs are pecultary and dishne-
tively Jainza-and they have hitle 1n common with erther
the Budhuft or the Brihmanic rehgions And since
they were already professed in these far off lands at a
time when Mahavira and Buddha were juft beginning
to preach, and since there 1s no doubt that these 1deas
reached thither from Indra itself, there remains no doubt

1 Jin Gazttc, Augeh, 1906 p. 13 b

3 'The Legacy of Inda (Oxford 1937)~Indh in Buropean
Litersture a0d Thought by H G Rawlinson, p. 3-6.—The euthor
humself adauts that these ideawseem to refer to the Jainas or Budhiys.
But they could not possibly refer to Budhbsm which otiginated
with Gautama Buddha who is belfeved to have died in 476 or 483
B G Morearer, the Budhlfts cven Buddha himself never refraifed
from eating meat, while taboolng even certain vegetables Is peculiar
daly to the Jaims Samchv.heeucwiv.hmonufth:othcrldns
meationed above.
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that they owned their propagation, if nbt t¢ any earlier
Tirthatikara, at least certainly to Pirfwa® and his
disaples  In fact as Dr Radhakrishnea says, “There
18 no doubt that Jainism prevailed’even before Vardhs
mina or Pirfwanitha * ! Y

“Buyt’ says Dr Nagendra Natha Basu thcn:fmted
scholar, Sanshnodt and Laxicographer, 'Nétm Nltha, tbc
22nd Tirthadlara of the Jainas, who prcocdcd Lord

wa Niths, was 2 cousin of Lord Su Kpspa If
we admut the hustoniaty of Lord Kppna, there 1s no
reason why we should not n:‘gm'd his contemporary
Lord Nemlostha the 22ad Tirthadkara as a real and

i g o
hiftonical person *

Dr Fulirer says, “Lord Neminitha, the 22nd Tirth
atikara of the Jainas has been acceptedias a hiftordcal
person * Same 15 the opinion ofProf LD Barnctt.'

Mr Karwa says 'Nemhmth: was the cousin of,
Kgga When the 22ad Tirthadikara of the Jaimas wasa
contemporary of, Lord Kpgpa, the readers may well
imagine the antiqmty of the remaining 21 Tirthadkaras” *

Col Tod—* To me 1t appears that there were four
dignnguished Bqodhas or Wisemen. The sepond (the

1 For lfe of Pirfwa sec ‘Lord Pirfwa Nitha by ILS, Bhatts-
charya and ‘Bhagawin Pichwa Nitha by K. P Jain, .

* Indlan Philosophy vol. 1 p. 287

1 Harbvaméa Pupiga—Introd. p 6

* Epigrshka Indics, Part I, p. 389 and Part 1I, p, 206-7

¥ Anclent Mid-Iodian Rahateiya Tribes vol. 1 foreword p. IV

¢ Bhagawad Geeta—Appendix.
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fwenty-second of thes Jamnas) was Némindthe, inid420
B C1' and #ays'that hef was s contemporary of Khnadt

I r Hlnn Satya Bhattacharya, MA, BL BhD,
o douEt as to the huftortaity of Neminitha,® and on
Ems rather, establishes the Hustoricity of
Hc says, “Notwihsunding remarkable differences, the
Krna ftory 1n the Jana Purlipas 1s essentialt
to that of the Vedic Putinas” He 13 Jf opthiod’ that
the Jana version Is quite independent of the 'Bmhmamc
tradintons, and that “the ippumcc of the Kygqa
#tory, 1n the Jana sacred boohs shows that Krgna of
the. Mah3bhirata may not be 2 purely imaginary being
but that in all probabﬂxty he was a hiftonic person, 2
high-soulcd powerful monarch *
Moreover, as Rev ] Keanedy says, ‘Thc Jaina
traditions  sepresent ‘the oldest form of the Kpspa
legend™ *

In fact, the Jaina traditons about Nemindtha on
Angtanemi as incorporated n their Hativarhds, Asttthe!
1

1 Anmls—Vol.I p 9799 He also cunously makes Nemi-
oith indentical with the firft Odin of the Scandinavians and the
firft Fo of the Chinese  He algo sayx that the fiokt Indlan Boodha
was Adinitha ot Reabha Deva. |

1 ‘Lod Athgta Nem? p 8389/ °

¥ Heroes of Jalna Lepends—J.A, XIV 2, p 77

In the Jilm traditibn Kpyn i alleds Nidiyame and a devotee
of Jisa. Even the orthodox vediciHindus regacded him & Vefityx
and outside the'pale, (See Advanctd Hutory of Indh, 1948,
P 95)

¢ The Child Kypa, Chngianity apd the Gujan—JRAS
1907, p. 951 991
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Nem: Chanu and other works 1are fully corroborated
by the Brihmanic tredittons  These are specific men-
tions of Atgtanemy in the Vedas, thetr oommentadcs
and the Hindu Parfipas, which clearly mdxcatc the Jaina
Tirthadkara® In the Vedic hymns he 18" described
23 one “who 13 capable of crossing over the ocean of
life and death as the remover of violence one who 15
Ingtrumental 1 spanng Lfe from m)ury‘md s0 on. 3
Well renowned Vedic scholars like Swami Virupaksha
Vadlyar, M.A., Vedantm, are fully convinced 'that
these Vedic and Puramic r:fcnmom undoubtedly refer
to the Jana TT thadkara Au;tancmx and to nobody
else. What 15 more 1mportant Js that cven the Mabd |
bhiirata* makes a mention of his name with' the ad

Jective Jinedwara, mn at leagt two pluca. [

! Qigveds (B 6 24 and 10 178, 1), 1.1umd.(25,19md
9 25), Simaveds (4 1), Atharva Veda (20, 143 10) Altareya Brih-
mp (20 2 Yask Nirutke (10 12} Sacvioukramaglla, Vedirthe
Dipiid, Siywn Bhtéys (p 678) The Skanda Pucipa—Prabbis
Khagda, (16 96), The Bhigawata (2, 7 10), The Mirkangeya
Purdpa (50,39-41) otc. Also ser Jain references In the Vedic and
Puranfc Litcraturo—"Delhi 1930 '
1 JSB, XIII, 2, p. 8990, This parthcular hymn f—
e 7wy waawr wfe x g fawdar
wfer aensgt wfcentn afert ypefrdag 0
~(Rg 1 1 16 Yajur 25 19 Stma 3, 9).
* Jaime Patha Pradarfaks, I 3 p. 106112 He says that
even the Vedic intetpremtion of the term  Adgpanemi used therein
is In conformation wnth the Jaima doctrines and that Uvvapicirya
also in his commentary on that hymn of Yajurveda interprets it
a3 the *“Propagator of Abimst
4 Mahibhimts—Ano#isam, ch. 149 v, 50, 80 p 151

*
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Dr Prana Natha Vidhyalankara published a copper
plate’ grant of the Babylonian (Chaldean) king Nebu-
chadnazzar (area 1140 B G), which he had discovered
in Kathiawar, 10 the “Times of Indw’ (weekly) of 19th
March 1935 According to lus decipherment, this
document revealed that ‘the sad king Nebuchadnazzar
who was also the lord of Rewanagar (in hathiawar)
dnd who belonged to Su-(sumer) Tribe has come to the
place (Dwirakd) of the Yaduraja. He has built a temple
and paid homage and made the grant perpetual in favour
of Lord Nem the paramount dedty of Mt Ratvata”*
Prof Prana Natha himself says ¢ The wnscription 18 of
preat hugtonical value It may go a long way 1n proving
the annquity of Jana religion since the name of Nemi
appears in the inscription

This important document however, proves that
the worship of Lord Nemt Natha,' the 220d Jana
Tirthatikara, was already well edieblished 1 the pot
Mahibhirata days, even before the advent of Pirfwa
and Mahivnira  And there should now remain no doubt
as to the hftoresty of Lotd Angtaneru and to the
exigtence of Jalmsm long before Parfwandtha (9th
century ’B C)

Anstanemt was the son of king Samudravijaya
of Saunpura (near Agra), who was an uncle of Lord

! JA,XIVIp3 JSB XIV 1 p. 21 The ‘Jun—35 1
P2

¥ "The description of Neminith glven In this grant Is identieal
with that of the Vedic hymns and leaves no doubt to his belng
identical with the Jaim Tirthadkara of that pame —Vitodha
Padbd p 6364
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Kisno ! But When all the Yaduvathsles under (Krgne
migrited to DwirkI on the'wtstem coadt, Neminths
also came along with lum  (Kyppna .negotiated shus
cousin s marriage withRIjula Mati the daughter,ofjthe
Riji of Junagarh: But NeminZtha, tking compassion
on the animals which were 'to sbe slawghtered: jo con
nection with the marnage feast, deft the marmage pro-
cession at once, rendunced the world, chmbed the top
of mount Ravata (Giraniira or Urjaynnta), there practiséd
scvere auftenties, attainiog Keval Jiidna, preached the
fhon violeht creed of the foregolng Tirthankara, toithe
world and finally sttained silvadon.® o

Thus there 18 no gquedtlon about his bemg a real
hiftorical person, but there is some difficulty’ in fidiog
his date, because opions &ull differ as to the exact
date of the Mahibhirata war ; which with different
scholars vanes from 950 BC. to 3000 BC. But the
Jatest concensus of opinlon fixes 1t in the middle of the
15th ccnrury BC.* and this Is now generally rcgurcicd
as the frarting pount of the regular luftog of Indfn
The pcnod pmor to thnt, about which our Lnowlcdgc
1 mamﬁy based on religious traditions, the Jaina and
Hindu' Putagas, 1 called proto-hiftory chiefly because
the huftory of that period could not yet be recongtructed
onany;sound basis. + n !

) ] -
' 1 5 'Bhattacharps—Tord Amypnemy, The Jlina Had
yarhsa, Acgtha Demt Charin, (Negmu Puripa et b
* Parpitor—530 B.C. R. C. Majumdar—1000 BC. Tod—
1120 B C. ; De. H. C. Roy Chondhry—1376 B.C. Prof. J C. Vidys-
lankers~—~1424 B.C Dr A. P Jayunawal and others—1450 B.C.;
Certala Purdqas give It as 1414 B C, while sstronomers aod later
waditions as 3102 or 2449 B.C.
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But the name of Rima or the frory of Rimiyana
18 a8 much an every-day homeward in India as the name
of Krynz or the story of Mahibhirata. And although
many a scholar till persift 1n believing the Rima gtory
to be a legendary one, the majonty of scholars, especially
Indian oncs along with the general masses and mtell-
gentta of the country firmly believe most of the events
and persons connected with the tory, to be quite real
and hiftorical, even though they might be bevond the
pale of scientific hiftory and thewr date unknown

Hete agan, “The $tory of Rimiyana as smated 1n
the Jalna Purdnas 18 subStantially similar to the account
of Vilmiki Tt 1s 2lso qute 1ndependent of the Brgh-
mantc verstion’ * says Dr H S Bhattacharya. And
further that “Thus the very fact that the Jainas have
tespectfully embodied the Rama $tory in ther sacred
lore 18 almogt a proof concluuve that 1t 13 more than
philosophical speculatton 1n symbolic gatb and that
1t may have a hitorical basts  Under the arcum@tances
one would not be unjustfied 1 holding that the Riima
gtory has at least 2 core of hiftorical truth” ®

In fact the oldest available Jaina version of this
Sory, that 13 Paurma Camu of Vimala Sun,’ belongs
about to the same pemod as the olde&t Brihmanic
vesston, the Rimiyana of Vlmihi 1 e. to the fitft ceatnry
B C. Moreover, the Jaina Samskpta Padma Puriipa (7th
centory AD ), Swayambh@l Riimayapa of Apabhraméa

% Heroes of the Jaina legends—J.A., XTI 2, p 21
* OJA,XIV 1 p 13
*  An Advanced Hiftory of Indi, p 142,
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(8th century A D ), the Mumsuvrata Kivya and Pardnas
did no less to preserve and populanse the story than
the Brihmanic Purinas and vernaculat Rimiyngas
of comparadvely much later dates

But 1n what the Juna vemsion differs from the
Brihmanic Rimdyana, throws 2 very significant Light
on the position of Jumsm. According to the Janz
version, Rivana and his Rilgasas were highly caltured
people belonging to the mce of Vidyidharas and were
great devotees of Jia  Here unlke the Hindn epics
they are not depicted as hideous looking, evil natured,
irreligious demons, Rakgasas Pificas or Asuras but
certwnly as antagomfuc to the sacofical cult of the
vedic sages  And it is why, as Dr Bbattacharya ob-
served that ‘Considenng these two accounts together
some of the present day scholars vehemently urge that
the vedic people denounced the Rakgasas because
they were Jamnas, and say that the descoptions of the
Rakgasas 1n Valmikts Ramiyana clearly show that
they could not be other than Junas end that the author
of the Rimfiyaga presented them in hideous forms,
umply out of rehgious bigory” * F E Pargitor
also asserts that The Jainas were treated as Asuras and
Dutyas (terms of hatred etc) by the Hindus *

Rhode” says Edluns ‘also supposes the Jamnas to be
descendents of Asuras and Riéksasas * And C F
Oldham is of optnion that ‘ Both Budhujts and Jalnas
syStems were dosely connected with the sun and the

* Heroes of Jaim Legends—JA, XIV 1p. 9
*  Ancrent Indha Hiftodkal Tradition, London 1922, p. 291
3 Joseph Edkins—Chinese Buddhism, London 1880 p 156-158
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scrpent, and they found thewr chief supporters amongst
the Solar 'Tnbes who had come but little under Brih-
manical wnfluence. The Purdna version 1s that the Janas
onginated amongst the Asuras. The Janas were 1
exnsience before Buddha, All the twenty four Tirthan-
karas were kgatriyas and gll but two were of the solar
race of Tkswiko' *

Now there 15 no quegtion as to Rima’s being of the
Solar race of Ihgwiku, According to the Jama
tradition, he along with most of the members of his
family was a follower of Jamsm. Not only that but
Rima Candra, his brother Lakgmana and ther
enemy Rivapa were three of the 63 promunent person-
ages (The Tngash Salakds Purugas) of the Jama
traditton wherein the Riakgasas and Vinarmas of the
Rimiyapa have been descnbed not as semt human,
sub-human 2mimal or demons but as highly cvihized
and coltured human beings of the Vidyidhara race,*
who were moftly devotees of the Jina, These early
non Aryan inhabitants of India ate now generally
termed as Drividians  According to Pargitor, even
“The Sitiryavamss or Solar mce were the indigenons
mnhabitants of this country and were of Driwvidian
frock *  And as will be presently shown the religion
of these early Drividtans was Jaintam.

The Yoga Vidigtha Ramiyana, the authorship
of which 13 ascnbed by some to sage Vafigtha, the

1 The Sun and the Serpent, London 1905 p. 172 181
T JSB—XIV 1, p 1723
* Ancient Indisn Hiftodl Tradition, p. 295-296.
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family prieft of Rima Candm and by others to Vilmiki,
menttons that ‘Rima longed to become like 2 Jine’*
Bven the Valmiki Rimdyana, which like the Mahi
bhérata was a product of the age of Brihmanic revival
and in the samec maaner truely represents the highly
prejudicial and communal spurit of the revivalists and
which $iudionsly avoided making any reference to
Jainism or the Jainas did slip up 1n certan places  For
exmple, it mentions that King Dafaratha, the father
of Rima had catertained the Sramanas,* which ac
cording to Bhiigana s commentary, were the Digambar

Jana asceties *

Thus there remains no doubt that in the time of
Rima Jainism exifted and Lord Mionsuvrita Nitha,*
the 20th Tirthadkara of the Janas, who was 2 ponee
of Rijagtha and 8 sentor contempomey of Rima was
23 real & pemson a8 Rima himself

Moreover, it was in the times of Munisuvrata
that 2 hot discnssion was held at the court of king Vasu
Caidyoparicara as to whether animals or vegetable
products are to be szcnificed in the Vedic Yojias  King
Vasu, however, gave his verdict in favour of animal
sacrifice and since then the horible practice commenced.

1 Yoga Viilstha-—Vaidigya Prelumm, Ch, 15 V 8§, p, 33
In this ancient work there ace severl other references to Jainism
and its doctrines (in 3,3 49-50;4 22,30 acd Pr. 10, 6 173, 34).
Also sec Satylgths Darpags, p 90,

* Rimiyags Bilakisgs—XTV 12,

. JalnhmbyVK.Muk:rjl Blugawin Pichwanitha, p. 24

& Pauma Carln, Padma Purigs, Uttars Pudiga, Munh'uvntl
Purica cte.
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This frory of Vasu 1s practically 1dentical 1 both the
Jaina and Bribmamcsl tradinons, which 18 2 proof
of 1ts veraity *

Of the remaning ‘Tirthafkeras, Rgabha, the
firgt, Aptanitha, the second and Supir§wa, the seventh
also seem to find mentions 1 the Vedas *

"Then thete is the cunious fory of King Venu who
was onginally 2 Hindu following the Vedas, but who
became a Jana monk at the instruction of a Jana Mum,
and therefore 15 called a sinner and hus change of faith
regurded as a degradatton. Sho § C. Ghoshal, MA,,
BL., Puripa Kivys Tirtha etc. says, “This 13 only
natoral as the work (le. Hindu Padma Purina) in
which the frory 15 related indicates the teachings which
are not favourable to Jaimsm, but from this Story we
can infer that it might be a hiftorical fact that Venu,
a Hindu king became a convert to Jumsm. As far
as I know, this fact has not been noticed by scholars
who try to establish the antiquity of Jdimsm’ *

Now thux story occurs 1n almost all the Brihmanic
Purines and this king Vepu 1s #mted 1n the Padma
and Vimana Puriinas to have been the sixth 1n descent
from Brahmi, the progenitor of mankind, while 1n the
Bhigawata the 11th, 10 the Garuda Purina 13th, and

1 The frory occurs in the Mahibhints, and i3 also hinted
at 10 the Buddhi®t Sutta Nipite. The Jalsa' version it avallable in
the Jaloa Harrvashss Pusim, XVII p 263272 Sce also J S.B
X, 1 p 13

3 Radhakrishoan—Todun Philotophy Vol T p 287

* Juishm fn Non-Jain Linranfre—] G Feb. 1918, p. 87
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1n the Vignu and re@t of the other Puripas, 9th mn
descent from Swayambhu Manu, the firft fnan and the
son of Brhmi, the Creator* Venu 15 also sad to
have preached Jamsm to the Asuras, AMr Ghoshal
says, “It 13 clear from all the Puriinzs thet Vequ was
from the begianing opposed to animal sacrifice and to
the Brahmins and that he became not only a heretic
and antt Vedic, but even a Jaina * There are several
other ftonies in the different Purdgds about the origin
of Jaimsm.® But what is Interedting about them
18 the fact that they invanably make some important
personage belonging to therr farth, firft & convert to
Janism, under the influence of some ot other of its
teachers and then make this new convert preach his
new faith, This clearly proves two things, first, that
in the early Vedic peniod conversions from the Brah-
manic fajth to Jalnism were very common and secondly,
that Junism was slready an efmblished religion even
in the carlieft times and wss more popular smonght
the Non-Aryan indigenous races, called by the Aryans
as Asurgs Daityas, Rikasaes etc,

1 Story of Besu J G July 1918, p. 156.

* TIbid.

8  According to another ftory occurring In the Padma Podim
Jeinism was preached by Sukricirys, the preceptor of the Asunes
Agother version says thar God Viggu with the help of Brhaspatl,
the precepéor of the gods, seat Mahk Miy# (delosias) in the disgalse
of a Jalna Mani to mislead the Daityas. The Bhigawats sttributes
the propagation of Junism to Athat, the klag of Kok Bek Kirzk,
who was & devotee of Rpabba, For other inftances see Skanda
Purig (3637 38 p. 154-161) Vigge Pudkps (Pt II0, Ch. 17 18),
Siva Pudia (Pt. 5 Ch 4 5) etc.
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And since, as Macdonnel says, “The Hindo Purinas
contan much that 18 old, and do not always borrow
from Mahibhimtz and Manu, but denve formation
from the Vedas themselves and from some older collec-
tions”,* the mgnificance of these ftores, particalarly
of the &ory of Venu which 1s related by all the Purinas,
cannot be over-efimated It clearly tahes bach the
antiquty of Janism to about the very beginming of
the Bribmanic creation, or tathet to o perod pror
to the origin of Brihmanism stself *

Stll there are some scholars who owing mostly
to deeprooted prejudices and other sentimental reasons,
persist in believing and assertdng that Jaiusm s an
offshoot of Brihmanism or that the Jatnas are merely
Hindu dissenters ke the Buddhidts, even though thetr
religion 15 quite 1ndependent of and much older than
the latter.

As would be clear from what was already been
said, there are sbsolutely no grounds for holding such
an opmion ‘There are 1nnumerable references 1o the
Brihmamc litetature from the Vedas down to the

* A, A Macdonnel—A Hiftory of Sanskat Literature, p 299

t In fact xccording to the Jalna tmdrtion the Brihmagas came
into being moch Iater. The ongiml Varga was that of the kya
trdyas alone. Even according to the Brihmanic Puriipas themselves
(e Viya 88 57 Vigu4 2,2 snd Brhmipds 3, 63 57)
the progeny of Rathitars, the fifth in descent from Nibhiga who
had turmed « Valfys and was 2 grandson of AMamu, became the firft
Brihmayas and were cafled Anglrusas.  And it would be Intercung
to note that the Mugdalopanisad of sage Angims shows accord
ing to Dr. Hertell, unmitakable signs of Jaioa influence (Indo-
Iranun Studles ete. Vol 1I).
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Parfinas and other medieval literature, to the Juaas,
their religion, its Tirthadhams and even thewr doctrines *
sometimes nidiculing and denouncing  them,® and
sometimes pmising and applanding  them,”  while

1 Word Arhmn iy often mentioned 1n the Rk and other Vedas
(see Max Muller’s editon 1854 vol IL, p. 579). The Jaina ascetlcs
are referred to therein a3 Windgirdled Le. nude (sce Webes—Ind
Ant, XXX, 1901). Far other relevent Vedlc hymns sce, Veds
Purigddl Granthos med Jalos Dharma ki Afitwm  “Virodba Pari-
birm ‘Satyirtha Darpaga  The Smmapas of the Vedas who were
antagonistic to antmal sacrifice 1n the Yajiax, the Vritys, the
Mabi Vestys (le. Ryxbba), thelr Prajipet! Parmegthin etz oll
sefer to Jalnar. Many of the Upanishads esp, the Chhindogyz
and Mundaka, the larter nting many Jaim technical terma Its
discassions are slso quite akin to Jainbm, s suthor Angims was
formerly a Jains Muns (sec Dr Jobsanes Herrol) Mahfbbimm
($antl Parva, Mokpa Dharma ch. 238 v 6  Aouélsans Parva
ch. 14 v 18,ch. 149 p. 41 50 80). Rimdyapa (Bilkinga 14 22),
Yoga Vidgtha (15 8) Haruman Nigaks, practically all the Pardnas
and moft of the other religlous and even secalsr works. For the
similanty between  the Brhma-Vidy3-Viding of the Upanigds
ecd the Jainas see (IHQ—IIL, p. 307 15—srticle of Umesh Clande
Bhattacharya),

*  Abuse of Jamism In Noa-Jaln lterature—] G May 1917
p 144 ‘The author says, “What acc geoeally attecked in Junism
are not the troe privclples of this religion, but merely some outwerd
forms or cuftoms which are supposed by these antwgomsts to be
essentials of Jaintsm  From these old aod well-known philosophicel
works down to Insignificant tales and dranuas passages might be
collected which purport to ndicuke Jainism, The language s
goave, auftle, filthy or evea obscene accotding to the actitude
and tafte of the writer, The critichsm of Jainism is genendly wrong
and mlsguided”  (Also see J G Jan. 1918, p. 45)

* In several Vedic hymm, some of the Pudms, Yogs
Vidiyths, Bharthari’s Satekes etc,
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very often musunderfanding and  musinterpreting
them.? In certain places devoton to Jina ot to
pﬂ.tncula.t’l‘lrthmkams,cvmto]mna.socucs,mmnked
much higher than all the religious observances enjoined
by the Srutis and Smus® And if there are to
be found fones to the effect that Jausm was propa
gated by some or other follower of the Vedas who
had dissented from hus patent creed there are simdar
#ftonies, equally old, 1n the Jana tmaditon that 1t was
Marichy, the grandson of Lord Ryabha, who shnaking
from the austere creed of the Jina, preached a false
doctrine from which later oa developed the 363 Pigandas
like the Vedic and such other faiths which were 1n
contravention of the nonviolent creed of the Jina.
In fact, according to the Juna tradition, 1t was 1n the
times -of the 10th Tirthankara Sitala Nitha that Brih-
manism made its first appearance and 1 the times of
the 20th Tirthadkara the bloody sacrfices got thewr
fir§t 1mpetus under toyal patronage
Even a reputed vedic scholat Prof V P Vadyar
says, ‘ According to the Jaina scuptures, Manch, the
1 The Jum doctdne mostly critlsed by the Brahmanic philo-
sophers i3 the Syldvids. Eminent scholars like Badadiyema
(Vedint Stn) and Sadkaddcdrya tned therr heft to crrticise it.
Butas Dr G N Jha once observed even Safikara could not and
did not underftand it properly Swami Dayimandas  Satylrtha
Pokisha (Ch. 12), Hopkins Religlons of Indix  are some tcent
examples of yuch wrong and muguided criticitms of Jainism,
1 Viggn Pudiga (3 341 p. 457) Skanda Purima (p 102 103)
Siva Parliga, Naga Purips, Manmu s code, Bhigawata Pusiga {7 11

¥ B9)etc. See also Hindu Sattras Pr. VIIL, p. 213-272) and Mokga
Mirga Praldgska by Todar Mall, p 207 211
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grandson of Rgabha Deva was e matenalit  Because
the Vedas represent the same matenialisuc spint, ft was
certainly due to hum that they (the Rgveda ctc.) came to
be popular. Consequently there are several hymns to be
found 1n the Vedas and Purdnas, in the memory of sage
Marnichi and thete are mentions of the Juns Tirthatkaras
at many places Hence there 18 no reason why we should
not gocept the exiftence of Janism 1n the Vedic age”*

In fact, there 13 whatsoever no tangible evidence
to show that Jalmism btanched off from the Vedic
religion or from any of 1its later developments, at such
and such time, nor there 15 any marked similanty between
the fundamental doctrines and essential features of the
two syftems, which might favour that possibility
Janlsm with 1ts perfectly non violent creed, anumsnc
belief, subtle and peculisr karma theory, 1ts rejection
of a creator and the creation theory and the ke, 13
not only quite an oniginal syftem but 15 also absolutely
independent of all other syftems.. In its ongin, it 15
not only non Aryan and pre Aryan, 1 the sense that
these terms are now genenlly underftood, but it is also
pamutive and absolutely indigenous Barngter C. R.
Jain, successfully refuting the Hindu-dissenter theory,
concludes ¢ Thus Jainism, the creed of the holy Tirthasi-
karas, far from being & daughter or rebellious Child
of Hindwsm, 15 actually the basls of that undoubtedly
anctent creed , and that if there was any borrowing,
it was more the otherway round.*

* His opiion about Jainlm, p. 27—sce Bhagawin Parfw
oitha, p. 222 Also sce—Cltra-maya-Jagat,
® Practical Pb—App. p. 194
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Prof Jacobi says, “In conclusion, let me assert
my convichion that Janism 18 an onginal system, quite:
diftinct and independent from all others, and that,
therefore, 1t s of great smportance for the study of
philo,ophical thonght and religious lfe 1 ancent
India” *

And discussing the place of Janism 1n the syftem
of Indun philosophy, MM. Dr Ganga Nath Jhz
concludes, “The Jama philosophy no doubt, holds
certain principles in common with Buddhism, Vedinta,
Satkhya, Nylya and Vadegika syStems, but this does
not disprove 1ts independent origin and free develop-
ment. If 1t has some smilarties with the other Indiar
syStems, 1t has 1ts own peculanties and marked duffer~

ences ag well” *

Prof G Satya Narayan Murtt also observes, “Some
of its doctnines are peculiar to sself and leave «
stamp of individualism on the Jana creed” * and Dr
Guennot, that ‘Junism 1s very ongtnal, independent
and systematic doctrine” ¢

Prof Chunta Haran Chakravarti “Though it 15 not
possible at this ftage of our knowledge to determine the
comparative antiqaity of Jaina and Brihmanic things,
the realific and ranonalistic tone 1n the former does
not ful to attract notice of even a casual observer” *

* The Mectaphysics and Bthias of the Juns—JA, X, 1 40
*  Jun Gazette, 1921 p 146,

* Jaia Gazetts, 1916 p. 73.

4 Bibbogoaphica Juinica—TIntrod.

* Jains and Hinduws—Jain Gazette, Apdl 47 p 61
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Another scholar says, ‘We may make bold to say
that Jaumsm, the religion of Ahuhsi (non' injury) o
probably as old as the Vedic rehgion, if not older
“There 15 no doubt that the religion of Ahimsa was a5
old as the Vedas themselves *

Yet another eminent thinker observes ‘Besides
there being numerous references to Jumsm in the
Vedas and Puriigas, another, sumple fact shows that
Jamna philosophy is as old es Hindu philosophy + It
15 o feature of the eatly epoch of the development of
metaphysics that the category of quality is not defined.
For inftance, in Vedintz Brahma 1s not said to possess
‘exiftence, 1ntellect and oy’ (Sat, Chit, Ananda) s
qualities of his nature, but heis exigtence, beis intellect,
he 18 joy itself (Sacadinanda) Sumlar 15 the case
1n the Jana metaphysics It treats merit and dement
(Dharma and Adharmz) as sub@mtum rather than as
qualities as subdtances with which the soul comes nto
contact. Yet snother fact 1s its hero-worship the
worship as deity of perfected mormals And such
worship s chamctengnc of all pnmitive religions *
Lagtly there 1s its ammigtc belief agun a pomtive
notion *

In fact, as Dr Edward Thomas speakiog about
the aimplicity and hence higher antiquity of Jauntsm,
rematks, “The more simple faith perse mug be primanily

!

* Coltuml Hedtage of Indi, Vol 1I—5d Ram Krithm
Centepary Memorhl, Vol p. 185183,

* Cardyles Heroes and Hero-wonhip ¢

¢ Jain Garctee, 1906, '
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accepted as the predecessor of the more complicated.”?
And “What more mmple” asks Major Gen. Forlong
‘can there be than Jansm, be it 1n worship 1n ntuals
ot 1n morals’ *

Reviewing the whole situstion, Piof M. § Rama-
swam: Ayengar may be quoted, who says, ‘For a
scientific ftudent of eatly Indian Hiforv, the history
of the Janas begins from the time of Mahivim who 18
supposed to be the founder of Jaism. Thus conception
regarding the odgin of the faith has unfortunately led
scholars to believe that Jama tradiion and literatute
are untelisble and useless for recongtraction of ustory
The less well informed amongt them went so far as
to say that Jaumsm was an offshoot of Budhism, simply
because certain details 1n the fives of Mahivira and the
Buddha are coinadental, Nor was Dr Hoetnle, perhaps
the most well meaning among$: the wiiters on the subject,
any nearer the truth when he sud that nesther of the
sects could lay clum to onginality regarding their moral
code, but that the Brahman ascetic was their model
from which they borrowed many important practices
and infututions (Vide Hoemles Presidenttal Address
CAS 1898) With, however, our present knowledge of
the Jaings and their sacred literature, 1t 1s not difficult to
prove that Jawmism for from being an offshoot of Buddlisus
or Brakmamses was one of the sarliest homs relgions of
Indis The smmple devotion of the Jainas and their
homely prayer, without the intervention of a Brihmaga

1 Euly fith of Asok, p. 56.
® Short Stodies In the Sc. of comp Raliglon.
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may prove not merely their high antquty but what
is more important, the independent nature of ther
exftence”*  And  accordng to F W Thomas,

Jaimem on the otherband (i.e. unltke Buddhism ete)

has preserved down to the present time, its integrity
23 a separate wotld 1n the midst of Hindusm” *

To quote a few of the legal suthonnes, T N
Sheshagin Ayer M.L.A., ex judge, Madms High Cour,
says, “I have no desire to date the Jaina religion at 2
period subsequent to the Vedas, it might be sl
taneous with themn. Jaings are not the Hindu dissenters.
I can fully bear out the gmtement that all Janas are not
VaiSyas  They are of all caftes and grades’ *

The Hon'ble Mr. Justice Coomar Swamu Shaftd,
Chief Judge, Madras High Court, observed “Were
the matter res-integra, I would be inclined to hold
that modern rescarch hss shown that Jainas are not
Hindu dissenters, but that Jamnism has an ongin and
bistory long anterior to the Smyties and commentsaties
which nare the recognised authonties on Hindu Law
and Usage. In fact, Mah@ivies, the lagt of the Jaina Tir
thankaras, was a contemporary of Buddha, and died
about 527 BC. The Jamn religion refers to a number
of previons Tirthasikaras, and there can be little doubt
that Jawndsm as a distinct religion was flounshing several
centunies before Cheift. In fact, Janlsm rejects the

% ‘The Jains In the Decaan—Jaln Gazente XVI, p. 212 and
SL],PLL

® Legacy of Indh, p. 212 1

* Jun Garetic, June 1922, p 145
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authonty of the Vedas which form the bedrock of
Hinduism and denites the efficacy of vartovs ceremontes
which Hindus consider esseatal” *

And Mr JuSuce Rangnelar of the Bombay High
Court remarks, It 13 true the Janas teject the scriptural
character of the Vedas and repudiate the Btihmanical
doctrines relating to obsequial ceremonies the per-
Sformance of Sraddhas and the offering of oblations for
the salvatton of the soul of the deceased Amongst
them there 18 no belief that 2 son by burth or adoption
confers spintual benefit on the father They also differ
from the Brihmanical Hindus in their conduct towards
the dead, omutting all obsequies after the corpse 1s
bumt or burried Now it 18 true, as later hiftorcal
researches have shown that Jamism prevaled In this
country Jong before Brihmanism came mto exiftence
ot converted 1nto Hindwsm It 15 also true that owing
to their long assoclaton with the Hindus, who fotmed
the majonity 10 the country, the Janas have adopted
many of the cuStoms and even ceremomes &nctly ob-
served by the Hindus and pertmiming to Brihmamical
religion *

Lagtly Pt Jawahar Lal Nehru, the firft premier
of 1ndependent India, asserts that“Jainismand Buddhism
were defimtely not Hindwsm nor even Vedicsm, sull
they were bom in India and were an Inseparable part
of Indan hfe, culture and philosophical thought, The
Jalnism or Buddusm of India 1s a cent percent product

1 ALR. 1927 Madms 238
s AIR. 1939 Bombay 377
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of Indian thought and dvillzation, yet none of them
1s Hindu, Hence 1t 15 musleading to call Indian culture
by the name of Hindli calture” *

It would, therefore, scem quite strange that there
#gull are people, and amongs them some scholars of
repute, who are gull sceptical ebout the antiquity and
independent character of Jamsm  As Prof S Sokaatha
Sagri says, “It has become customary to take gmnted
the gatements of certain hiftorians that Jainism like
Buddhism represents a reaction to the sacrifiaal cult
of Vedic Aryuns and in the case of Jalntsm many scholay
are reluctant to take back the huftory of the fuith before
Piréwa 1 about the 9th century BC.’*

But a3 Dr Jacobt observes, ‘There 18 nothing to
prove that Pirfws was the founder of Jatsm. Jamna
tmmdition 1s unammous in making Rsabha, the firk
Tirthadkars, as 1ts founder There may be something
hiftoncal 1n the tradinon which makes lum the firit
Tirthatkara *

Dr A N Upadhye, M.A., D Litt. says, “To take
a practical view the Jaina Tirthadkaras ke Rygabbadeva,
Nemunitha, Pirfvaniths, Mahivira ete. have been some
of the greatedt myfucs of the wordd It would be
nteresting to note that the detals about Reabhadeva

1 Dicovery of Indla, Pr Nehru, bowever, & quite mb-
taken I holding the long tejected view about the origin of Jainfin
and in asserting that It was founded by Mahivim n the 6th century
BC

* The Origiml Home of Jalohm—J.A, XV 2, p. 58

* Ind. Ant IX, p. 163
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given 1n Bhigawata practically and fundamentally agree
with those secorded by Jana tradinon” *

And Prof R. D Ranude, giving details of Rgabha-
deva s myftical bife, nghtly designates this firt Tirthas-
kara of the Jaings, as “Yet a mysuc of different kand
whose utter carclessness of his body 1s the supreme
mark of s God realization” *

Dr S C. Vidya Bhushan— ‘Jainism reaches back
to the beginning of the creation itself I have no doubt
mn asserting that Jana philosophy 1s much anterior to
Vedinta and other syftems’ *

Dr N N Basu—"Probably Rsgabhadeva was
the firft to discover the art of wnting He seems to
have javented the Brihmi script for the propagaton
of Brahma Vidy#, and that 15 why he came to be known
as the 8th Avatird He wasbom to Marudevi, the queen
of the Indian king NZbhirdjz and is mentioned in the
Bhigawata as the 8th of the 22 Avatliras ¢

Dr Sur Radhoknshnan also affiems that “The
Bhigawata Purina endorses the view that Rgabha was
the founder of Jamtsm There 15 evidence to show
that so far back as the firft century B C. there were
people who wete worshipping Rgabhadeva, the firgt
Tirthadhara There 13 no doubt that Jamism prevailed
even before Vardhamina or Pitwanitha. The

Patamitms Prakifa (R.J S Bombay 1937—TIatro p. 39
Myfticrsm in Mahdrkshtra, p 9

in an Address—See Satyirtha Darpapa, p. 97

Hindl Vwikogs, Vol I, p. 64 and Vel TII, p. 444,

L I

4
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Yajurveds mentions the names of thre¢ Tirthadkaras—
Rpabha, Ajtanitha and Angthnemd *

From the Rgvedic hymns therr olde#t commentator
Kitydyanz 1n his Satvinulramagiks, Sadguru Syhys in
lus Vedirthe Diptka, Siyaga in his Bhiigya—all!admit
the term Rgabhe to bea personal mame, but they do
not specify the 1dentity of the'person named.*

Dt Sit Radhaknshnan, however, believes that
the Vedic references cleatly mean the paracular Juns
Tirthadkarse.®

Anyway 1t is quite obvious that by the name
mentioned i1n the hymns is meant 2 great man of the
name of Rgabha.  And so long as there 15 no 1ndi
cation of any other great man of the same name, how
can 1t be sald that the great man referred to is not'Loril
Rgabha, the Jana Tirthankara,

Another reputed Vedic scholar, Swami V P
Vadiyar Vedzratna also clearly expresses his opioton
that the person referréd to 15 none élse but Lord Rga-
bhadevs, the Jaioa Tirthadkara *

* Indin Philotophy Vol I, p. 287 (Firt Edition)

*  Sarvinukramagikd (London), p. 164

In this connection, Mr, Kamta Prasad (in Who was the founder
of Jalndsm —J A—1; 2, p 21) remarks "It scems ehther they hnd
00 knowledge of him or they did pot want to disdose It ofving
to religions animosity which indeed made many alterations and
additions 1n the Vedas” (as Pargitor also observes In ATHT p. 11,
and Asur Indh, Introd. p. IV)

* Iodian Philosophy p. 287—espechlly the Yejurveds.

¢ Juios Petha Poadarhaka, 100, 3 p. 106,
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Severnl authénhc dictonaties of Samskfts and
Hind: also give as meaning of word Rgabha, the fick
Juna Titthatkars of that mame*  The Yajurveda,
Simaveda and other branches ¢f the Vedic literature
also make a mention of his name.*

Moreover the commentators of the Vedas them-
selves 1nsi& that the vedic traditions should be elucidated
with the help of the tradinonal accounts given in the
Purinas® And we know that the sccount of
Ryabhadeva as given 1n the Janz Purinas te. the
KAdipuraga, the Haovaméa Puriga (Ch. VIII 55-104)
ctc. 13 quite smilar to that avalable 1 mo@t of the
Brahmanic Purdigas* P Jwala Prasad ‘Misoxy
the commentator of the Bhigawata defirutely asserts
that “Lotd Rgabha, the Avatira, wus the son of
Nibht and Sudevs and the grandson of Lord Agnindhea

t Sabda Ralpadruma, Sabdirtha Cintimani, Padma Candrs
kofs, Hindi Vitva Kosha, Hindi Sabdasigana (Kifi N P
Sabba), Hindi hba (Bhiskasa scrics, Meerut).

* Rgveda (10 12, 166 8 B 24 erc), Yajorveds (9 25
25 19 etc) Simaveda (1 1, 103) and commentaries,

Pr. Todar Mal (18th century) gives sevenl other references
from the Vedas etc. which are not found jn the preseat editions.

* Pargitor—Asur Indiz, Introd p. iv

* Mickaggeya Pudiga (ch. 50 p. 150), hbrma p. (ch. 41
P- 61), Agni Purkgs (cb. 10 p 62) Viyu Paskm (Pr. I, ch 33
P 51) Bohmidda Puriga (Pt 1, Anvpangapads ch. 14 p. 24)
Vadin P (ch. 74 p. 49) Liaga P (ch. 47 p 68), Visgn P (Pr. I,
.1, p. 77), Skoda P (ch 37 p 148 of the kaumira khanda of
Maheforara khagds) Nindlys P (Avatina vargana, v 54), Bhipa-
vat Pudp (5528, 553 5532) Garads P (ch. 1 p. 1) Siva
Purima (ch. 4 p. 241) alto sec ‘KalpSpa Santifika No. XII,
1p 274



(4

(the grandson of Manu, the son of Brahm¥) that he
practised yoga, was pard homage to by the great sages
and that he propagated Janism’*

In fact this agreement between the different tradi
tions about Réabha being the founder of Jainusm,*
1s 30 singular and #nking that its validity cannot be
doubted, for as Prof Stevenson remarked, “It 15 so
scldom that Jainas and Brahimagas agree, that Ido not
see how we can refuse them credit in this inétunce,
where they do s0 *

Thus to conclude, 1n the words of Barngfter Champat
Rai, “Hinduism itself has always admitted and never
disputed the antiquty of Jainism and of its founder
Rgabhadeva whom the Hindos regard as an incar-
maton of Vigpw. He 1s mentioned in the Purigas
which place his higtonaty beyond quefdon, giving
the name of his mother Marudévi and of his son Bharata
after whom Indin came to be called Bhirstawarpa in
the past. According to the Bhigawata Puriga Rea
bhadéva was the ninth incarnaton of Vignu and
preceded the Vimana (Dwarf) Rime, Kppa et

* Bhigswam (Hindl Rditlon), 2, 7 9 10.

3 Old fimous Bughit works like Dhammpads, Sata
&, Nyiys Bindu sho meston Rpbha as the fic Jains
Tirthapkars. Bven In the Aveftan langoage, the words “Achat”
and Rmbha are found.  The latter, accordlng to the Avednn
dictionary means & man, & bero, or a bull, which are In sgreement
with the Jains meaning of the word, bull belng the difdnctive
symbal of Rgabha. Mr. Govind Pl proves the Avcfn we of
the word to be very aoclent—(see LH.Q —TI1, p. 473-475).

¢ Kalpasttra—Introd. XVL
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who are also regarded as Avatims Now since the
Vimana Avatira, the fifteenth 1n the order of epumera-
tion, 15 cxpressly referred to 1n the Rgveda, 1t follows
that 1t muft have pronty in point of ume to the com-
posion of the hymn that refets to 1t, and 10 as much
as Rpabhadéva even preceded the Vimandvatira,
he mugt have flousished $nll earher’ *  Swiimu Karmi
panda also, from his decp and comparative fmdy of
the Vedic literature, successfully proved that Rgabha
‘was the fitst promulgator of religion on easth”
Even the epigraphical evidence reaching back to several
centuries before Chndt, amply supports this view d

Now tlus Reabhadéva was the progemtor of the
Tkywike race,® the noblest and mo%t ancent race
of Indian Kyitryas from which later on branched
off the Solar and the Lunar famihies (the Strya and
Candra Vamséas) Reabha himself belonged to the
moét pnmitive and indigenous race of India—the

*  Practical Path, and Lord Ryabhadeva, the fonnder of Jalnbm
*  Dharma K2 Adi Pravartaka

* Sec Jaina frupa and other Antiquitics of Mathurs, and
JBORS-—TI—465-67

¢ Rpabha was the firft to discover the uge of Ikyn (sugar
<nc) and hence was aalled Ikgviku—(sce Adi Puddga, p. 77 78
16, 34 and Harfvarhfa Pustiga 13-32, of the Junas) ‘The fact s slso
referred to in the Rgveda (10 60 4) and a number of Hindu Purkpas
sccording to which the finft man, 3on of Buahmi the creator was
Mana and hus tace was called Mimave, He had ten sons bat four
had their progenies The eldeft yon of Maou was Tkywika whose
progeny was later on called the Solar race (see also Bhiratiya Saths
kpl, p. 12, Pargitor—ATHT Bhiratiys Itihasa Ki Ripa Rekhd,
p- 124 Bhint ki Xdi Samrdy etc)



(48

Minavey His father and several ather prominent
predecessors, a3 well as he hunself were called Manms
The other tnbes which ibegan to appear in India from
s wmes onwards were the Rkge, Yakgsa, Nigy,
Phani, Gandharve, Kinnare, Vingra etc. termed under
the common name of Vidyadhamus bewng prominently
slalled 1n vanous Jands of arts, crafts, engineering
and such other saentific enterprises  Moderm scholars
generally like 1o call these latier people by the genenc
term Driividian. Rgabha  preached his Dharma to
both the Minavas and Vidyidharas alike His son
Bbarats was the Arft emperor of India and after his
name the country came to be known as Bhimtawarse
and his progeny as the Bhitats® Pror to that
this land was known zs Afjanibha or Himsvarst
Ayodhy3,* the firkt Indun wty was the birth place
of Rsabha and the seat of Bhamms governmest,
Gajapus (later on known 2s Hasnfigpur) and few other
apes and $ates soon came nto being

‘There ate, howevet, some scholars who il like
to believe that it was the Puruvamai Sarvedamaca alias
Bhamm of Hastindgepurs, the son of Dagyants aad
Sakunmall (of Kahdas fame) who was sesponsible
for the country betng mamed as such

But there 15 ample evidence to show that even
long before the buth of this son of Sakunwld, nay
even before Pury, the father of s moe, migmted to
Indiz, this country was called Bhimatawarpa ond us

3 Bhantn Aunrs Bhios and Bhimes ki Adi Szmogy
% N L Der—Geog Dic. of Anc Ind, pt. 1, Calcutts, 1899
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natives Bharatas Not only the Jauna ttaditions but
slmost all the Brahmsaic Purines tesufy to the fact
that it was the Bharata, son of Rgabha, the son of
Nibhi after whom the country was named Bhirata.?
References to this fact are also avadsble 1n the Vedas
and other branches of the vedic literature*  Prof
J C Vidytladkdm says “We are tempted to think
that our country was named Bhiratawarsa after this
Bharata (the son of Sakuntald and Dugpanta) but
this naming 15 attdbuted to another much more earhier
king Bharats, the son of Rsgabha, who 15 etther 2
legendry figure or some prehistoric person  In another
place he says, ‘ The first of these (Jana Tirthaskatas)
was Rgabhadeva after whose son Bharata’s name thus
country came to be known as Bhimmwarsa *
There thus remains 5o resson to doubt the truth of
this tradition and the hftonaty of Emperor Bbarata,
the son of Lord Rgabha, who was the firét Cakravartin
of the Jana traditon—the firt Indian king who was
2 vouversal conqueror and world porentate, paruculatdy
when his exiftence 15 well corroborated by the
different tradinons

As a matter of fact, the Hindu huétory of India 1s
genenlly made to begin from the advent of the Aryans
1nto this country jud as the Briigh or Buropean history
of India used to begin from Alexander’s invasion. And
20 every cvent and person prior to or outside the pale

! Set p. 43 Note 4 and the Murkagdeys Brabma Puriga
issue of Rilpiga XXI1, 1 p. 251

* Seep 46 Note L

* BIR—p. 146-343
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of the Vedic religion and culture is regarded unhiftoncal
or at best prehiftonic. The Rgveda 15 the fift and
catliet of the Vedas and 1s supposed to be the oldet
book in the world’s libmry It 15 believed by the
majonty of schalars, both eastern and wegtern, to have
been composed in the form of 1solated hymns ranging
over 2 long period sometimes between 4500 B C. and
2500 or 1500 BC. The advent of the Vedic Aryans
through the Northwes Fronters of Indta 1s also dated
to about 3500 to 2500 BC' Lord Rgabha and
his son Bharata, the great emperor are obviously much
anterior to these times  Prof S Smkentha Sagtrt takes
back the antiquity of Jerna tradition to at leat 20 000
BC and asserts that the onginal home of Junism
was ceftainly some where 1n Bhimtawarge although
at the time he Is inclined to believe 1t
to be a phase of the indigenous Aryan culture
before the commencement of the sactficial cult of the
Vedas *

The epoch making discovery of the prehustonc
Indus Valley avilizanon of Mohanjodaro 2nd Harmppa
farther sheds 2 new and mgmficant light on the antt
quity of Juamsm  Sir John Manhal emphatically
asserts that, ‘o compamson of the Indus and Vedic
cultures thows inconteftably that they were unrelated
The vedic religion 13 normally amconic. At Mohanjo-
daro and Harrappa iconism is everywhere apparent
In the houses of Mohanjodaro the firepit 1s conspicuously

1 Tihk—(Arctic Home of the Aryans and Orin) Jacobi,
Winternits, Mex Muller, Majumdar Rangacharya etc. etc.
* The Odgloal Home of Jalosm—JA, XV 2, p. 54
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facking’* At Mohenjodaro there have been dis-
covered many nude figures which “depict personages
who are po other than Yogis”® And nudity has
been one of the charactenstices of the Jamna
Sramanas* Lord Rgabha himself went sude and
his images are represented as such. Bven m the Rh-
Samhut, there 1s 2 mennon of the ‘wind girdled
Bachhaaters—Munayah Vitavasanih” who according
1o Dr A Weber seem to be none else but Jana ascetics
‘who “also appear to be referred to 1n the well known
accounts of the Indian Gymnosophifts of the time
of Alexander the Great” *

Now about these nude yogic figures of Mohenjo-
daro 1t has been said that “These fatutes clearly indicate
that the people of the Indus Valley in the Chalcolithic
period not only pmctised yoga but worshipped the
images of the yogis * And R B Prof Rama
Prasad Chanda says “Not only the seated deities
engraved on some of the Indus seals are 1n yoga poftare
and bear witness to the prevalence of yoga i the Indus
Valley 1n that remote age, the fanding daties on the
seals also show Kayotsarga posture of Yoga  Further
that ‘The Kiyotsarga posture 18 peculiarly Jana. It
18 2 pofture not of sitting but of fanding  In the Ads
Purina, Book XVIII, Kayotsarga pofture 13 described

' Mobhenjodaro, vol. I, p. 110-111

3 Thidp 3334

* Nuodty of Jun Saints  Digaribaratva and Digambam
Muni.

¢ Hiftory of Religlons In Indn—TA—XXX, July 1901

* Sucvival of the Pre-hiftonie Civilizstion of the Indus-
Valley—Memoir—ASL
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in connection with the pepances of Ryabhe or Vg
sabha, A ftanding image of Jaina Rgabha 1o Kiyot
sarga pofiure on 2 sleb showing four such images,
assignable to the 20d ceotury AD m the Curon
Museum of Archacology Mathum 18 reproduced in
fignre 12, Among the Egyptun sculptures of the
time of the early dynashes there are ftanding statutes
with arms, hanging on two mdes. But_though these
carly Egyptian #tatutes and the archasc Greek Kouror
show neardy the same pose, they lack the fecling of
abandon that chamctemses the ftanding figures on
the Indus seals and 1mages of Jings in the Kiiyotsarga

The name Rgabha means ‘bull and the bull
18 the emblem of Jana Rgabha *

Prof. Prman Nath Vidyalankara says, The names
and symbols on plates annexed would appear to disclose
an connection between the old religious cults of Hindos
and Janas with those of the Indus people. Tt may also-
be noted that the incsniption on the Indas seal no 449
reads according to my deciphetment, Jinedwam or
Jwefa (Jin fa-sarah)  He 13 also of opimvon that
the Indus people worshipped such Tantoc delties as
S0, Hr, Klim ctc. which madentally are important
female deties of the Jamna pantheon. Further he says

t Sindh Flve Thoutaad Years Ago—Modern Review Aug.
1932, p. 155-160.

According to Prof Rsmde (Mykichm In Mibacishtrs p. 9)
Rphh:dmamnmyﬂlcvboummrdmmum‘hhbodyb
the supreme mark of his God-realimation.

Alto see my asticle— The Jalna myﬁ.lcso{McdrvdTlmu
and that of H. C, Modi (in Acekicts I p. 536-543) which prove
Reabha to be the ariglostor of the Yogamdspe In India.
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“Tt 15 interesting to note that the Puranas and tne Jana
religious books both assign high places to these gods-
(of the Indus people) *

There are numerous other evidences of the presence
of Jasm in the Indus Valley in that remote® age,
such as figures of hooded saints which could be the
representations of the seventh Tirthankara Supdcdwa®
and 80 on “The Indus aviizanon of C.3000-2500
BC. says Prof S Srihantha Sagtrs, ‘ with its cult of
nudity and yoga, the worship of the bull and other
symbols has resemblances to Jainism, and, therefore,
the Indus civiization 15 supposed to be non Arysn
ot of non vedic Aryan ongin * because Jamsm 1s
belteved to have 2 non Aryan or at lea®t, pre-Vedic

Aryan origin

Although, in the words of Prof Humayun Kabir
“There have been ocholars who doubt whether Mohen-
jodato represents pre Aryan culture at all  They believe
that Tndia was ‘the original home of the Aryans and

3 Ind, Hift. Quartesly Vi—sapplement p. 18,

* Mobonjodaro Antiquities and Jambsm—] A, XIV 1 p.17
* Supldwa who Is alto mentioned In the Vedes 1s repre-
sented a3 hooded with Nigas, and his symbal is Swastika, sbout
which Sd Harit Ktishoa Deb (in the Swatika and the Qrhkdin—
JPASB, XIT, 1921 p 231 244) says, *The Swattiks has long been
1 favourite emblem with the Jalnas whose traditions represent it
»s baving been the, spechl sign of Suplrfwanithn s Tithatkar
who i said to bave flourished considerably anterior to the period.
of Mabdvim (died 528 BC)” It would be interefting to nots
that swatlkas was much In ute in Mohenjodaro itself—even the
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Mobenjodaro matks only an eartly fmge in the develop-
ment of Aryan colture”* Sull the general tendency
of the scholars has been 10 favour of the theoty that the
Indus people were of Drividian ftock. Rev Father
Dr., Heras 1s emphatically of the opinion that the Mohen-
jodaro people were Drividian, that the language of
the Mohenjodaro 1nscriptions was a purely Drividian
language and that their culture, religion etc. was also
Dravidian,

According to him Nandur the land of the
Cmb®  (the constellation crab of the zodiac) wus
the ancient pame of Mohenjodaro He believes that
the Nandur script wes mans fingt attempt at wrnting
and that the Nandur or Mohenjodaro avilizatdon was
earher than that of predynasuc Egypt and was probably
mans carheft grvilization. The &age of this avill
zation 18 sud to be Chaleo-lithic (copper ftone), iron
not yet bang koown' According to Sir John
Marshall this avilizstion “must have had & Jong ante-
cedent hugtory on the soil of Indig, taking us back to
an age that can only be dimly surmised , and that 1t
mugt have been linked with the then cxittng aifter
or mother dvibzanon of central upper India (e
Ayodhyd Hagundpusa region) ¢ Prof Childe wrote,

* Our Hednge (Bombay) p. 12

' The Crab was the spechl symbol of Pogpadants, the $th
Juos Ticthadkaes. -

* ‘Different Interpretstlons of the Prehiftorde Indus Valkey
cultore of 3000 B.C.—by Dr B. R Chatteri, Ph.D., D.Lkt.,
Puncipal, Meerut College, M C. Moganne, 19364,

4 Mobenjodiro and the Indus dvilmtion (1931), Vol I
106
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‘India confronts Egypt and Babylona by the third
millenam with a thoroughly 1ndividual and indepen-
dent avilization of het own, technically the peer of
the reft.  And planly 1t 18 deeply rooted in the Indian

sotl. It Has endured, 1t 15 alrcady speafically Indian
and forms the basis of modern Indian culture” *

Thus this mo#t anctent yet highly developed awvili-
zation of the Indos people, which 18 ascribed by eminent
archacologists and antiquattans to the Drividan
people® who, according to Riuslay, “are the earhest
inhabitants of India of whom we have any know-
ledge’ * shows ample proof of these people being
of Juna persuation long before the birth of the Vedic

religion or even the beginning of the Aryan crvili-
zatjon. These ancient Janas are called Vrityas ot
Vipalas 1n the eardy Brahmagie Litemature.*  They
with their well bult aues (Puras) and non violent,
non-sacnficial cult were the indigenous nvals and
enemies whom the fitft Aryans had to encounter for

1 New Light on the moft ancient Eaft (1934).

¢ Sir John Marshall, Father Dr Heras, Rakhal Das Banerji,
F W Thomas, Dr. R. K. Mukerjl, Prof, H. Kabir ete.

Dr. G R. Hunter and the eminent Assynologift Prof. Langdon
ase of opinion that Bekhmi b the lineal descendent of thls pre
hiftonic alphabet of the Indns Valley  And from the Jaina tradition
we know that Reabha was the firkt to discover the art of writing
and that he numed the fiokt scupt he invented after the mme of
his daughter Brihmi.

* Census of India Report (1901), vol I, Pr I, p 508

& Prof. A. Chakmavart], M.A., I E.S.—Yefterday and Today—
Chapter on Glimpee of Ancient India, p 5971 and Jain Gazette
XX1, p 6 sl see Modern Review 1929 p. 499
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in these days unncwsa.ryhutlsgcnm.tcdwheawe‘
use such phrases s Drividian Civilization’ and the,
like, and my own bellef Is that Jaimism was the religioa
of the Drividisn people who were the pre Aryan inhabl
tants of India. The Aryans came with their own idess
based upon ntuslism and animal sacnfice, and the pro-
minence given to the revival in the tme of Lord Mahvin
is only an Indication of that feeling of revolt which
came amonggt the vadt masses of Janas 1n this éountry
agangt this new cult and the practices which were the
antithesss of the principles that the Jamnas believedin’*

¢+ The oldest thyftic symbols of India, ke the swadtikl,
Todanda (or Tréils reptesenting Tri Ratna), Dharma
Cakra (wheel of law and the time wheel) the Nandyi
varts and Vardhaminakya (or the Nandipada) the tree,
the #ilps, the crescent, lotus animals llke bull elephant,
lion, crab serpent, and several others are found to have
commoanly used by the Janas from the carieft times
even before they were adopted by Brihmantsm and
Buddhism, end also before 1con making became a fashion
Anfl there have been discovered certamn prehiftonic
palatings 10 some Neohthic caves tens of thousands
years old, such as at Suiganpur 1n Ragath $tate which
bedr unmuftakzble tracestof Jaina influence 1n these
phminve umes*  Even the rehigions 1deas of Paleo-
lithic and Neolithic men tn India, whatever hitle s
known of them, bear close resemblance to the cardinal
features of Jaina philosophy, 1e. anjmism life aftes

3 Jula Gasetts, Juoe 1943, p 8385,
3 Pre-historic Jaim Pelotngs—JA, X, 2 and X1, 1 also sce
Pre hirotk Indis by P C Ml
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death, existence and cternal nature of soul, the psychic
phepomenon of canse and effect resembling the Jana
doctnne of Karma, and so on* There 18 also suffi
cient evidence to show that there had always been
non violent Ahumgite people depending solely on vege-
table diet, stde by side with meat-eating violent natures *
The religion of very ancrent predynattic Egypt, sup-
posed to be lacs of years old also appears to be quite
wkin to Junism* In fact, 10 the words of Forong
‘It 15 tmposstble to find the beginuing of Junism’
According to the Jainas themselves their religion is
eternal 1t existed even before Rgabha, and even the
date of Rgabha that they give 18 beyond computation,
But to come back to the hard facts of scentfic
higtory, according to the geologists anthropo-geo-
graphers and other pre huftoniclans, the dast of the
primeval 1ce age ended about eight to ten thousand
yeats before Chngr, and with 1t the Pogiglacl' epoch
commenced This 15 alsc the tme assigned to the
closing peniod of the Neolithic age (the new Sone age)
of the Quartenary epoch. It was also near abont this
time jhat the 30 called Arvan people are said to have
begun moving out of ther Arttic home* In India

t Ranmchacya—Hufory of Pre-Musalman Indnm, vol 1, and
Nava Jivan Gind 1 number, Oct. 2, 1949 Lot~

' 5 P Roy—Some Aspects of food quetton for man—
JG Aprl, 1911 !
~ ' Compare Junhm with the religion of Anclent Bgypt as
ducibedbyDnRob:aChurthweﬂlnhh“Th:odginandEvo—
lotlon of Religion (London), 1924

¢ Tiak—Arctic Home of the Aryany, also works of M'tn
Rangacharm etc.

¢
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cult or Junadharma, by the Vedic people as Viitp
rebigion or Alimsidharma, m the time of the Upmi-
pads as Arhata Dherma or Atmadharma, 1 Buddhas
tmes as Mgantha Dharms, in the Indo-Greek =nd
Indo-scythian periods as Sramans Dhatma, 1n the so-
called Hindu period as Jaina Dharma, Syadavads Mats
or Anckinta Mata, 1n the days of Bhakti movement
especially 1o the Deccan as Bhavya Dharms, 1n Réjputama
as Shrivala Dharma i the Punpb as the religion of
Bhibad#s and so ort  Besides'beng purely indigencus
and the catliedt religious syftem of civilized man, it is
the only onc which has musculously cadured so long
and yet preserved its integrity down to the present
day Since 1ts inception i1t has ever been acting snd
rencting on all rehigions syftemts 1t came in contmct
with, and influencing human thought and calture. Its
contabutibng, too, to all the many domsins of cultufe
ate by no meahs meagreior-mean It has the noble&t
and mo#t practicable message of peace and good will,
|°f untversal brotherhood and sound bliss and happiness
pot oaly for the land of its buth but for the world at
large, not only for the tndividual but for. the whéle
of the manlmd. Dr Nig sald,’ “Janism' 1s not the
religion of any one pamcilar caste or community
Bat ft I the religion of all hving bengs It 15 1mter-
national and umversa?  In the words of Rev A ]
Tubots Yea ! hus (Juna’s) religlon 1s the only true obe
upon earth, the primitive faith of all mankind”

Gloty be to the ceeed of Jina 11 Y

i & i - 1 L4 )
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Preface

The Second odition of this booklet is being
published without any additionsor alterations We
regret to announoce that the hterary world would
now no more be bomfited by the sennd scholar-
ship and deep learning of Dr Beni Prasad who
breathed his last few months after the first edition
of this booklet .

Palsukh Malvania
Secretary
Jein Cultural Research Seciaty




WORLD PROBLEMS AND JAIN ETHICS
‘The Scope of Religion.

The term religion has been defined n various
ways, but psychologically 1t may be said to represent
an adaptation, at once extensive and intensive, to
the totality of the umverse and to whatever spintual
prinaple may underlie 1t Accordingly on the ono
hand 1t comprises o view of life and matter m thewr
wholeness and mnter relationship, and on the other
hand oovers m broad outhne the modes and associa
fions through which man finds expression and self
roalisation, So far a8 this last napect 18 concerned, 16
18 yorth while to enquire how religion meorporates
those prmmiples which the growing experience of the
human race seems to establish as caloulated to
secure universal welfare In other words, how far
does 1t embody the permanent elements of somsl
justice, welfare and happmess ?

Jain Etmcs.

From the soaisl point of view, then, we may briefly
review the ethical code of Janiam Briefly, it begina
with five Anuvratas or hittle-vows—(1) Non violence
( =tfian ), (2) Truthfulness (), (3) Honesty (va)
{4) Contmenco (W< ), (5) Stoiosm (ewfmg ) It
will take too long to expound all these Vratas
Anworatgs  Gunovratzs ond Shikshavralzs and the
features ( @9 ) of Dharma Butit may be permitted
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to say & few words from the standpomt of socul

« relationships, attitudes and organisation on the five |
Anuvraias which constitute the foundation and the
most important part of the ethical code Ther'
13 no more oonolusive evidonce of the deep
osight of our ancient toachers than thewr recogn:
tion of mnon violenco ( wfi@r) as the first mod
the greatest of the principles of hgher life

I
NON-VIOLENCE ( wifiar )

. The Role of Force and Fraud in Histoty |

So far human relationstups have been rogu
lated very largely though not exclusively, through
the instrument of brute force, that is through
the exertion of superior prowess by individuals,
groups, classes, nations or races to exploib others,
to keep them in subordwstion, and to make
them minister to therr own interests All this hes'
constituted a standing negation of the worth of,
personality s personality, the dignity of man
as man. Secondly, tho exertion of fores hos bean
met by short-cuts or ovason, that 18 hypoorsy
or fraud, on tho parts of the vietims Forwe
ot frand, indecd, obmplement each othor and are
revealed in any analysm of social relationsinps
as, two espeots of n single process Nor 1s the
practice of fraud oonfined to eubjects, It is used
even moro oxtenmvely by masters to fill up the
gaps necossarily left by forco to round off the
schemo of overlordship and oxploitation. Subjec-.

T

1
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tion runs counter to the fundemental urges of
personality, that 1s, to freedom, which Graham
Whallas defined 1n a heppy phrase as contmuous
mtiative to growth from within, to fulness and
harmony 1n growth, to asmration and creativeness,
mn a word to self realization Subjection, accord

1ngly, evokes reawstanco The masters seek to weaken
the sprmgs of resistance and to organise acquiescence
through propaganda, that 18, through lowering tho
Beale of values and playing on baser impulses hike
fear, greed, nertaa and selfishness Human adjust-
ments have thus been permeated by force and fraud,
£0 that a modern sociologist has concluded that
they are just the prinaples on which crvihisation has
80 far heen based

The Root Problem of the Modern Age

The indictment 18 true, above all, of the modern

» %80 which hag durmng the last hundred years wit-

4

“Bensed the rumbilation of distance and close juxta.
position of divergent races, peoples, cultures and
-outlooks Efforts of a new adjustment were mevi

table but theso have often been imspired by motaves
of group aggrandisement 80 that an eminent scientist
and social thinker Bertrand Russell, 15 led to ob

sorve that the concept of poweris as fundomental
to politics as that of energy to physica The progress
of acience may be regarded as the erucml fuctor m
the history of thelast two hundred years Tt released
foroes of production and orgnmsation which have
brought comfort and entertamment, Lnowledge

t [
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and culture, peace and seourty within potential,
reach of every man, woman and chid m the world
But tho potentialities have so far been realised
only with a few clagses 1n a fow countries and that,
too, only for interludes betwoen wars The reasom
ore not far to sesk. Firstly, the new cnergies
were largely nnnoxed by the old passons of
strife, haired, exploitation and frustration
centring rtound race and nation class and
seot So men are confronted today with the
paradox of poverty in the midst of plenty, and of
darknessin the mudst of untold faarlities of enlight-
enment

Disappointments and Disillusionments

This 18 the problem with which the world ¥
confronted today and for tho eolution of which
various plans have been suggested by phulosophers -
and statesmen, As tho last war (1014-18) drew fo
1ta close twenty five years ago, ardent spirits every _
whero applied themselves to the discovery of ways
and means of democracy, self-determnation mterna
tional oco-operation and adjudication, dissrmament,
outlpwry of war and perpetual peace, Tho sprit of
the age seemed to find 1ts embodiment 1 Woodrow
Wilson, the Amorican Premdent, whoso fdealism and
cloquence electrified whole people in the east and
the west alike But twenty years sufficed to bring
about o completo disillusionment and to peroipitato
tho present war The disappomntments have been
due to a mistake very frequent in polities that of
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treating the symptoms as dwstinct from the deep
seated canses of political and economic maladies
Politics and diplomacy move 1n an atmosphere of
hurry and restlessness Statesmen are apt to be
satisflied with a wvimon of what appears on the
surface and & treatment of superfioial complaints
That 18 what happened once agam mn the years
1918 20, hterally on a worldwide scale The result
was the re emergence or rather the contmuance of
all the old evils—competition in armaments, secret
diplomacy, aggressive nationalsm, imperizhsm,
exploitation of the weak by the strong, race pride
and war One doleful consequence of the failure
deserves special mention The recent dimlluson

menta have produced gyruaism at the prezent moment
when the need for great 1deas and noble enthumasms
18 more urgent than ever before Western stateman

ship 18 fighting shy of radical reconstruction It
seems to have lost confidence 1n the future mn the
bargain

Wat in the Social Context.

At thas yuneture, then, 1t i necesaary to pomnt
rout that war, armament and Machiavellian
diplomacy are not isolable phenomens Imme
diate motives and occasions apart, they represent
& method of pressing claims, a way of resolving
disputes, . short, an instrument of policy
natural t0 a scheme of things which admits the
velidity of valence (f@v)snd is grounded in
part 1 the exertion of force by group upon
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group If dwsputes have been sottled on the plane ¢
of force, 1t 18 bocauss somal Lfe has been movmg
on the oorrespondmyg planes of hatred, frustration
and exploitation They have permeated imterfs-
tional relationships, internal orgamsation, liters
ture and outlook so deeply Foros and fraud
are still wnt so largely over assomated hfe that
reform must be anchored to the first prmeiples.
A tremendous effort, rationn] and moral, is needed
to brin ghome to the warld that & way out of
the present strife into universal poace and welfare
Lies in revising human relationships 8o as to subs-
titute” the principle of non voilence ( wigar) for -
that of force

Lesson of Experlence in International Affairs

The experionce of the League of Nations, set
up 1n 1019, and that of disarmament commissions
and conferences, which ocontinued upto 1034,
demonstratod that the elmnntion of war, which
is really o symptom, depends on the elimination
of the desper cause—the viclenoe—which underlies
group adjustments all round A movo to the
Ingher plane of non violonce imphes that the
whole 1dea of domination of a group over another
be mven upin the realm of pohtics and econo-
mica apd the prnoiples of froedom of growth and
equahty of opportunity be recogmsed in s fpracti
cal form for all peoples, n Europe or Amerca,
Asia or Afriea

1
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Noan-violence in Internal Affairs
Here 18 envisaged & mnew chapter not only
m mternational relationships, but also i mter
nal arrangements. For 1t 13 clear even to a
superficial observer that much of the internal
economy 1n most countries rests on a demial of
equality of opportumity to large sections of the
~population. Our systems of caste and oclass rest
mn ultimate analyms partly on force and make-
believe and partly on tradition and habit The
new possibibties of plenty have knocked out
whatever rational vahdity had been derived from
the antiquated insuffimency of matenal commo
difies to go round The way bas now been
cleared for the apphoation of different maxims
to human affaire The prinaple of non wiolence
really means that equal regard be paid to the
welfare of every single man, woman ahd child,
and equal, effechve and maxmum opportum
ties of self realisation be placed within reach
of all
The Positive Role of Non-Violence
1t will thus appear that the principle of non
violence, far from bemg o negative precept as
the term suggests, 18 1 1ts practical appheation,
4 poasitlve prinaiple of the farthest reach It
points to a wholesale transformation in the
mternal government of Btates as well as in
therr mutual controcts to & revimon of social
and econommo arrangements It 18 a wmatter of
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the first importence that all institutional re-
organisation be nccompanied by a correspond
mg mental attitude, in short, » ocorresponding
outlook on life As Plato and Aristotle realisod,
every set of institution requres a wirtue, a
morality . harmony with 1t If the latter u
not forthcommg, institutaonal re-organisation loses
orgamc vitabty and becomes mechanienl, and
m the long run, either meffective or perverted,
Hence tho principle of non voilenco hes to be
accepted 88 o arced. It may be desirable here
to guard agamnst one msapprehension

Dimensions of the Problem {

It 15 notimplied above that human relation
ships are based entirely on foroe That would
bo an 1mpoasible condition of things  Sooioty
smply could not endure wsuch an environment.
A great deal of sympathy and mutual oaid,
affootion and solimtude gacrifico and devotron
have always gone to tho making of the family,
the wider associations and of commumty asa whole.
The pomt which 1t is sought to enforco here 18
that there hasnot been cnough of them, that
thoro has been too heavy an alloy of brute
foroo nnd thot the latter has to be oliminated
to make room for a complete way of the social
virtues, It must, in the sscond plaoé, be brought
home that there oxists a nocessary organic con
neotion botween the ethics of the so called indivi
dual life and the social environment. Individuality
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is a social affarr, that 18 to say, personality 18
& sooal product ' It 18 embedded in social ad
justments All human oxperience goes to prove
that exhortation asnd persuason are not enough
ta call forth the moral Life on the commumty wide
scale The seed roquires an appropriate sol and
stmospherio conditions which constitute the en-
vironment That 18 the truth underlying the pro
position that a Life of real non violence 18 posmble
for mankind a8 & whole only within & set ot
social 1nstitutions and practices that are Dased
on unon violence The prmneple of non voilence,
then, really imples that hfe should bhe elevated
altogether from the plane of force to that of
reason, persuasion, accommodation tolerance and
mutugl service

14
TRUTHFULNESS ( @t )

1t wll be observed that the prinaple of non
vwolence 18 closely allied to that of mncemty or
truthfulness, It hes been pointed out sbove that
foree from above evokes fraud from below We have
8lso seen that foree 18 by itself frequently mespable
of achieving the objective, that 1t entals too ssvere
& stram and that 1t usually calls the sssistance
of fraud or deception 'This 18 the truth underlying
the dictum that all 18 farr n war War indeed
meludesstratagemsaof allpossiblelands Tthas under
modern conditions become totahitarian, dependent,
thot is to say, on a complete mobilzation
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of mntellectual, moral and matertal resourcy
The weight of armaments seems at first mght
1o crush public opinion into an wrelevance but the
totahtarian  character of modern war really
enhanoes the importance of publio support and
explaing the assiduity with whioh the organsed
mght of governments seeks to manufacture assont
through psychologised propaganda at present So, it
has well been said that truth 1s the firat casnality

in war ,

Compulsory primary educatron ranked as the
most sohd achievement to the credit of the 18th
century But 1ts gains seom to have been more then
counterbalanced bv the propaganda with which the
atmosphere 18 literally ocharged today and which can
be picked up by radio machine anywhere on land or
sea or air Nor 18 the situation radically different in
the home politics of States Standards of versaty
are proverbially low in elections and touch lower
dopths in the intrigues that surround courts and
burcaucracies

Here again the way of truthis as straight ax
that of non violence Thero 13 a proverb that truth
conquors ( H@Rw wa® ) It s true if it means that
truth or sincerity proveilsn the long run Buit it 18
misleading if it is held to mgmfy that truthfulness
m word thought and deed Iz an easy road tosucoess.
Today the path of sincenty 1s strewn with throns. It
13 beset with oppomition, persccution and suffering
It demands courage, fortitude and stoical endurance.



11

Untruthfulness, indeed, 18 an aspect of the
process that revolves round force and ocan be
elimimated only with the latter It may be posmible
for men today to speak the hteral trath in private
hfe But that does not topch more than the
fringe of the problem The problem 18 two-fold,
how to render it feamble for the average man to
behave with perfect sincerity, honesty and straight-
forwardness 1n private as well as public hfe and
how to render 1t feamble for corporations, political
parhies and States, specially 1n their dealings with
foreigners, to mamtsn the same standarda of smoe-
nity end frankness a8 are expected mn private life
The social interest demends an environment m
which truth will pay not only m the long run but
also immediately and reacilly Here again we per
oewve that hfe 18 a single whols, ite aspeots are
nterdependent thmgs nevitably form a cirole It
18 necessary to break a violous oirole at as many
pomts a8 possble It 1s patent that a consclous-
offort at higher standards of truth 18 necessary
both in natjonal and wnternational affmirs. The
higher the standards of truthfulness the eamer it
would become to lift socety from the present rut
to a place of greater reason and higher moralhty
m
HONESTY ( wi@d¥ )

It 18 obvious that such a social re-orgamsation
postulates cordial and habitual reapect on , the part
of every one for the mights of every one elee This

7
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18 the wner core of the third Anuvrats ” styled
w@&q or wad Literally, 1t only means abst
nence from steahng, but the underlying spirtt of
1t ig that-one should not encroach on the mghts of
others but should always keep the social intareat
n view

It 18 not necessary here to discuas the phil
sophy of rights (& ) but it may be pomnted out
that rights are those pocial conditaons which are
necessary or favourable to the development of par-
sonslity  The rights, that s to say, the might con
ditaons of socal life are to be enjoyed by all They
are to be enjoyed 1 common Rights cannot be
o purely mndividual affalr, thoy are essentially co-
operative, By dint of co operation they are brought
mto bewng, by dint of co-operation they are sustan-
ed. If the condittons of might living are to be
mantaaned for o)l every one has not only
to axpeot thom Yor lumself but also hes
80 to not as not to hamper ther enjoyment
by others. Nay more overy ome should
positively encourage such condition for all
What 18 o night 1n regard to oneself 1s a duty
m regard to others. Rights end duties nre thus

nferdependont  They arc two aspeots of the same |

thing  If one looks at them from ono s own stand
point of others, they are duties Both are social
and both aro in substanoe, oconditions of right
living to bo sccured to all members of somoty It
1s fntale to conmder whether rights are prior to
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duties or vice verss ' Both hang together They
are the oounterpart of each other If every one
inmsted on s rights for himself but negleoted hus
dutiea towards others, there would soon be no rightd
loft for any ons  This 18 the basio lesson m that
art of Lving together which every one has to
master afresh

It need soarcely be pomted out that respect
for the mghts of others 1s also an application of the
prinaple of non voilence

v
CONTINENCE ( 54 )

Respect for rightz and regard to duties are
things that cannot be imposed for any length of
time from above Indeed, the enforcement of mora-
Tty 18 contradiotion in ferms It 13 posaible, of
course, to promote morality indirectly by organismg
conditions favourable to 1its observance We have
Just seen that non violence can be practised on a
large scale only m an environmentno longer pers
meated by force. But the ner core of morality is
something beyond external control The atttuda
has to grow from within  Soaal hfe 18 founded, in
ultimate anolysis, 1n self control. That 18 the amph

cation of the fourth Anuvrats, FEwd, 1 the wider
80n8e

!

Character
Human nature 18 neither good mor pad Tt1s
plastic, that 18, raw material for character Growth
conesnts in achievement of harmony and balance as
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part of an expanmive and progressive adjustment
to the environment It implies the interfusion of
all impulses with a more or less defimite idea of
purposes, that 18 to say, moral judgment as an out
come of fusion of intellect and emotion It imphes,
secondly, a harmony or balanco of impulses with
one another From such a balance and from such an
nterfusion emerges a umfled trend of cndeavour
which may be styled vohtion. Will is the umfleation
for the time beingof various volitions A completely
old fashioned will is the most penetrating of all the
defimtions of character that have been offered. Its
bams 18 not that crude expreasionism which (soms
paeudo-psychologists have, m thewr reaction to old
foshioned repressions, been tempted to champion
Self expression by 1tself may range through many
grades to nnarchy, destructive of all the valus and
of the abiding happiness In the interest of person:
ality, eelf exproesion 18 to be pormeated wib
purpose harmony and with that bigher soosl,
acoommodation which rests on something which i#
vanously called altrumsm, sacrifice or serviee apd
which Toprescnts the highest roach of personality
Hero 18 the case for disipline, internal disciplint
radically different from coorcion. Coorcion may l&d,
to downeright roprossion or frustration Disciph®®
(®aw ), ke the pruming of s shrub, sssists b,
beauty and flowering of the soul

Sublimation "

If & porson wero to follow overy chaneo Impul®

A}
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to surrender to overy stimulus from the environ
ment, he would be lost in contradictions, triviahitics
and superfimelities, the deeper springs of life
would remamn untouched and he would aoon be
overwhelmed by a sense of omptiness He must
grow m self control e8 m so meny other ways Ho
must select, form habits of selection and harmonise
the selsctions He must deliberately transfer the
mterost from thoe rejocted possibilities to those
which are sslected The energy evoked by tho
rejocted stimuli 18 enhsted in the servico of those
which are selected The cravings wiich are generat-
ed but not followed up are diverted to mix with
those which are accepted for satisfaction This
process of sublimation begms as soon a8 the obild
shsorbs the socinl morality The individual grows
i subhmation with the moreage 1n energy stimul
and cravings on the one hand and moral selection
crganmsgtion and self control on the othor Bubl
mation s the moral antithes:s of repression. If
umpulses, cravings and tendencies were not controlled
they would dissipate energy in all dircotions, arrest
growth and ruin the constitution But if thoy were
merely repressed, they would form complexes
goenerate mternal confict and disharmony and
force their way up mn disgume through dreams
motives, anxieties and perversions Sublimation 1s
the organic device of achieving self control! without
disintegration of parsonahity Lvery ono attams
to subhmation 1 a greater or losser measure but
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it remans imperfeot or 1s fixated at npomnt withont
the forco of idens and ideals, the inspiration ofa'
purposo and a vision of the higher life Sublumation
ropresonts an equilibration of energy 1n accordance
with moral growth and aspiration and o straighten
g of growth as a whols Automatically, it resolves
tensions and therefors opens the way to a healthy
development of the senso of good and bad, alariflea
tion of 1deals and to spontaneous and emergetle
partiorpation 1n the common life It facilitates the
all round orgamsation of self which 18 the mmnatay
of morality But for it, the mdividual would be
doomed to a plane of kmowledge, efficrency and
practical ambition far below the best of which ho
is capable Sublmation 1s part of growth because
1t raiges the moral standard of life and forestalls
the tendency of the subconscious and the unocon
scous, ( as they aro oallod, though not with perfeot
acouracy ) to drag the ocourss of Iife down. Subli
mation co-ordinates the frontage of the mind with,
the hinterland and mamtains the unity of e,
weaving tho impulscs, sentiments and ideals into
s harmomous whole Tho elimination or transmu
tation of disturbing factors secures the wholeness
and, thereforo, the frecdom and continuity of-~
dovelopment of personality It 1a the riso of person
ality to moral order practleal orientation of tho
indrvidual to the realm of value, resolutron of the
tension botween him and the environment It is
tho way to happmesa which eludos short-cuts
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because 1t is 8 condition of persanality resulting
from the developmentand harmony of all the aspeots
Unhappmess 18 the natural outcome of the
confliotimg and confused expression of motives and
tendencies
Discipline
Sublmation 18 akin to diseiphne, the orgam

saton of powers, the canalisation of energy, mn
the service of social ends whose value has been
percetved It wall be observed that the essence
of disaipline 18 sclf control from within and that
1t 18 the very opposite of repression from ount-mde
One 18 not drlled mto discipline one grows into it as
one learns to find one’s own good m the general
good and to pursue 1t unflinchingly Discipline 18 &
constructive force, a positive, not o negative control.
It dwects the flow of energies into specifio
channels, produces thoroughness and & sense of
responmbilities It is at once the Booclalisation
and the individushization of the mund It con

tains a large mntéllectunl element a parception
of the meaning of caste a ohoce among the
dwvergent tendencies induced by the varous fac-
tors of all facta and diffioultics and an adjust-
ment to the ends concerved and the means avails
able  Discipline furnishes the suprome illustra

tion of the interpenetration of intelligence and
morality  Social concepts, the meamng of sootal

mstitutione and stuations must be so thoroughly
grasped as to ho ntegrated within tho aotivities
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of hfe fhe disaiplned person continbially re
areates the moral order i which he' has his
bewng ond contributes continuously to the moral
lLfe of the society of which he 18 o part

Sclf Control

In socisl relatiomships, this disoiplne may e
desoribed as self control It 18 the foundation of
oll higher moral hfe in its social, cconomio and
political aepects Custom or law would be powet
less m the absonce of solf-control on tho part
of those whom they seek to pgwmdo A cerfan
measure of self-control 18 fortunately present
every society It is neccesary, howover, to deopon
1t as well as to enlighten 1t, 8o that 1t msy
form the basis and radate an encrgy roguuite
for the type of economue state that would foster
umversal welfare

v
STOICISM ( safery )

fhe disciphne ( waw ) meuleated by the fourth
Anuvrala leads logieally to the fifth and Jast
of the Anuvralas It 18 called waforg andis 0
its many implicationa onginal to Jainism 1‘
really denotes & cortain self restrant 1 the facr
of pleasures o cortan stoiosm before templs
tions a certain dotachment from a*uporﬂuitiwwd
super abundances. In expounding its impllontmn!.
othical writers emphasised that ome should not
feel too much attachmont towards his owe
materal possesstons and should resist all tempts
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tions One may keep wealth and commodities
to satisfy one’s requirements but should not lose
oneself 1n the pursmt of material gamn At the
same time, one should mse shove prejudices,
jealoumes, greed, vamby, fear, hatred, suscepta
lity ete

If this Anuvrats were followed, 1t would
provent that ruthless and lustful competition for
wealth and empire which 18 the bane of the
present age and 18 Tesponsible for its gravest
ills. The attatude of mind which i1t mculcates
18 perhaps more necessary today than ever
before It 18 the negation of sordid, all absorbing
materishism  Bolence has mulmplied production
ond scattered suporflmtaes here and there Modern
industry and commerce have fostered growth of
large towns where life 18 lived not only m great
purry but also on an artafiual plane Men are
caught up mm a vest networh of impersonal
forces which scom to defy understanding They
succumb to psychological maladies, nervous brenk
down, partial or complete, which 18 one of the
most tragic phenomensa of the present age Tho
battle of lfe, thet 1s, the higher Iife has become
very difficult and oan be fought only with that
attitude of stoimsm which the fifth Anuvrais
stresses  From slghtly different pomnt of wiow,
this Anuvrats may bo desanibed as the nght

sense of proportion, a perception of the true
scale of values
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Pacifism and Jainism

Introductory

Attempts have always been mads to invent ways of
peace, Wars have always been denounced as leeding to evil and
chacs. Peaco and war are tho percmnial problems of homan
thonght and culture The question of means and ends iy another
important problem. The solutions of the problems vary aceord
ing to the conception of the ultimate reallty YWhat we are
here concerned with is not the philosophioal standpoints of the
different systems of religlous thonght, but it is anly the practiel
ways of poace, suggested in them, that will receive conslderation
in this paper

The princdple of akimsa or non violenco has been regarded
as o unique mesns of peace in all the great religloma of the
world  Many pesctioal appliostions of the peinciple have been
made. Pacifism staunchly belioves that all the social, economie
and politieal problems can be solved by peaceful non-viokent
methods, The principle of non violence however fluds its
greatest exponent In Jainiem which regards non-posscesicn of
limfted possersion of the wordly things as the condition precedent
to the fulfilment of it. Wo shall here concentrato our mind o0
the question of the rols that Jatnlsm can play in the realisation
of the aims and objects of pacifiam

Oor culture stands for universal wellbeing World pesce
can bo posafble only by the cultivation of the moral valnes. Nen-
violence truth non-stealing cellbacy and non possession are
the eternal prinsiples that are to be cultivated for the spir-
tual elovation of the self Pacifiem In order to be suocesdful
must recognise the nacesalty of the cultivation of these morsl
prinelples, A complete rearientation of the ways of life Is neee-
rary for the advent of the kingdom of peace and Jove, Sapersth-
tion must give placo to reason, dogmatism must be replaced by
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erftical comsod and competition must yield to sympathy
snd {ellow fesling Thers {s inherent goodneas in every soul.
Tts development dopends upon the environments it finds itself
confined in.

Peace is mniversally accepted as the ultimate end by all
spatems of thought. But there is radical differonce among them
regarding the means, Peacs by means of war is impoesfble
aocording to the upholders of pactfism. Peaso can be established
only by means of peace Gandhiji also upheld the same
view The implications of Jainimm also are not at varianco with
this. The efforts that Jainism made at reorganising our daily
life on the basts of non violence will be brisfly reviewed in the
present study

The common characteristic of the Christian pacifism, the
Juma alsmss and the Gandhian way of non violencs is this that
each of them aake us to keep oursclves away from sota of viclenoe
2nd to exert as far as pomible for such oonstrustive works as
cm promote the wellbalng of others, But in some respects
thete formm of ahimss have developed differently We ahall
here brisfly analyse this difference.

Christian Paciflsm

The sphere of application of the varions pacifiat ideas by
the followers of Christ, inspired by such precepta of the Bibles
u'l‘huulha!inotkﬂl,hubommn.mlythe human commumity
Tt was many centurics ago that the ides of not playing the role
of an armed soldier in any kind of warfors while fulfilling by
all other possible means the responaibility of the social well-
being aroso In the mmds of & seotion of the Christian laity out

* There i1, however & radial diffcrence betwesn the stendpotan
of the Old Tutamant and the New Tesament. In the Sermon on the
Mount we End an extremely clesr snd unmisakable enunclatton of the

peclfse doctrine and & clear break whh the “eye for tooth fo
tooth” of the QM Testament. e e
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of ita eincers spirjt of servios towards humanity ~ This pacifst
spirit graduaily developed along with the spread of Christianty
and its conssquent relations with different countries and thefr
pooples as well as along with the eropplog up of the compliested
question of the Christian way of solving various problems arising
out of the ever increasing soclal and political reaponalbilitier.
In the beginning, only the internal disputes such es clas wan
and civil wars came under the purview of this ideology which
was gradually extended evon to the sphece of international
warfare. Not only this but it was also decided that all pesceful
ways and means should be employed to check war and to remove
inequality of all kinds scolal, political end economic. Ve find
the term pacifien employed in this developed sense for the
first time fn A. D 10051 Tho meaning of the term hus become
rore comprehensive and elevated after the non violent stroggle
of Gandhifi. Today the term ‘pacifiem stands for the lrresistible
dynamie sonl foree which can face the grestest pomiblo physical
power in the world against any kind of Injustice  And this s
the badkground of the pacifist movements of the world.

Jaine Ahimsa

The attltute of ahimsa togother with ita corolly
aparigraka  (von-posseeslon of property) Is  inssparsbly
connected with Jainlim from its very Incsption. Along with
the spread and development of Jalnjm the applicstion of
akima also was extended to varioas sphares. Bat the akirug of
Jaintem, Hks that of a few other Indian systems of rellgion,
embraced the whale universo of living beings and was never

*Cf "Reforl on the part of the Christiens to earve tn the koo
was expromly approved and defended by Terealian Hippolytoy end
Origen tn the 3rd century and Lectantiug early in the 4th cenrury
Romd sbout A. D 300 we get ceses of men punished for refinind
when required, to erve a9 goldlens  the bet known B that of
M d in Northera Afde to A. D 295" —dn Esopcto-
pasdia of Paclftim (Bd. Aldous Huxley) 1937

+Pide Lnreyolopedia ¢f Religion (Ed, V Ferm) 1843 under
‘Pacifizm, Chrstian
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resirloted to bumenity alone  Among the Christian lalty there
have been from time to iime some individuals or even smsll
sects who opposed, sven at the cost of their life, taking part in
wars even ab thelr crucial stages. Bui the attitude of the Jaina
lalty waa quite different, We do not find » single such cocasion
In the history of Jainism when a responsible member of the
Jains hity refused to play the rols of even an armed oldfer for
the dsfenoe of his country in fts maments of pexil

Gandhian Nox violence

Ganghifl was born with the prediapositions of the Indian
type of non viclence, The stream of his love and nan-violence
tomards every living being flowed for ever and there are many
{lnetrations of this fn his life. His efforts for the protection
afmnmdothumhunhandhhdnmvlywaﬂkmwn. Bat
his moat distinotive expariment in non viclenco is his Jargo scale
mnmdredztmoammbyagmhaugun-tthegrmtut
Power in the world  This experiment has Infased life In all the
types of non violencs eastern and western * beonuse, on the ono
hlnd,thmhmita.mung and unflinching determination for
dﬁlmymﬁhhnbymmohdipmiﬂmﬁunmd,ontho
Sther there {s soope for the full expresslon of the lofty and

to them, It 18 becanso of thiy that today mo mncere believer

Ignore the in ton of Gandhiji.
And 16 s motlyfurthhmmthnt,?::.ﬂndhhmque

Negative and Posltive Aspects of Jaintsm
A ohild

ban fn a Jatna family derlvmfmmhhpuents
cc“}mlownum-. aTe 100 ¢
loscly aliiad
© be endrely Hindo 3 and ton deeply nnmndwhhﬂ?ndihhﬁ:nz
u&d%;ﬁhhbwpﬂhﬂumn wldnmdtlkhouctbnnn-
:’“‘d Wh."-— haa Teached & poine whers the formutae of seets are
aniog ox-¥islent Conrcion {Clazence Manh Case), 1923
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the predispositions of a number of good hablts, whish it becoms
almost impossible to aoquire in later stages oven by repeatsd
efforts, For instance, abetinence from meat, Inhecent ab.
borrenoe of Intoxicating drinks, the habit of not torturing or
killing any creatore as well as the offering of all poesfhls balp
not only to the helpless human being but also to any other
living belng thet may noed it. Although theso habits and
predispositions are inherent fn an individoal boen Jatm, yet
he himself fs seldom consclons of the gread potentialiting of them.
However on the foundation of similar hablts and predispositions
blossomed the philanthrople and benevolent lives of the Buddhs,
Mahavira, Christ and Gandhijl. T¢ is therefore the firs and
foremost duty of us, the Jainas to develop the senso of the
rocognition of the good habits and predispositions that constitate
our precious heritage Becausa of its supremo stress on reaoss
tion mome people regard Jalnirm as a form of pure negativien
and the simple minded among the Jainas themsclves take
prldol.nregn.rdlnglnﬂuklngothmtonglrdittobo oo This
s responsible for or l growth of a2
aptituds for inaction in the mind of every new generation of
tho Jainas, which atands in the way of the dovelopment of &
mumber of inborn good prodisgositions and habits. 1t fa there-
foro necearary In thhs tlon to whether the Jalus
attitude s purely negative or it has s positive aspect too. We
should also cleardy state the trus implications of thewe nogatlre
and positivo aspesta,

We get noswers to thess questions from the dootrinsl
side as well as the histarioal dsvelopments of Jalntem,

Positive Implications of the Ethical Doctrine

The Jeins doolrine s that a religions aspimant should ab
first removo his own fxults and shartcomings, that s, he shoald
purify hia own self. It i3 cnly when this has been done thet
his activities become good in the real eems of the term.
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TRemoval of fanlta involves running sway from evil acts. The
firet step of a religious aspirant is to free himsel{ from passions
“The preceptor also insista upon it It Is becaues of this that
all the religious pledges and vows are couched in negative
terminology AN ths important pledges and vows of a layman
-<or & monk begin with the prohibition of sinful acts. A layman
takes the vow of desisting from the gross types of violence
falsehood, possexsion of property and the like and tries his
utmost to obey it, while & Jalna monk takes the vow of
Tefraining from ol kinds of violenoe falsshood eto both im
plicit and explicit and exerts himeelf for its fulfilment. The
main pledges of the lagman as well as the monk bemg couched
In negative terminology and the renumciation of passions and evil
deeds being the first step it is but natural that the unreflec-
tive peopls form the opinlon that the Jaina religion is purely
Degative in ita outlook. And along with this negativism an
indination of indifference towards even the basic duties and
Tespomalbilities of life grows up in the religions communities.
There are two more reasons for thiy fimtly the presence In
the human npature, of the evil tendencies of idleness and
dependenco on others and, scoondly the leading of life In snoh
environments whero the nsceslties of life can be soquired
without mnch labour But, in reality the Jaina attitudois
oot purely negative, Jainiam eclearly Isys down that ons should
exert oneself, but not out of attachment that is it prescribes
action fres from worldly eltachment and evil motives. In
ather words, Jainimn inixts that whatever is done should be
dome with mindfulnees and ocontion (yalans) Nothing should
bo dome withont them. Mindfulness and cantion involve
or sbsence of aitachment In these ecxiptural
Yrescriptions we can clsarly find that the element of prohibation,
Tenunelation or negation refers to the passions or selfsh int L]
and not to positive actions as wuch, If the renunchbon of
Aaction as guch were the meaning thnposmvopmscﬂpthnof
actlon with mindfalnest and ion would bo ingl
e infunction ought to have been of the form Donot,dolny
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actlon * Becondly the soriptures prescribe twofold ways of
religlous lfo wir. (1) gupti (protection of self from evil actioms),
and (8) samiti (regulation of the actions for the maintenancs
of life) A completo religious life in not pomible withoot
simultanrous appropriastion of both these ways. Ghupti means
Xeoping the body specch and mind fros from evil thoughts
and deeds, and samiti means exertion for good acts private and
public after proper discrimination. The nordinate stress laid
down upon the remmmciation of passtons and evil deeds for the
eake of the maintenance of the habit of good aotlon hes beea
interpreted by the unreflsctive minds as implying thet
avoldanoe of evil deeds is complete In iteelf and that thers is noth-
ing beyond {6, The implication of the Jaina outlook, in reality
is that along with the expeanslon of the freedom of the self from
impurities thero should be corresponding development of the
will to do good acts Even aa the inclination for good acte i
imposafble In the absence of the freedom from passiom, exsetly
so tho maintenanco of the purity of the self is quits imposdble
in the absenco of the exertion of the self for good deeds. This i
themmnwhynllﬂ:egrmtpamnﬂﬂurwopbcﬂ"
Tisthankaras in Jalnlem devoted thelr whale Hfs to the wellbeing
of the world after they had attained thelr sslf purifieatioo.
It ia therefors nocossary to mndarstand that when we, e
Jaines, regard ourselves as exponents of negativim, we coly
refer {0 the preliminary proparatlon of u religicis life whish ¥
positive and affirmative In the real sanse of the term.

Although the Hteral ming of the 1| ctions appesa
1o have referencs to the regulation of only the ordlmry activities 4
eolltetion of alms, movement frém one plece to koother nd the e
of the Jalaa monks, but the imphication must be tha applicstion of the
principle of mindfulnes and cauddon (patana) to the ecvies of &
tpheres of Hfe If this were not the {mplicatlon, the sphere of i~
fultices and camtion would be to narrow to make it a powerful seprt
of non-viol nce, The Jina term tamitf alkeo refars, by implication
a1l kinds of benevolent actividdes and not only to the fvefold
of 8 Jalna monk.
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Psychological Considerations

Psychological conaiderations also snpport the same view
Of the body mind and ! , the ding ons is
moare powerful and dynamio than the preceding one  Now when
the body and tho mind have beoome free from evil tendencies and
the soul also has got rid of the impurities what would be the
direction of thelr motion 1 The inherent potencies would
never come to a standstill and hecome motionless If the ever
sotive dynamie force is not directed towards the fulfliment of
s great purpose it will descend towards the old life of passione
baving fafled to amcend upward {n & bigher direction Tt iss
matter of univerusl experience that when we remain Innctive In
spite of onr capacity for right action, we invarlably begin to
tread a wrong path. The apirit of all those religious systems
such as the Buddhist, ths Bankhya.Vogn and the like which
are known to bhe negativist is Identioal with that of the Jaina
in this respect. \When the Gifa puts stress upon life affirmation

(Karmayoga) it is the spirit of non.attachment that is upheld
a1 {ts fustification

Abeence of Contradiction between Negation‘of the
Evil and Af{ficraation of the Good

Negation and affirmation are complements each of tho
other They are the two aides of ome integrated life. They
do not wucoeed each other like slomber and awakening  Bat they
ars aimultaneous even though one eppears to succeed the other
Bometimes even fn the presence of pastions and evil tendenclea
in the mind negntion of them is apparent in external life
Bimilarly sometimes even in the absence of much pressure of
pertions and evil tendencles ¢ i found that there is no
corresponding release of energy for philanthropla activities—
® drawback which ultimately destroys the spiritual progress in
the negation of pexaions  We should therefore, admit that
thers fs no contradiction between the negation of evil predis
positions and the affirmetlon of go~d tendencies On the



0

contrary thelr co-oxistence iy the condition precedent to the
poetbility of & religl life. Contradiction Is posibls ooly
between tho affirmation ard tho pegation of identica] trndencies,

The interrelstion of the negatlon of the ovil and the
affirmation of the good is also to bs cerefully conxidersd, If
ano who bas made himeslf fres partially or fully from violents
epd falsehood remains indiffersnt, when needed to do the
constrootive work of publio welfare, ox neglests when requird,
the necesmity of amerting the truth, onsis sure to gradoally
loso omes acoumulated strength of fresdom from vickencs
and falsshood. The rcal test of the freedom from vislence
and falsehood fa posaible only when ene fs comfronted with
the problem of poeitive and comstructive love and truth,
Sapposs I do not torture any living belng  but if when oo~
fronted with a living being who s in peril which can bs remored
by my efforts or can bo lessened or st least the individnal csn
foel relieved on acconnt of my direct service and sympathy,
I remain satiafied with only the negative sypect of non violencs
and withhold all help from the individual in distress, I am
obvicusly chocking the axpression of my power of consclousness
which was unfolding ita inberent goodmess. There cannot bo &
greater spiritual error than the belief that thero bs spiritus]
perfection in tho checking, by constant unuss of the spirit of
unfversal equality and the undsuntsd ocourage of mestlng
njustios by asserting the trath even at grest risks  Similady
celibacy also has two aspests which, when combined, make i
complete and perfect. Freedom from the sexmal urge is the
negative aspect which helps acquisition of power But it
positive side consists In the oreative application of the socumu
lated power If the person observing celibacy does nob apply
his scoumulated powee for the seoular of religlous weilbeing
in aooordance with his capacity be nlilmately becomes efther
readily susoepiible to Irritation or prons to do evil deeds. This
is the resscn why etill today we find thousands of mendicants
and asostics who observe ccolibagy but aro parasitie, caslly
Irritable and upholders of various superstitions.

~
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Historieal Applications of the Jama Ethical Doctrine

Let us now study the negative and the posttive aspeots of
Jeiniom from the historical point of view We bave already
sald that soch good tendencies and predispositions as the
abetinence from meat and wine and unnecessary evil deeds
which form the negative aspect, as well ns the acts of bene.
volence and ths exertion for the wellbeing of the living beings
which constitute the positive arpect of Jalnlsm are the hereditery
<qualities of one born in & Jaloa family We should here consider
the orlgin the development and the workings of thess good
«qualities in historical times,

Lord Neminatha

Even if we leave out of consideration the hary sntiquity
of the times of the first Twrthanlara Rishabhadeva and others,
wo have obvicusly before us the examplo of Nerunatha which
there is no reason to conmder as unreliable. Neminatho was
& cousin brother of Erishna, the son of Devaki and belonged to
the chan of the Yadua. His uncommon cournge in rofusing to
mury In order to save the ammals gnthered for feast on the
oocexlon of the marriage, had m0 great an mfluence on the
agelong costom of meat-eating in social functions that the very
roots of the custom were shaken Consequently on the one
hand  the habit of abetinence from ment-eating was commended
end, an the other the positive efforts for the protection of
animals from sloughter also came to bo regarded as relimious.
The influence of that great renunclation of Neminatha s
responsible for tho manifold movements in the history of
Jeinism helping the development of the practios of non viclence
and the custom of the protection of animals.

Lord Parshvanatha
In the Lfs of Parshvanstha we find an ineident which,
wthongh it looks most ordlnary from oatside has utmost
impartance for the problem of the poddtive and negative aspects
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of Jalnism  Parshvansths founid & sniks burning amidst woods
bumnt by an ascotic who was seated among five fires. He did
not remain aflent, but raised his volos egainat this establishad
form of ponanoo without any regard to tho great hks
entafled in ft. Ho unambignously declared that thoss pezances
and rites which entailed tho death of immocont creatures ere
antj-religlous.  Even if he hod remained aflentd and inactive
on the occanon nobody could havoe accused him of viokmes
and falsshood  Bab he adopted the positive path of the strong
assertion of truth becauss religious perfection could nob be
achieved by simpls silonce or negation.

Lord Mahavira

Lord Mahavira the promulgator of five vows, appearsd
after Parshvenatha the promulgator of four vows {cafaryama).t
A few incldents of his life are very significant from the point
of vicw of the positive aspects of Jainiem Mahavira did not
keop the spiritual princple of oquallty of all souls confined to
the individual, but applled it as a religious principlo to the
soclal aphers as well Mahavira di not bellove in ineqoalily
by birth It wa« hiz firm convictlon theb everybody s equally
entitled to develop his good qualitfes and tread the
path  His attempts at the applioation of this principle to o
woalal problems of tho timo constituted the positive aspect of hls
reiglous 1ffe  If he had regarded the nogation of evil akno s
tho consummation of religion he would have remained satisfed
with the individual removal of tntouchsbflity Bat ke did not-
doso He took active steps against the unjust custom fimly
establubed among the people and opencd the gates of his owd
religlous moclety for equal status to such mntouchahles af
Metarya and Harlkesha. Not only this but the actof lsying
the formdation of such Gandhisn idens as tho right of the
untouchabls to enter the temple seems to have found support

Tha fourth vow of celibacy was not explickly stated by Parshvanaths,
and hence the religion presched by him wes known as calarpess
dharma Yamo and sratfc ave synonyront,
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fn Jaintsm when, In accordance with the spirlt of Mahavira,
an ontouchabls ik Harikeshe, entored the sacrificial enclosure
of the proud Brehmanns who were tho wtrongest expononts of
untouchability  Even 1f Mehavira or his followers had remained
watiafied stmply with their own absolute abstinenco from killing
of animals regarded nooessary in ascnfices, nobody would have
dubbed them os believers In the path of violenco, But they had
s comprehenstve undorstonding of the heart of religlon It is
this undersiandmg that inspired the conrngeous ascetio Jaya-
ghosha to lgnore the szl of oppoeition and attend the
great sacrificial ritunl to make the principlo of non-violenoe live
and active, Ho ultimately sacoceded in eaving the onimal
from death and the sacrificer from his habita of violence
Taftnot the positive and creative side of nom-violenoet If,
when Gosalaka, the old companion of Mahavira came to tho
latter and txied his baat to conceal his identity Mahavirs had
temsined slent nons would have comsidered him to bave
broken the great vow of abstincmos from falschood But he
realised the fact and did not consider mere abstinence from.
falsehiood as adequate for the falfilment of that great yow He
Tegarded the sllent witneesing of falsehood withont protest as
equivalent to the falsehood inspired by fear This consideration
prompted him to reveal the truth although he was fully
cansolous of the extremely wrathful natore of Gosalaka sad tho
risk run by that aot of revelation. And he never repented for
the consequence of the revelation which resulted in suffering
dus to the excited indignetion of Gosslake the vomtablo
compeer of Durvasa

Ashoka Samprati Kanishks and Harshavardhans

Now wo coms to somse very well known historical events
The religious edicts of tho great emperor Ashoks, which revived
Neminatha s ideal of protection of animals aro not unknown
to anybody Ono such edict that is stil present in the land
of Neminathas spitual lifo reminds us of his messago of
love and nomvickneo Emperor Sampratl  tho grandson of

N
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Athoka, alao followed the positive path befiiting a king, of
stopping the slaughter of animals and ensuring thelr peotection,

Tho Kanikalskha & metrical composition by the Baddhist
poet and eaint Matrichets, is well-known in the history of
Puddhism When the monk Matricheta, bocause of his advanced
old age conld not eomply with the Invitation of Kantshka to
attend his ooury, he requested the Soythian emperor through
the metrieal composition to give protection to all animals
The cfforts of Barshavardhana, the great saint emperor for the
development of the creative peth of religion are well-known,
Ho gave away his wholo wealth every fifth year for the well-
‘belng of his peopls, We cannot perhaps find & parallel Instance
of the creative spplicatwn, by s great king, of the prineiple
-of non-possessiom of property In the history of all {mes,

Siddharaje and Kumarapals

Who does not know the greay Shaiva emperor Sliddharaje of
-Gurjara t In obedlence to the advice of Maladheri Acharys
Abhayadeva and Acharys Hemachandra, ho gave protection to
the animals, beasts and birds, and helped the growth of the
poxitive alde of non~violence His sucoessor Kumarapals was
himself s groat Arhata (or Jains) He fallowed the principles
taught by Acharva Hemashnndra, the omnisctent of the Esli age
s thotoughly thst his opponents sometimes laughed ¢ his en-
thusasm for animal protection, The sclfsemo Kumarapels who
took part even In battles in order to fulfl his rayal respanaibilty
is famous for his declsration of noo-tlaughter (g-mar) througi-
-out his kingdom.

Muslim Emperors
Acharys Jinaprabhssurl, the author of the Vieidhatirtha-
talpa, got a rumber of ecls of animal protection done by
Mnhammad Taghlak, the Sultan of Delhl. The sots of antmal
protectlon that Acharys Hiravijays and ather Jaina monks like
‘Bhantichandra and Bhanuchandra got done by the great Moghe!
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emperors Akbar Jahanglr end others, who were 8o much
addicted to meat-eating snd hunting are oertainly the glorious
fnstances of the creative sids of non violencs. Theso monks and
their Iay followers conld eaaily have derlved the full satiafaction
of non violenoe by keeping themsetves aloof from injury to other
living beingw fn their own shelters of religious nctivities. Bub
their Inherent predisposition to indentify the publio interests
with thelr own could not remain inactive That predisposition
impelled them to couragecusly carry their mimion to tha mighty
emperore following different faiths and ultimately their efforts
were crowned with sucoess The famous Farmans of thoss
emporora are still before us~—the Farmans which testafy to the
dynsmio character of the prinefple of non viaolence advocated by
the Juinas

Vastupala and Jagadu Shah

Who does not know the name of Vastupala the great
minister of Guyrat 1 He did not remain satisfied with the
expenditure of his vast wealth only for the cause of his own
religion and the monks belonging to it He spent hix wealth
very liberally for universal wellbelng and thus gave evidenos of
the all comprehenxivenesy of the religious act of oharity
Jagadu Bhah, who was a trader of Kutch and an owner of »
buge stockplle of food and fodder properly distributed his
whole atock amang the public during the three year famine over
Kutch Kathlawar and Gujrat, and thus proved the pablio
utiity of hix wealth by this very valuable servios towards the
human as well as the animal world

Pinjecapol Organisation
‘We bave now briefly noticed the varicus developments in
the hands of posterity of the religlous xecd of antmal protection
and abstinence from meateating sown by Lord Neminatha
Bot In this conmection wo should mention ane or fwo more
developments of the same typo Admlitting that thero is
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<nongh soope for necessary improvement in the atm and objests
of the organisstion, #t is beyond doubt that the whole histery
of the organization of Pinjarapol is o proof of the fact that the
peinciplo of snimal protection and universal sympathy fs the
living inspiration of it. It is not tho insplratsan of an ardinary
religious impulse that peopls devots thelr whols Hfe, or self
loaely spend millions of rupees for the protecton of thems
helpleas beasts and birds whom even their owners forsake and
who do pot enfoy even the proviston of drinking water There
in hardly any town or village of Gujrat or Rajasthan, whero
Pinjarapol is not present In some form or other In reality it
scemns that the memory of the historic effort that Nemimaths
made for the freedom of animals ooafined in pinjara (cage) has
been fmmortalised in Gujrat, the land of his spirdtusl career by
the oo-operation of the peaple, in the form of this organisation
of Plnjarapel.  The activities of the Pinjarapol organisetion are
not confined to the protection of helpless decreplt enfmals
But it also takes part in other activities of animal protection
in times of flood and famine,

Lokamanys Tilak s Appreciation

Tt was only after o tharough study of the ancient history
of the development of the attitude of non-violence and sympathy
towards antmals, as well as after full comaideration of the
widespread custom of abstinence fram meat-eating and
snimal protection that Lokamonys Tilak omoe said that the
<custom of animal protection and t-eating in Gujrat
was due to the influence of Jeintam Tt o to be understood
thet had Jaintem conflned linelf to the negetive arpect of non-
violence, it could never have developed such a beantiful super
structure which conld attract the appreciation of an eminent
thinker ke Tlak

‘The Bombay Humanitarfan Lesgue
We cannot ignors the aotivities of the Bombay Humani-
tarlan Lesgue It has been funotioning for the lest forty
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years and by inoessant efforts has been able to do so much
wark that everybody gets satisfaction to know it It functions
in o mumber ¢f States and Provinoes and has done much to stop
snfmal elaughter in veligious functions as well ae the custom of
meat-eating, individual and soclal. It las saved laes of
animals from slanghter and has awnlkened the consclousness of
the equality of others with tho welf in the souls of milllons
-of men and women,

A Jaina Monk

We oannot ignore the name of Sant Bal who Is a Jana
monk of the Sthanakavas sect. He oould have easily spent his hifs
Hks bis own preceptor and other companion monks in accor
-dance with the negative and inactive aspect of non-violence
Bot the example of Gandhiji st ablaze in his soul the glow of
Tlove which 18 the poitive aspect of non-violence. Consequently
regardless of the popular dissent, in order to satirfy his impulse
of love he has selfleealy engaged himself heart and soul, In the
activities of human welfars in sccordence with the positive
implication of the five great vows. His activities have today
sttracted the attention of the Jaina as well as the non-Jaina
publie,

Literature Art and Architecture
Now let ua soe yet another important aspoct of the pon
‘tive elds of the religious activities of Jainlem. 3fuch of the
honoar end respoct that Jafné ds is due to1t. The
great Jnanabhondargs that fs, depositories of anclent literature
the beautiful temples and thefr art and architecturs are the
~constituents of this axpect.

Thers are big Jnanabhandaras founded manv centuries
250 in a number of places  Not only the Jaina Shastras or tho
treatises on spirituslizm have been collected and preserved in
these depoaitories, but treates on varlous sceular subjects
bave also been collected and preserved without any sectarian
bias, The important treatises on various subjects such as
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medicine and surgery sstrology and astronamy mantra-tanies,
muxlo, palmistry, philology poetlos, dramatargy mythology
thotorlo  stories and the different systems of philosgphles hare
not anly been collected and preserved in thoss depositories,
but, by mcans of the coltivation of theas treatises, somo scholiry
and thinkers have produced such thoughtful works as are rare
and really origpnal and deserve place of distinetlon in the
collection of world litersture. In these Biaudarax thers are many
treatises belonging to the Buddhist or other non-Jains systems
of thought, which have not yet been found in originsl in any
port of the world.  This lively activity of the Dhendaras could
not have been possible by the mere negative aspeot of Jainkm.

There are in our country numerous religious placcs
which are famous for their art and architecturs. Dot the
grandnees of the colomal imagoe of Gomateshvara establshed by
Camundarays and the beauty of the art of the Dilwara temples
(Mt. Abu) of Vimalashah and Vastupsls are so attractive that
anyone who has had an oppartunity to visit them cammot bub
return smazed and charmed.  Those wha do not have a respect-
able place in thelr heart for the creative and aesthetio aspect
of religlon thoss who do not understand the religions vahie of
art and litcraturo con mever apend their wealth for thew

purposes.

Pablic Welfare

Many among the lay followers of Jainiem have almays
devoted themselves io many such aciivities which wer®
fnapired by the practical aspect of religion and spiritmallim asd
were at the mame time indleative of the soofal sense—the
activitics which wore not dons only for the wellbeing of the
Juins community but wers performed for the welfars of the
whale soclety Publlo dispensarics, edncational nstitution?
YHbraries and publle Mginpnmbmdmg!fmthnpw!nd
\t{hch:]plznmnbe comnted amang the revults of those astlvities.
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Purpose of the Study

This bewef study of tho creative and positive side of
religion has been mado only to show that if the Jaina religlon
whith stands for spritunlivm and emancipation bad not
sponsored  philanthropic aoctivities or had remained indifferent
to them, it eonld never Liavo become a social religion nor oould
it survive in  socletv  nor could {t achieve its present
glotious place in the buman world

This deseription is not at all for the sake of awakening
s falss sense of eolf-glorification by the recapitulation of the
glotlous past and remsining indifforent to the duties and
responnibilities of the present times Qur explielt purpose is
only to remind our present generation of the premous heritage
of good impulses and predlspoeitions which are thouwssnds of
yeurs old and awaken a sense of dutv by attracting it to the
spicit of publie mervice awakened bv Mahatmaji.

Unarmed Resistance and Jainism

The Jaina community from Ha very inception, has stood
for the principle of non viclence But {t never eschewed ita
soclal duties and did not refuse even to take part i armed
resistance whensver required to do mo dunng the varlous
upheavals of the country and its people although it wasnot
Very eesy for it to reconcile its uncompromising advocacy
of non-vislencs with the co-operation In armed defence of the
Intoresta of the somety  (andhijl's way of onarmed resistance
was ot envisaged by any predeccesor The Jainas thereforo
bad to follow the path trod by othems. Bat now when
Geadhifl has shown the way the traditionsl battlefield can
bo converted into n veritabls dharmaiakeira  Gandhiji by
bls inventive gentus, haz discovered for the world a novel
Peth whish requires convummate courage and enterprise but
o militery weapons, This new path of unsrmed non-violent
Teeistance s in  complete harmomy with the now-violent
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predispositions of tho Joinas This s the renson why the
Jalns mon and women lave taken part in all the Gandhiza
Non-violent Movements in huge proportions and are atill dolng
50 all over the country Tho ereative and practical way of
non vialence invented by Gandhifi has placed & grand
ideal and field of work befors the aimless votaries of noo-
violence and fis destined to fulfil the ambitions of heaven and
spiritual freedom in this very world of ours.

The Vow of Non-possession or Limited
Possession of Property

When today the upholders of Pacifism are decply engaged
in the invention of the ways end means of the practical applics
tions of the Gandbian principles of truth and non-vioknes
to the different problems of the presont world it is the mered
duty of us, the Juinas who havo inherited non-violent tendencies
and prodlapoeition= from our hoary past to taks part in all their
activities whish concern the prindiplo of fon-vioknoe and thus
raiss ths level of our non-violent predispositions by appropristing
the novel unfoldings. But this cannot be done by mere verhal
discuedons and sympathies Tho grest peinoiple that it
neceesary to develop for the realisstlon of this alm i the vow of
abaslute non-possesslon or limited possession of property
(aparigrake or parigraka-panimana vrata)

Jadnism has alwavs given 8o muoch importance to this vor
tlat the observance of non violmoo has boeen considered
absolutely imporalble without it. The Jaina sodbus con
never besald to have observed the vow of apariyraks in {ts
true sense uniess and until they have made overy aspect of
their lifo sclf-dependent and slmple Todav thers should be
no hesitatlon in following the lively exampls of Gandhijt by
glving up the old customary way of merely external and
superfiodal renmelxtion and eimplicity which con herdly elevato
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the roul above superstitions  That will bo the real imitation of
ths self-dependent way of hfe taught by Lord BMahavira This
is the tmpleation of the vow of non-posscssion of propertv

The Jaina laymen havo alwaya Iald atress on tho vow of
limited posstesion of property, that ls, the determination of tho
volantary ourtailment of the hmits of possession But todny
the necemalty and value of that vow iy far more urgent
Powsession of property lles at the root of the world crisis
Greed 1a the root of the posessive instinet  Without voluntary
control of this passion of greed thero is no hopo of freedom
individual social or mational, On sccount of this nncontroled
greed there {8 perpetnal fear of conflict and war internal as
well as intermational. The jnventlon of the ways and moops
of eradicating this fear is owo of the purposes of the modern
Pacifist Movements. It is thereforo the first and foremost duty
of the Julnas to work out the implication of the vow of non
Posseszion In ths light of modern problems  If there fs any
tractial non-viclent way of the wclution of the social
politwal and economio problems, it ia the voluntary vow of
Rion pomsession or limited posseasion of property

Implications of the Vow of Limited
Pomession of Property
The Jainsa who regard non violenoo s the groatost religious
prindigle and are willng to carry out their obligations to tho
*xponents of Pactfiam ahould realise the following implicationa
of therr old vow of limited pomsession of propertv (pangraks
panmanc-vrola) and regulate thelr ife accordingly

(1) The cortailment of the sities of life in accor
dancs with the average standard of life of tho society or nstion
to which one belongs

the labour

(2] o regard the Lifi of ono who nppropriates 8 ' T

of others without himeslf dolng any kind of manus
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the production of the daily nsoessttles In splte of the capacity to
doso asa transgreesion of the vow of limited posseesion of
property

(8) The right of inheritanoe of all inds of surplusor
acoumulated property should belang to the soolety or the matlon
oqually with tho family or the relatives of the Individual In
other words, acoording to this new interpretation of the vov
of limited possesalon of property thers {s no place for economle
family units as diatinot from the sosiety or the nation.

Theee ruke as well as others that can be dednoed in
wooordsnoe with the neocesities of the nationaland the inter
national wallbeing should be realised fn life and upheld befors
others for Inspiration and fnoentive to mould their lifs
accordingly And wo think, this is the way in which we ean
folfll our duties and obligations towards our fellow belleress
in Pacifism.
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contains two references to the conquest of Kalings
by the Nandas Theﬁtﬁ!rd‘ermcci?{nthzﬁlinc,
which mentions an aquedunet excavated in the 103
of Nandamaja which was extended by Kharavela a3 far
as his capital city  daareemainid owgfemner
iy 7 o¥w(m)fr Mr K. P giy:swnlthlnkntha:
the year 1n this line refers to the da etn, which 13
also referred to by Al Birunt in his Tabglgr Hivd The
sccond reference 15 1n the 12th line, Which mentions
the recovery by Khanuvela of the 1mage of

Jina which bad been camned b denm%g-#rﬁ:h##‘;
erferim-dfid Which Naada King 18 meant by the term
Nandaraja, the founder of the dynagty, h{ahapadm—
Nanda, or tome later Nanda, 1s° 2 quesnon which
has been a matter of controversy among hiftorians

The Pauranic tradition fecords that when thisty-
two kings of Kalinga had rclxéued, Mahapadma Naade
rose and extermipated the Kishattiss, becoming the
sole monarch (T%Ug) of the earth which came under
his nndispnted sway  Prof Hemachandra Roy Chou
dhun* this term to mean that Mahapadma Naode
finally overthrew all the dynaftes which had ruled
contempotancously with the Sasunagas, wiz, the
Iksvakos the Panchalas the Kasis (a tly suc-
cessors of the prnce whom Sisunaga m placed o
Benares), the ayas, the Kalingas the Asmaksas
the Kurus the Mauthifas, the Surasenas, the Vianhotras,
etc. ‘The Pauranic account of the umtcation of a
considerable portion of ternitory in castern India under
Nanda sceptre is further corroborated by the classicsl
wrtets who spoke of the mo#t pow ples who
dwelt ond the Beas 1n the time of Alexander a3
being under one sovereign who had his caprtal at Pall
bothra (Pataliputra) May it not be, then that 1t was
Mahapadma Nands who held sway over Kalinga and
who #atted the Nanda em referred to in Kharavela s
inscniptions 2 He wus cerwinly powerful enough to
fart own era, for he was the possessor of a big

¥ Se Political Hitory of Ancient Indh p. 183
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empire, 2 large army and enormous wealth , and as he
was 2 Jan, it would not be anlikety that Kharavels,
another Jan prinee, referred to tus etz 10 hus inscription
What happened to Kalinga on the fall of the Nandas
st the hands of Chandragupta Maurya is not known,
but it does seem certain that the province of Kaliny
dldnotpassthhtherdtofth:deacm%lzcun er
the sway of the Mauryas Possibly the Kshatnyas
of Kalinga had asserted their independence during the
decline of the Nanda power and continued to retan
1t while the 168t of the Nanda possessions passed to the
Mauryans The mention that we are able to obtan
of Kehnig%is when it was conquered after 2 vts;y violent
war ia B C. by the emperor Asoha Prof Baaent
contends that the fact that the conqueft of Kalinga
was not undertaken by Chandrmgupta, who 15 credited
with the conquest of even the extreme south of the
Indwn peninsula, 15 evidence that Kalings mu& have
been too powerful to be tackled 1mmediately afrer the
foundation of the Mauryan dynasty It 1s possible
thnKz.\iignhzd at this dme buit up a great overseas
emptre spread its colonies in the castern seas At
a0y rate, when the conquest of Kalinga was ulumately
undertaken by Asoka, 1t could not be achieved without
ternble carnage and bloodshed on both sides as only
3 war between two powerful kingdoms can produce.
Asoka mentions 1n his 13th edict that dunng the con-
quest one hundred and fifty thonsand men were captured
20d carned away 1o slavery one hundred thousand
men were Lilled, and many times that number died as
the resalt of the war  In this edict we also obtam an
dental reference to the existence of Jaunism 1n Kalinga
at this ime for Asola proceeds to say that the slaughter
death and captivity of the people that occur when an
E“szngsﬂcme country 1s : couqumcﬁd,bls looked
extremely punful and regrettable by lum (it
the Beloved of the Gods) but that 1t 1s allythc m(cl)ltc
regrettable when one considers that there dwell 1n the

‘onquered country Brahmanic  Stamanic and other

and followers
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Soon after Asokas death, although 1t 1s diffscult
to say exactly when, Kalinga seems to have thrown off
the yoke of Magadha role and regamed 1ts independence
This mu&t have happened long before the overthrow
of the Mantyan dynagty by the Senapati Pushyamitra,
for histontans have read in‘the Hathigempha inscription
of Kharavela a reference to the defeat of Pushyamitra,
the usurper of Magadha, at the hands of Kharavela

Kharavela’s Inscription

With the recovery of its independence from

dha yoke, Kalinga entered upon the enjoyment
of the third great spell of her hiftory as a free country
the fist having been the period of?bethm'ytwo kin
refetred to 1n the Puranas before the reduction of the
countty by Nandamjs, and the second having been
the 1nterval between the fall of the Nandas and I%nlln
conquest by Asoka  Of this third penod of K s
hiftory as an independent kingdom onr main, 1n fact
the only evidence 13 to be found in the great rock ins-
coption of King Khargvela on the Udaigins bull

The mscrption 18 inscnbed partly n front and
partly on the roof of the Hathugumpha cavemn on the
southern face of Udumrd hil mtuated about three
miles from Bhuvaneswara. Unfortunately the msenp-
ton is very much damaged, all that can be read with
any degree of certainty is the firkt seven hines and certain
portions only of the remaining ten Its language 1s
Apabhramss Praknta, with traces of Ardha Magadhy
and Jain Prakotisms  The inscription was discovered
by A. demgnaﬂyuthcymr‘fm and its facsumile
was published 1n various journals but its 6t workable
verstion was given only 1n 1885 by Dr Bhagawanll
Indrap 1n the proceedings of the Sixth International
Congress of Odentalists held ar Leyden. He felt that
i the 16th line there was reference to the date of the
mscription as 165 Maurya era’ which he calcolated
as 157 BC. and this reading was accepted by 2 long
line of hiftoncal rescarchers But Dr Bhagawanlals
hypothesis was questioned in 1910 by Prof Luders in
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an srticde 1n the Indian Antiquary and by Dr Fleet
1n another article in the Journal of Royal Asatic Socety
who felt that the record did not mention any date at
all and that the passage in the 16th line referred instead
to 2 certain canontcal text of the Jainas which bad gone
out of use dunng the reign of Mauryas This ocea-
sioned considemable controversy but happuly it is today
ble to fate that the controversy has subsided and
erlzﬁ s reading of the 16th line has been fully agreed
to
e inscoption begins with an invocation of the
Arkat and the Siddfas 1n the tradittonal Jan style,
and there 13 no doubt that 1t 1s a Jun inscaption and
that Kharavela himself was 2 Jan monsrch It was
probably that fact about the inscnption which helped
the umiversal acceptance of Dr Fleet’s view of the
rading of the 16th lne, although in the traditonal
Jan literarare there has not yet beea found any mention
of a collection of the Jan texts by Kharavela and even
of Kharavela ht In hiftorical research about
anctent Jodim literature has been utilised frequently
as 2 secondary source and as a corrective for the in-
formation gleaned from pnmary sources like 1nscrip-
tors and so far as the inscription 18 concerned there
1s not the glightest doubt that 1t gives an account of the
puncipal events of Khamavela s polincal bife and even
enables us more or less accurately to fix the bxiatc of otel:f
t r  The inscnipton, 1t ma) nott
&mﬂvda as Aila leongmg toythc Kshatriya
can) belonging to the Ched dypasty It mahes no
mention of wvela 8 father or predecessors, a curious
omission, which has led Prof e’ to the con-
cluston that possibly Kharavela did not know the name
of hus father and that there prevailed mn Kalinga at
that tme some form of matrdarchal society

Accaunt of Khacavela’s Reign
As we have said above, the Hathigasipha Ins-
cripton affords a rehiable account of the prnapal

* Set History of Orisaa, p. 74
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events of Kharavela 8 relgn. It mentions that Kharavela
became the Yuveraja or heirg at the age of
%mﬁﬁw fotfx_ntahlclvannointed g in the 24th year,
e year o lang’s reign was spent in repainng
thcdmgqtothcdtyofl(nﬁ;;‘gamus%?bya clone.
He red the forts built the dams and and
furnighed the town with tne %:rdcns thus pleasing
his three and 2 half million peop
In the 2nd year he undertook the firft campaign
of the rergn, he sent hit army weftwards where 1t
reached the nvet Krishns and ciused terror to the aty
of the Mushihas It 1s mentioned that all this was
done 1n defisnce of Satakarmi who was presumably
the third king of the Satavahana dynasty The ins-
inPﬂon gives no reasons for the expediton and no
ormation about 1ts final resuls  But the Mushukes
ri:ﬁ probably a subordimtle ally of Satakarm and
country was more or less adjoning to kalin
for the Nayra sastra descnibes the Tosalas the Knsz&:
the Mosalas (probebly Mushikas) as related to the

'Iii: third ¥ca.t was marked by grear rejoicings
1n the capimal of Kalinga, where Kharavela eftablished
many pastumes

The record of the fourth year 1s pantly daﬁv:d.
1t opens with g reference to 4 ity eftablished by previons
kh:igu;ﬁ Kalinga and presumably 1n tact upto the time
of vela, and then goes on to refer to the Rashtrikas
and the Bhojakas, whom Kharavela compelied to submit
to lum, They were probably feudatory tribes to the
Andhias

In the fifth year, the inscoption mentions that
Khamvels futher exrended to hus capital a canal opened
in the year 103 of the Nandarajn This reference
cnsbles us to fate that possibly Tosall 1n whose nugl;c
bourhood ncidently this inscuption #txads  was
capital of Kharavela s kingdom.

The beginning of the next bne s damaged, but
from the context we can infer that it gives an account
of the sixth year, dunng which Kharavela petformed
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the Raasmys Yana and remutted taxes zod cuftoms
duties e gctfotmancc of the Raguaswye-Yama by
2 Jain Kméjo Kalinga affords forther su;:jnort to out
argument that Kalinga formed the chaonel by which
northern or Aryan culture progressed to the Sonth.

In the seventh year possibly a chidd was bomn to
Kharavela’s queen, who was a princess of Vajym ghara,
which has been dentfied by Prof Knshnaswami
Iyengar as the “umportant termtory of Bengal on the
#ide of Ganges '

The firkt important campaign 1n North Indin was
underaken in the eighth year, when Kharavela marched
with o large army towards Magadha and fought an
unportant action at Gorathaginn (modemn Bambar hill
i the Gaya diftnet) which was presumably one of the
outlymg fortresses protectm Ragtc%;hn, the caprtal of
Magadha The reft of the line g damaged, the
esult of this campaign 1s not known

The next line presumably gives record of the Sth
year, when Kharavels gave away eclephaats, chanots
and horses to the Brahmanas and bwilt at the co&t of
thirty-eight lacs a palace called Mata Vijays

In the teath year Kharavela undcrtooz his second
campaign to North India and obtrined his desired ob-
jects, the detmls of which have unfortunately been logt
in the dﬁmn%cd portion of the 10th hine

In the {1th year he turned his attention to the
South and destroyed the aty of Pithundz and at the
Wme nme broke a league of Tamy lings which had
ﬂ:ﬁﬂd for abou:j 113 years This 15 Prof Banerus
Interpretation, and it differs widely from how the other
tc.h%ﬁn have read this line bgtylt appears 1o be the
moft satisfactory interpretation, for it is based upon
the assumption that Kharavela s conquests were made
Primanly in South Indi and not 1n North India  The
?ib‘m of Kharavelas mention 10 the tmditional
Pm?mm of North Indiza would obviously support
rof Banerjis contention

N 34' S Some Contributlons of South Indis to lodin Culture
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From now onwards campaigns were undertaken,
1t seems, in vcrfy quick succession, as the king was now
mn the prime of his life. In the twelfth year, be pro-
gucu}iu cgnﬂcm:}t].ton am({ng the kings o? Ultarapaths

y plundering the capital of Magadha, PmJ&ﬂutm, and
comg%ug the Raja of Magadha, Br_han;:u Mitra (who
has indentified by huistonans with Pushyanutra, the
S usurper of the Mauryan throne) to surrender

Duting this cam he brought away an image of
Kalin ‘Lma., thP:li d been taken awmy from Kﬁlcnga
by Nanda mja. In the same year, ravela seems

to have subdued the Pandyss’ who sent hum, the
mscrption mentions jewelry either 23 present or ss
trbute.

Finally for the Hathugumpha inscuption foushes
with the 13th year of the reign, Kharavela made arrag
ments 0 his 13th year for the diftmbution of white
clothes to the Jun monks on the Kuman hill where
the Jioa Mahavira had preached his religion, and bult
a relic memonal at this place Dunng this year Khars-
vela seems to have devoted himself entitely to religious
meditation and activity As mentoned 1n line 14
above, he had already taken the vow of an Upasks
and fully uoderftood the relaton between y and
soul* Now he convened a Jan Council where monks
from all quarters were assembled and the text of the
Jaln canon was compiled 1n so far as 1t was possible
to do so after the loss suffered dunng the religlous
upheaval 1n the days of Mauryas As we have sated
before, there 1s unluchily no mention in the Jain tradi-
tional literature of this Jain Coundil.

‘The Hathignwpha inscripuon 1s silent about forther
events of the reygn of Rharavela. We cannot therefore,
with certainty about the | of his rule. Sl

the 1nscoption gives us mate cnough to assert
with firmness that Kharavela was 1 powerful prnce
and raised the position of Kalinga to great heights
The 1mportance of the record, from the pomt of view

* qarg 1 IA-wreaes Tafon siva-Ry-fafrer afvfear
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of hiftonans 13 even otherwise quite paramount, for
it 15 the onl{ example that has so far been discovered
of 2 chronological account of the events of a kng's
ragn  Obviously the monarch of Kalinga had deep
higtorical sense, which 1 not a frequent experieace
1o anclent Indian hustory Further this inscription
affords welcome 1nsight 1nto the kind of traning which
wis given 10 an heit-apparent 1n order to equip um
to learn the burdens of the kingly office  The second
bine of this inscription mentions specifically accom-
plishments 1 subjects like State sccountlng, corrency,
cred law religious law and othet vidyas
Kharavela 13 menttoned once more in another
imnsctiption clote to the I—thhrgﬁ:fﬁa m the upper
);.‘tt of 2 double stoeyed cave called the Svargapun
1;!({;; of the cave was 1nscnbed by the chief queen
of vela, who 13 referred to 1n this insenption
3 Kalings-Chakravartin, 2s conStrasted with Ralingga-
Adlpaty” the term used 1 the Hathigumpha scsip-
ton  This has led scholars to ar, tiszyr.hcnmc
the other mscrption was made Khamvela must have
become the overford of T Kalinga , the three Kahingas
The word Tn Kalinga’ round which so much 1s buile
by scholars of ancient history, finds no dihinct mention
in epigraphic or other records before the ttme of Kosals
Gupra's con of Onssa 1 the 7th century AD,
the Tn ga obtained its meaning as the con-
sequence of the disurption of Kalinga nto three diftinct
kingdoms wviz  Utka Kangoda and Koala (or South
Gmiamlga disruption which does not occur until
long t Kharmvelas ome In Kharavelas ame
Kalinga was 2 single kungdom, so that if the appellanon
Kalinga-Chakravartin uscg in the inscriphion some
g 1; mudt be discon ercinot by bnr;‘ging mﬁxc
concept of Tn Kabnga but arguing that possibly
l\hmmri'cla had h]maclfmassumcdyor %;]clnct fall that hus
chief queen had apphéd to him the new ude in pure
s2)f glonficanon :.t}-:cr the vanous beneficient acts that
he had pesformed n furtherance of the happiess of

his people.



Date of Kharavela

As regards the date of Kharavela there has been
conttoversy among scholars We have already ftated
how at one time the 16th line was thought to contain
a clue to the date of the inscnptlon, for it was read s
i@ afwEed TagRaEs Ay v Sisarlee
{Lt. 1o the tme of King Mornya which had elapsed by
a bundred and sixty five yeas) Dr Bhagawanll
Indrap connected the words Wiafs smafe with $ifvey
and translated it as 164c!mns and argued that it gave
the aumber of the elapsed years  Such an interpretation
was later on felt to be untenable, for the passage did not
contun any word for ‘years’ and anyhow the
in the line was read as refernng to the compitation
of the fourth part of the Agge Saptiks the Chosathi
which had been deftroyed dutdng the mle of the
Mauryas The determination of the date of Kharavelz
was then made dependent upon the of the
6th line, which referred to the year 103 of the Nandamja
‘The argument was made that the fifth year of Khamvela s

to which the 6th Line refers coincdes with the
10§ counted etther from the beginmung or from the end
or from any intermediate year of King Nandz but on
calculation such concidence was found to be very
improbable  Considetation of architectamal and scnlp-
taral pnnaples yiclded no more certun results, for
Ferguson and Burgess ftate® that the fashion of clusel
ling cells out of the living rock commenced with Asoka s
reign and was continued with conumually increasing
maguntficence and claboration for nearly 1000 years
after his tme. Hathigumpha seems to be a natural
cavern [little improved or enlarged by art, so that its
date ought to slightly before Asokas time but
that was felt to be imposuble 1n view of several other
seferences 1n the inscnption to certain contemporary
rulers or persons, to the analysis of whose date recourss
was now had in order to fix the date of the Hathigeapha
nscniption

See The Cave Temples of Indh pp. 678
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In the 8th line which refers to the 8th year of Khara-
velo's reigp, there appears to be reference to the Yavana
kmg Demet(rios) who, on heanng the t of Khara-
vela's acts of valonr, retreated from Mathum. The
fact that there was & Greek invader near the Madhya-
mika terntory when Pushyamutra, the ruler of Maga
was engaged 1n the celebtation of hus Asvamediz-
Yafna 13 corroborated by the grammaman Patanjalr,
who was wnuag his commentary on Sanshnit grammar
58 these events took place. Furthermore, 1t 13 certain
from classical sonrces that when Demetnios was enga,
upon bis conquests on the Yamuna he suddenly recetved
mformatton about the success of his oval Eucrandes
18 Bactra, which necessitated his sudden retreat from
Methura,  All these facts can be placed together and
made to fit into the account contaned 1n the mscrption
Demettios came as far as Mathura, and even beyond
Mathura to Sakets, when Pushyamitra was cngafcd
upon the performance of his Asramedha sacufice.  Just
then Kharaveld made his attack on Gosathagin which
Pughyamitra was evidently not able to face and since
Demetmos retreated from Mathura et the same time
on hearing of the successes of Eukmtides 1o Bactna
and without any action against him on the part of Khara~
vela, Kheravele ng y felt jusufied in reporting 1n
his inscription that—earyrafar TsTg a't‘ﬂ"r'w]« gl %
SRR Al HAEr FATIUS
A o frfag wqt

In addition to this reference to the Yavana lung,
there is another ground on which the date of the insx:ﬂsy~
tion can be fixed  An Andhra king Satakarni 1s a ¥
mentioned 1n the inscription (211% line) as Kharavela g
nval, and this on can be none other than the Sata-
karm of the zmq&zc[n inscription which on epign~
phical grounds has decided to belong to the same
penod s the  Hathigumphs imscription, so that even

though the Haky ka inscnption 18 undated there

<% ample reason gwgdxcvc that Kharavela would fit
n with the dates of Demetnios and Satahami 10 the
iRt half of the sccond century B C.
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Istter History of Kalinga

Thus In ‘the 20d cenmaty BC. Kallnga was the
centre of a powetfal empire ruled over by Kharavels,
who was one of the test royal patrons of the Jain
futh It 19 possible ﬁ the farements in the Hoth
Zhwpha may be somewhat prejudiced in which successes
may have been exaggerated and reverses entirely passed
over and 1n the absence of any other hind of evidence
sbout Kharavela, 1n hterature of 1 contempornary
records the tefung of these Statements has not been
possible  Nevertheless Kharavelas enftence 1s now
universally accepted and 1t seems quite safe to conclude
that Kharavela was a powetful monarch and that
Kalinga under hus rule achieved cettain eminence and
enjoyed gm&aimséxnty There 13 another 1nschption
mn the veran, of the lower $torey of Sratgapuri Cesr
which records its excavation by a king of Kilin
named kud who also gtyled himself in a & t
manner to aravela as  Atla  *Mahameghavaihans
and the ovedord of Kalinga®®  Cleady Kudepa
sin was from the dynsfty of Kharavels, slthough 1t
cannot be Stated cxnctly how long and when he ruled
But after Kudepasii ‘the fall of dense darkness again
descends upon the hiftory of Kalinga’

Prof Knshnaswami Iyengac®* has found reference
i Tamul lterature to o fratnadal war between
cousin rulers of two kingdoms of Kalinga—wath thewr
Eyccnve capitals Kapilapum snd Simhapura, and he
eves that this fratricdal war took place goon after
the death of Kharavela and that it marked the disruption
of the country’s territonal i;t_lﬁuty In Khamveld's
time Kalinga was a well fo kingdom, set bver
agandt the rising hogdom of the Satavahanzs of the
I§:ccnn It 15 possible that the ulumate fall of Kalin
came zbout at the hands of Satavahanas The s
jugation of Kallnga by the Satavahanas mudt have
place before the Satavahdna conguest of Mipadhd

20 i Bpigraphlet Indiea X101, p. 160
1 Sy j AHR.S.IL,4 &
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n the & ccntuﬁ C. for the Tamil epics that refer
to the march of Kasikala to the nbrth do not make any
mention of the Kalinga hingdom although they do
refer to Vayrenadu, o hungdom on the banks of the
Sone, Magadha and Avanti  Among the conquests
of Gautamiputra Sataharm figure the hills of Mahendra
and Malays. Prof Kknshnaswam lyengar 19 of the
view that Malayn $tands for Malyavan, one of the far
caftern peaks of Vindhyan mountmns, quite on the
borderland of Kalinga, which implies that Kalinga was
conquered by Gautamiputra Satakarm
the Andhra power declined Kalinga seems to
have fallen to the share of an usurper from Ayodhya,
?;n Vi Pus:ilha Datta of Ihsvaku mace Under b:ch;
uptas 4 s of Kalinga seems to have
mcluded in the g;-ttm empire, but the major portion
remaned outside It 18 noticeable that in his southern
campaign Samudtagupts chose to neglect the more
practicab ¢ toute to the Godavan Knshna Doab ﬂ.long
the eaftern coast through south western Bengal, an
followed 1ftead the extremely difficult route through
the Jubbulpore and Rajpur “digmcts of the Central
Provinces By arpanging the hings mentioned in the
Allahabad pullar inscription of Samudeagupta, scholars
Itke Jouven Duvreaul have come to the¢ conclusion
that Samudmgupts came as tar gs the Ganjam digtmct
but did not go further for he was met as he emerged
from the wedern ghats towards the coadt, by 2 con-
fedctacg of Southern lungs, which inclo among
others Swamidatta of hothura, Daman of Erandappalle,
and Kulurm of Devarashtra, which places have been
tdentified with places i the Kalinga countty Never-
theless 1t scems certan that Kalinga came distinctly
within the zone of influence ot the Guptas  In certain
oscoptions, partticularly in the Ganjam area, Gupta
o came to be used Sulf the religious condinon of
remained ibly undifturbed, with Jansm
fetuning 1ts mm and co~cxi$ung with the other
forms of Sramana and’ Brahmana faiths
The Kalinga imvasion of Samudragupta, that s
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of the terntones comprised within the hmuts of K
scems to have left the conntry polincally dlwwkﬂlnga:
ﬁfi there 13 rcmobx;;l3 offYavam rule over agan
some mem| of the Boily mi to
Coylon Prot. Kebmaswias Tycagee tuait st
Yavaos mu# have been one of the Kshatrapas of the
wedt, although in view of the extétence of the Vakataks
wer on the way that seems somewhat unltkely
en the Gupta empire went 1mnto dismemberment
at the end of the fifth century Kallnga may have regained
some of the lost power and emezged lnto some import
ance agun, flthough Prof Baneri said, so far g3 the
hiftory of is concerned we are not on firm
ground untl the 7th century AD when Yuoan Chwang
the Chinese pllgnm, pad 4 wimt to Kalinga. Yuan
Chweng does not give the exact boundames of the
ccru.ut:z although he mentions that Kalinga was thea
divided 1into partr—Ucha (Odre), Kong yu-to
g(ugoda) and Ki ling kua ) The country
uan Chwang goes on to say was less than a thonsand
mules 1n arcuit, contarpin ¢ forefts It produced
large dark clephants which were prized 1n the neigh-
bourhood The people were fude and headstrong
10 dispositton, observant of d‘fo‘j fuith and fairness
faft and clear 1n speech 1n thelr talk and manners they
differed somewhat from mud India
Poliically, higtory of Kalings durng this period
13 mthet obscure, but from a religious point of view
this period of Kalinga hiftory seems to offer a momentous
aspect, for it was abont this ume that Nagaguma of
Kanchi converted Kalinga to the Mahayana school
of Buddhism, which later on changed sts shape into
the neo-Vaishnawic Hindulsm of which Jagsamth
Pun, one of the famous cities of Kalinga, has since
been the great dutnbuung centre
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JAINISM IN INDIAN HISTORY

THE $RAMANIC AND BRAHMANIC
CULTURES

The system known as Hindusm represents a highly
compoute culture. Its forms of development have
been manj and various, although these has a cer-
wn kind of fundamental unity of 1deas underlymng
these diverse forms of development.  Broadly
two lines of thought with their different forms,  beli
and objects and methods of development have been
marked m Hindwsm from quite eatly ttmes—the
Srmqu and the Brdimeme ‘The Brihmague or the
Vedic was the line developed by the Aryans when they
fame and occupied the country about 2 000 yeats
before the birth of Cheigt. Of this the Veda became the
main vehicle, Natusally the Brihmanic culturesn India
ok its #and npon the infallibility of the Vedas, and
regarded the Vedic ‘revelations’ as embodying eternal,
moral end tual truths  These moral and spintmal
m’ﬁt y centred round the performance of  ‘saen
fices’, and the Vedic hymns necessanly contained prayers
to gods and ntoalistic formmlae 1n connection with
the performance of ‘sacrifices’ Personslly th:ac.::x‘z:;s
were very practical minded and so  these *
were moftly due to who were merely defied forces
of nature, " But of the Brihmapic culture the character
¥as1nevitably oligarchical, marked by the distinction
between the Aryans and the abomgtnes, who were
called by all sorts of derisve names like Dagyus Asmras
8., and by the division of the Aryan community itself
into casrey and classes Comparative sociology of
the vanions branches of Aryans i ancient nmes reveals
beyond doubt that wherever the ans went they set
Up an hetrarchical structure and followed the sule of
caddgamy 1n order to preserve their supremacy and
Puaty againft the original inhabitants of the countnes
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Contrasted with ths, the Sramanic cnlture, which
15 presumably represented by the communal ethos
and the more cosmopolitan outlook of the pre Aryans
in Idfdlfa} fstandd from the dehial” of all authordty ih
religion and insisted upon the efficacy of personal r}on
and personal &xperience for thd' realissbion of trath and
virtue  In the place of iretualistic performances, the
Sramage bne lud emphasis upon the need of personal
discipline dnd organised bfe, including the prictice
of pepances' fastng ete. The underying efs of
the Sramame thinkers were universal presence of life
and, following fromut, the oncples of karma and
the transmipration of soul, which principlés incdentally
came to be accdpted by the Aryans also'ta the codese
of time. But unbke the Brihmanic system, with its
organtsation of castes and classes, the Srapams system
never admitted the jushficaton of class distinctions
within its sptrtual behefs  Indeed 1n contrast with
the hefrdrchical foundatibns of Bribmamce culthre, the
Sramame cultare always remained idtensely democranc

and (:osfﬂopohtm. '
i
JAINISM AND BUDDHISM, ,

Of the Sramagic system in Hindu cultute, the two
mportant inftances are afforded by the rehigions known
as Jalnism and Buddhism, From time to time there
have'been other doctrines and sects also which preached
the nerd of personal efforts’ and experience for the
achievement of ‘perfection’ as contrasted with the
ritualistic "worship of the Diety and the ormance
of sactifices in the Buddhist text, Dighe Nrkdys, there
arc refefences to numerous sects of that Knd ' But
such sccts had at beft but slocal dnd Immediate im-
portance, and only Buddhism and 'Jalmsm assumed
the position of distinct religlons. OF thesé two Jauusm
was admitredly the older, thé Buddhif referencés to
the Nigzethts (Jilna monks) show'them to be quite
an old and well eftablished order o !

b I A
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Jaina traditon traces Junism to & remote antiquity
represented by « succession of twenty four fers, ar
ot prophets of whom the fict was Rgebha, who
renounced hus kingddm in favour of his son Bharata
and an ascetic, and the laft two were Pitéva
and Mabdivira, both now accepted to be hiftonical
g]mnnagcs Paréva lived 1n Bth centucy B C. and

ed about 250 years before the death of Mahivira. The

relations between Mahavira and Pirkva are indicated

1n an old canonucsl text! giving an accouat of 2 mesting

Kofi, 2 young Sramapa of the school of Pirkve,

10d Gautams, a disaiple of Mahavira.  Both Keét 20d

Gantama had 2 crowd of disciples, and their disciples
were troubled by the following questionings

“Is our Law the right one, or 13 the other Law the right
one ? Are our conduct and doctrines nght, ot the other ?

“The Law as tanght by the great sage Pdrs’se, which reco
sues but four vows or the Law taught by Mehdsing whlg
enjolns five vows P

“The Law which forbids dothes (For a monk), or that which
allows an under and upper garment ?”

Knowing the thoughts and doubts of thelr disciples
the two teachets ﬁu:ldcd to meet for a scttlement,
Gautama calling on Kedt by way of courtcsg due to
a follower of ‘the older section’ (of the church) Their
nceting becarne 2 hig one, as ¢ there assembled many
heretics'out of cumosity and many thousands of lay
men” At this meef the differences between the
two sections were cux;ﬁmcdawnyby stavng that  the
Vanous outward marks of religious men introduced to
h them do not count towards final liberation,

but only knowledge, fatth and mght conduct’ It
wems thab this meeting did not tesult un the complete
btorption of the two sections and that the two Qrders
tontinned 1o retan their defunction 1 the tme of
for the Mgfhma, Nikdys®  mennons, how

! 8BE, XLV p. 119
’Secp. a5,

Ty e \
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Saccaks, the son of a Nigantha, boadts of his havin
vanquished 1n dispufation the  Nitgpatts (Mahdvlra) &
In view of the above, 1t 13 possible to argue that
although the Jaioa tmdinon nstrently clams for
Junism a hoary antiquity represented by a succeasion
of twenty-four pmpﬂt_\, the creed ?m];mmdod by
these  prophets was not always absolutely identical
and could be spoken of o8 gzlmsm merely-in a mu%h
and broad way that 1n ctﬂ{:unwm as preached by
these prophets did not refer to afl the vanous outward
marks of religious men introduced 10 distinguish  them”
but could be cailed a syftem ,merely wath reference to
the undcdymgnspint of the ‘creed preached by them
Tt 1s arguable that 1n the context of our analysis Jamnism
was & cultural pattern, which flounshed 1n vanous parts
of the country long before the comung of the Aryans,
which put 1ts \-.mé:1 1s upon penances and anstenoes,
which put 1ts faith 1n the presence of untversal fife 1n
anmate a8 well as seeminply  Inanimate substances,
which accepted the principle of transmigration of soul,
and which admitted the possibily the attamntent
of the highest cmmﬂllnibg;rpeoplc of all sects classes, maces
and sexes A ttern like that was necessarily
di from the pmctf;l ntualiduc and the essent
exclusive and oligarchtcal culture of the Aryans ,an
possibly 1n speaking of the earlier Thrhmidras, ofien
iffering from cach” other 1 theit complexion, fature,
longevity, and s:g:mte& from each other by long
frretches of time, aina canon was doiog no more
than admitting 1ts kinship with the vardous indigenous
practices of country or at befr appropriating to
itself the many saintly orders which cnsmcl 1n Inda
before the col of the Aryans ‘ Cermainly  the
rationalisation of ana, as also Buddhusy, religlon
1n the 6th century B C. in the province of Bihar,
colonisaton was ab&ut that ume &l going on,

witally marked the adoption the Kgthya N
uidrcy;r‘annoymoc ng:ugxﬂ: th':YBrﬂlmz.\;ﬂc a.bsﬁxfg‘g;
of helrarchucal and ritualisfc  dexelopments, | of the
exiting: pre-Aryan culture.
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ROLE OF MAHAVIRA IN JAINISM.

Having thus come’into the ken of Hindu thought
w the form of Buddhism and Jaunism, this pre-Aryan
Sramape culture became a permanent fesrure of 1t
The credit for that, so far a3 Jauusm 1s concerned,
1s due entirely to Mahivira,  Although twenty-fourth
n the succession of Jaina fFréfanksras he wus m face
the founder of the Jana doctmne His parents were
the worshippers of Pirfva and followers of the Sra-
magas, and he himself followed the Sramame path of
‘extreme self mortification’ before be became  an Arks
1 Jimaor a Kevalin  But having attained that  posttion,
he syftemanically defined his syem and c?]e?m
Starting with the thegry of Karma, he belt that
tts inevitable effect was to create an endless senes of
births and deaths, 1 ¢ trensmugration. He defined
his atm a8 the annihilation of Karma, ot the shu
out the infinx of bad Karma’, by anftenties an
Br.na.nccs“ He condemned the muddle path of the
uddhifts 'and a path of pleasure and luxury  and
recommended  extremes ofP torture and mortification
of flesh as  necessity for sclfireafisaton.  These
doctrines he had to defend agangt the attacksof 2
fumber of nval sects, ¢ g the Bauddhas, the Barhas-
g:tyu, thc}tlgxmhsoréﬂrvc‘ém th:th\danﬂ-S,
e Satkh e Adrgtaviding (fatalists) the Ajfvikas,
&CTmiﬂfyrzs (Jaina followers of the Vaideglka philo-
sophy), and Satvas ) With the sopport of s royal
fOﬁowm and numerons devoted Emclplu, he was
able to gain for hus amdcumcnc?*mthcmsb:m
tegtons of India and was able to have it accepted by
his own kunsmen, the as well as the 1n us
people in and ‘outside the pale of Aryan colonisaton.

The acceptance of thrs, 1n point of content, essen-
mﬂz non-Aryan syftem by the Aryan tob  was
g:ssﬂ:l:bythcspcmal arcamftances ofthcﬂ-é:

As we bave seen sbove, ntuafism was mherent 10

! Sec SBEXIV p 235238 o
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whole @tructure of the Vedic telifion fiom the v
Start, and ntualism brings with 1t inevitably the otg—.\c;Ay
sation of castes and classes, 1n which the men of learnin
the Brihmanas who officated at sacnifices , nccctsmf;
occupied the place of highe#t eminence , but the wholly
absurd propordons to which aitualism had dcvdiﬁ
and the arrogant eosmon to which the Brihmapa
had arisen 10 the Vedic sp$tem 1n the 6th century B C.
naturally turned the minds of the people agungt the
Brihmanic culture and inclined them to the acceptance
of new proteftant creeds It 13 poteworthy  that
ascedcism of a type had already come 1nto being within
the Vedic religion and bhad directly encouraged
by the Upamisads The _Arapyakas were the products
of hermu of the forests whither the Upanigads
recommended retirement as essennial for those who
sought the highegt knowledge! Thus, numcrous
individual Parivrdiakas were a familar spectacle 10
India on the eve of the risc of Buddhism and the for
mulation of the Jana creed in the 6th century BC
The organisanion of ascec orders and somghes by
Buddha and Mahivira appeared to be no ﬂg:mtdcparmm
from the pre-exiting  ptactice. Even  the Panyrdpakas
in the Brahmanical system were free from the obﬂgﬁdons
of performing refigious ceremonies on gccount o their
tetic life.2 “The prohibitions now enjomed by
the Jaing and Buddhift organisations were as af fucther
developments on the same road. ;

ROLE OF JAINISM IN THE SPREAD OF
HINDU CULTURE.

To counteract the unsavoury developments of
Brahmantcal heiarchy and ritudls, Mszhivire and
Gautama had natunlly turned to thcéxc Aryan demo-
cractc and cosmopoliten culture 2nd ranonalised 1t
in their Sramapje systems, wiich henceforth became
confutuent unity of Hmdutsm. Bue the sole of these

1 See Br Up.
t See Rhys Davads—Buddhie Inde. !
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syftems 10 the spread of Hindn culture i India was a
hughly important one.

]
colonsation of Tndia had so far been lar,
of aﬁryﬁﬂ extertunatory character  ““The firgt wavcgt(l)%
Indo-Atyan shvaston was 1n the nature of a  tribal
migration from the side of Afghaniftan, when a vakt
borde with their women, chuldren and catle entered
India and at once be; an extermibating war with
the nitives of the sod 1 Their Lnowledge of harder
metals ‘and horse riding, and thesr superior physical
frenpth; 'gave them a great advantage  over their foes,
althongh the latter often offered fout, but unav
resiStanct 9, the invaders It appears that in the first
n?c of 'ThHo-Aryan colonisation the iavaders made
aclean sweep of their foes, who cither died or fied
to the east and south, and recetved very hittle admixrure
of nitive blood  In the second $tage of colontsation, 1n
the Madhyadefa, the Aryans were not able to preserve
their 1s0lation to the same extent By now the
conquetors had begun to fight among themselves for
fupremacy and anyhow the wave of fresh 1mmigrants
was not suffidently firong to enable the effective occus
pation ‘and cultivadon of conquered lands, and the
conquérors félt the need of labourers on thetr new
sctilements  Pethaps the need of women was also
felt. The original ferocity and the ruthless pohcg of
extermination -was naturally to some extent modified,
and there was hlso some admuxture of the nanve blood
and nanive influence upon the Vedic language and
rely ;_m. But this admmxture was not looked upon
avour by the Aryans and it was pethaps tp guard

agandt thig admixture that the cafte syftem was made
figid 40d heréditzry 1n the Gangetic and eafiern plains,

“gIving a new turn o the Atyan soqal orgamisation
Atyan cultare, which had always been angtocratic and
aly cal 1n Its character néw became exclusive,

this exclustvencss it seems to have retaned’ for
cver, afterwards

1 Dutt—Aryanieateon of Inde, p 85, |
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period, no section i Hinduism was left with a hrdad
and cosmopolitzn outlook to céablish contacts with
foreigners whose immigration into India contnoued
as ever, and to act 28 the Infrument for the

of culturc among them. Thus, a was
created between the indigenous elements of the Indian
population and thcxmmlggmntfomgncn, a gulf which
in the course of time became a perpetual feature of the
Indien socis] sitnation.
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MAHAVIRA

Conditson of the Cosntry

The sixth century B C. 15 one of the cardinal epochs
lo Tuman Tustory Tt was the age of extraordinery
mental stir and spinitoal unrest practically all over the
world For instance, Socrates n Gteece, Zotoaster
1n Persia, and Lao Tse and Confucious 1n China marked
2 revolution in the thoughts of those countries  The
appearance 1in India of Mahdvima and the Buddha,
1 tht same way meant the advent of philosophical
ationalism.

In Indion soutety, this age was n varous ways—
economically, soaally, rehiglously and even pohtically,
2 penad of transitton and uncertainty From che
timple, and, on the whole, republican social organisaton
of the Vedic times the country had been passing through
4 process of gradual stratificanon, uotd by this fime
caste disinction and pnestly oligarchy had become
1 means of popular explostation and a source of enormous
toclal 1mtation  Rutuals and ceremomes came to be
worked out 10 endless details, and most fanciful 20d
mysuc mgnificance was attached to them. Bloody
sacnfices became the order of the age and lasted for
weels, months and even vears  Sdras, the fourth
and the lower-most caste, which formed a bulk of the
Populagon  were not only socually boycotted, but
therr very emstence was questoned and cven base
necestities of human bfe were refused to them.



(3)

Such 2 state of things was very disconcerting to
the consideratt and senous-minded section of the
soctety Lord Parfvanitha the 23rd Tirthatikama had
preached aganst the extsung evils of the society some
250 years before the advent of Mabivim  But after
his death society was agun condemnced to yet worse
state of affurs It was in the above arcumstances
that Mahavira, the twenty fourth and the last in the
galaxy of Tirthedkarss, was born.

Parentage

The birth place of Mablivira was Kundagrima,
which was 2 suburh of the flounshing town of Vaisill,
about 27 mules north of modern Patna It was n
important seat of the Jodtrka Ksatnya clan, otherwise
named Niya or Nita It was oligarchic republic, its
government being vested in a senate and presided over,
with the title of king, by Mahfvira's father Siddhirtha,
also named Sreyim.a or Ya$irthsa~ He belonged to
the Kiadyapa gotra. The name of Mahivira's mother
was Tofald, also known as Videhadattd or Poynkdngl,
of the Vaéstha gotra She was a sister of Cefaks,
the powerful ruler of Videha, at whose call the Licchavls
and the Mallas rallied together for the purposes of
offence and defence,

Brrth
In the year B C. 599 on the 13th day of the bright
half of the moon, 1n the month Caitra, when Tnéald
Herself was 1n perfect health Mabdvira was born.
The Kalpa Stitra speaks about the grear sejoicings
that took place in the famuly and the town on the bink
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of the child, about the great 1llumination of the houses
wnd strects, abour the liberation of posoners, and
thout the performance of numerous chantable deeds

Names and Appellations

~~Mahivira has been temembered by numcrous
fames, such as Varddllye—a auzen of Vaisil , Videhe—
san of Videhadattd, Arhat—being worthy of Vener-
tion, Armhantg—destrover of enemics, Archanta—
destroyer  of the roots of harmas Sasznaaiyaka——
head of the order , Buddha—having attamed the Tughest
kowledge In the Juna Agemss be s scferred o
13 Vardhamiina, because of the increase that had taken
place 1n the silver and gold, the intensiy of hiberalty,
and the popularity of hus pasents ever since the moment
be had been begotten  “The gods gave him the appella-
tion of Mahavira for his forutude and hasdithood 1n
beaning pattently all sorts of privations and hardships,
for s stnctly adhenng to the mles of penaace, and
20 less for his indifference to pleasure and paa.

‘The Buddhists, on the other hand, know him by
the name of Nigantha Nigputea  This was undoubtedly
the name by which he was known to his other contem-
Porartes At the very face of 1t, this name 1s composed
of two distinct epithets, the first of which s religious
and the other secular  Fie was 2 Nigaptha (Nurgrantha)
1 g literal as well s 1n 2 figuntive sase—outwardly
uaclothed 2ad wnwardly free from worldly bonds and
ties. His followers, accordingly, came to be hnown
38 srgranthss, and lay followers as mirgrantha frdvakas
Ot framapopdsakas He was called Ntaputra because
be was 2 saon of the Nip or Nim clan



(¢)

He was also called Jina re the conqueror of the

greatest cnemtes of the soul, and from

this appellation Jamnism derives 1ts name. Mahivire’s

aversions to love and hatred carned for him the appells

tion of Sramagm or recluse. He 15 also called Vin,

Ativirs, Sanmati Siddha Mukta and by a host of
other names 1n the later Jana htemature.

All these are clearly qualitative names, that 15 to
#tay they are meqat to dmw our attention to certain
qualities possessed by Mahdvita

Eurly Lufe

The facts of the early life of Mahivim arc very
few indeed as gleaned 1n eardy works But the
later accounts have connected him with certan anec
dotes, myths and muracles Here is one, illustrouve
of his supreme valour

‘One day, while playing with his fmends
1n the garden of his father, Mahivim saw an
clephant which was mad wath fary with juce
flowing from his temples, rushing towards them

His companions—all boys shocked and frightened

on the sight of the impending danger, deserted

their comrade a0d ran away Without losing a

moment, Mahivira made up his mind to face

the danger squarely went towards the elephant
caught hold of his trunk with his strong hands,
and mounted his back atonce.

In person Mahivira was very handsome and
impressive  The several names by which he 18 called
indicate that the chief quality of his character was
coumage and valour. He was imtelligent and possessed
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of 2 very keen intellect The Sfitras mention that
from hus very birth, he possessed supreme, unlimited,
snd unimpeded knowledge and intuwihon and had
the aspirations of a man of hnowledge

MahZivira’s early life was spent 1n 4 royal atmosphere
tempered with healthy influence of a republican character
Fhs upbringing was guite balznced and hus development
was perfectly proportionate His early vears were spent
1n comfort, but not 1 loxary  His ambuion was that
to conquer, but not with 2 view to mastery over others
From fus later thunking we find that he was decply
ufloenced by the democratic ethas of the society 1n
which he was brought up He was also wnpressed
by the inadequate application of this ethos n the pohtical,
coonomic and soctal life of the commmaity without
i3 beng based upon a teally democranc rebgious
iystem, 8o that later on he took 1t upon himself to work
out and propagate 2 system of complete spirtual demo-
@acy 1n the form of Jamsm

Mahavira was en unosually teflective lad from
hs early childhood, and thought of renunciation m
s eardy youth. He was however, always prevatled
Upon by hus affectionate parents to change hus resolve
In order to create around him a luscious atmosphere
of amusement and pleasure, and to engage his mnd 3o
wotldly things they marned Mahivira to an exceedingly
charming princess Yagods, of the Kaundinya gotra,
3ad 2 daughter Anujd or Puyadarfand was bom to
them, This daughter, cventually was matmed to a
fobleman Jamall, who after becoming 2 follower of
bus great father 1n law, ended by opposing hum  Theis
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child, or Mahavira’s grand-danghter was named Yaso-
mat or Scyavatt  The Digambara accousnts, however,
differ on marnage

Mahivire bad no desire to hurt hus parents if he
could help 1t and so he prombsed hus mother that he
would not renounce the world as long as his parents
were alive  This would suggest that Mahavira was 2
dutiful and considerate son, although very strong in
hus deternunation, for, in lus twenty-eighth year, when
tus parents died he repeated hus desire of renunciation
to hus elder brother But the brother dissnaded hum
saying, the deaths of our parents are sull fresh in our
memories your leaving us at this time would render
our bereavement the more unbearable and painful
Mahavir, therefore, lived for two more years in the
house.

Renmeration v
Disgusted with the non finality of the thungs of
the world, and pursuaded by a desire to search for the
ultmate Truth, Mahivire formally renounced all tus
secular bonds and et out for the life of a houscless
monk. ‘The great event has been somewhat poignantly

descdbed 1n the Kalpa Siitra

‘In this age, 1n the first month of winter
in the dark fortmught of Mirga¥irsa, on its fifteenth
day when the shadow had turned towards the
cast and the first Paurugt was full and over, on
the day called Suvrata, 1n the mwidric Vijays,
1 the palanquin Candraprabhi, Mahfvira, followed
on his way by & tmin of gods, men and asuras
went right through hundapurs to a patk
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called Sandavana of the Jaitrkas add proceeded
to the excellent tree Afoka.

There undet the excellent tree Afoka, he
caused his palanquin to stop, descended from
his palanquin, took off his omnaments garlands
and finery with us own hands and with his own
hands pluched out his har 1n five handfuls When
the moon was in conjunction with the asterism
Uttard philgunt he, after fasting two and 2 half
days without drnking watet put on a divine
robe, and qute alone, nobody else being present,
he tore out hus hair and leaving the house entered
the state of houselessaess’

The Janas mark with great precision the five
kinds of knowledge (Jfizna) Mahavim was born
with the first three—Mats, Sruta and Avadhi  On the
eve of lus renunciation, he guned the fourth—Manah
paryiys, by which he knew the thoughts of all senuent-
b.ngs and 1t remiined for him to obtan the fifth and
the final degree of knowledge which 15 called Kevala

The Asertre Lifs

v Mahivira’s ascetic Lfe, before his attainment of
the hughest spintual knowledge lasted for more than
twelve years His parents were lay-disaaples of the
O-der of Parévanitha. Mahivlra, therefore, began s
novitute as an ascetical member of the same Order

His habits of life during this pertod of preparation
for the perfect knowledge may be brefly meattoned
He went about naked possessed not even a bowl for
collecting food, and ate i the hollow of his bands
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He neglected huis body completely Many insects
crawled on hus person, bit lum and caused hum pan,
but he bore it with patlence People were shocked
at the sight of lum. They shouted at him, and even
struck lum.  For days snd months be wonld observe
slence and remaned absotbed 1 his  thoughts
He avoided men as well as women, often gave no
answers to questions put to lum, and omitted to retumn
greetings
Penances

Mahivira s idea of fgpas was that of Samvara
or practice of self restrant, with regard to body,
speech and mind  In his view austenties had to be
oward as well as outward  and fasting, absolute chastity
and unmitigated meditation wete 1ts several forms
He, thercfore, petformed a very prolonged course of
severe pemances for twelve years for the destruction
of his karmas. This course comprehended uninter
rupted meditation, unbroken chastty and the most
scrupulous observance of the rules coacermng eadng
and dnnking  The account of his sddbams given in
the Acdririga 15 literally soul-surnng

He meditated day and mght undisturbed and'
unperturbed  Avoiding women, and giving up the
company of honscholders, he realised singleness,
He did not care for slecp for the sake of pleasure and
slept only for short hours In winter, he meditated
10 the shade, 1 summer he éxposed himself to heat
He was frec from sin and desire, not attached to sounds
or colours, and never acted carelessty Thoroughly
knowing the carth-bodics, water bodies, fire-bodies,
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wind-bodies, the lnchens, seeds and sproutes, and
comprehending that they are, 1f narrowly inspected,
1mbued with bfe, he avorded all lands of sins, and
gbstained from all sinful acuviues He did not use
what had expressly been prepared for him. kanowing
measure 1 eating and donking, he was not desirous
of delicious food For more than a couple of vears
he led a religious Life without using cold water

He remained arcumspect in his walking speaking,
begging and obeying the calls of nature  He remained
arcumspect in his thoughts, words and acts He
guarded hus thoughts, words, acts senses and chastuty
He moved withoutr wrath, prde, deceit, and greed
He remained calm, tranquil, composed liberated,
free from temptations, without egoism and without
property In shost, he had cut ¢ff all earthly wes, and
was not traned by any worldiness  His course
was unobstructed like that of life  Like the firmament
he wanted no support Like the wiod he knew no
obstacles  His heart was pure like the water 1n autumn
He remained unsoiled Ithe o lotusleaf His senses
were well protected ke those of a tostoise. Like a
thinoceros he lived mngle and alone He was free
lke 2 bird, always walling ke the fabulous bid
Bhirapd valorous lhe an elephant, strong lihe
bull, difficalt to attach bike a bon steady and firm lde
the mountain Mandara, deep hibe ocean mld hke the
moon, effulgent ke the sun pure like gold, patent like
earth, and shiung 1n splendour like 2 well kindled fire

He'lived, except 1 the rany scason, all the aight
mdnths of summar and winter, 1 vilages only 2 single
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sught, snd 1n towns only five ughts  He was indsfferent
alike to the smell of ordure and the sweet scent of sandal
to straw and jewel dirt and gold pleasure and paln,
this world or the world beyond to life and death,
He exerted fumself for the stoppage and the defilement
of karmas

Waraer rg and Meetig nath Goddla

The Acariigs mentions that renunciation implicd
the qutting of the northern kgatriya part of the place
Kundagtima, and aroval 1 the wilage Kummirs,
presumably a suburb of Kundagiima. Then he moved
to the setdement of Kollags, near Nilandi, where he
was hospitably rectived by the brihmana Bahula,
After roaming about in this area for six months, Mahivira
came to Asthigiama, Identified with the modem
Burdwan, to spend s first ramny season there. On
way to Asthigidma M.1Avim hed the first taste of those
bitter cxpertences which were going to be 4 common
feature of s sddhcks Wfe—(a) of hostihty towards
him of the other panvidj ks sccts roaming 1n those
areas and () of his persecution at the hands of vanous
tempter gods

Mahiivira s second rainy season was spent at
Nalandi, where he was met by Goélla Mankhahputta
(Mashanputra) the Ajivoka teacher  Go#ik was then
wandenng sbout showing plctures to the people. He
was attracted by Mabivira owing to bis cxtraordinary
self restraint and impressive habits of mediapon
Posstbly another factor, Mzhivim s eapzaty to prophay
things correctly, also helped to increase Goddla’s keen-
ness 1o him  From this ume onwards both travelled
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together for o penod of over six vears, and visited
Campi, Bhaddill—the capitel town of the Mallas
Magadha, and Ladha deda In the tenth year, on return
from the Lidha country, while they were travelling from
Kumiragrima to Siddhirthagrama there sprang up
acute  diffrences of opinton between them  Godila
scparated humself from Mahivim and became known
13 the founder of the Ajivaka sect

Enlightenment

Thus as hero at the head of a battle, he bore all
hardships, and rematning undisturbed with nght know-
ledge, fath and conduct he meditated on himself
for twelve years Dunng the thirteenth year, m the
light fortnight of the month of Vaikha, on 1its tenth
day, outside tht town Jrmbbikagrima, on the bank
of the niver Ryupali, not far from an old shrine 1n the
field of the house-holder Syimaka under a Sda tree
and the astenism Uttard-philguns he attained the highest
knowledge and 1nnution called Kevala, which 15 infimute,
fupreme, nnobstructed, ummpeded, complete and full
He was at that time absorbed 1n deep meditation 1n 2
squatting poutton with jomned heels, exposiag htmself
© the heat of the sun, afier fasung two daysanda
hlf, even without dunking water

Thus at the age of forty two, he became a Jina,
an Arhat, a Levalin, omosscient, all seeing and all-
knowang
Propagation of the Doctrine

The last thirty years of his fe, Mahivira spent
n the propagation of his doctmne He travelled
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through many parts of India, preaching and convening
people to his faith, stopping as before for the four
months of the rany season at one place

Koowing that a big yasfis (sacmfice) had been
orgamised by a brihmana Somilacirya at a place at some
distance  from Jrmbhikagrima—the place where he
attained Enlightenment Mabivira moved to tHat place
and held a pubhc gudience there  He explained his
doctnine of the Jiva Ajiva, Asmava, Bandha, Sarhvars,
Nirjard and Moksa  The result was that among others,
cleven of the learncd brahmapa teachers, who had
come there with 2 band of disaples to participate
the sacnfice became converts to Mahivira’s futh.
They are known as the eleven Gagadharas or the chief
duaples of whom Gautamz Indeabhiit was most
promunent  Under these Ganadhamas were placed all
the monks of the Order These conversions gave to
Mahivira a respectable commuonity of 4411 Srammnas
and a large number of lay-disaples or Sramanopisakas
The gentus for organisation, which Mahivira possessed,
15 shown 10 nothing more clearly than 1n the formation
of the order of the lay-disaples—both of men and
women., Now Mahdvira s fame a8 an omniscient seer
began to spread fast and widely

Mohium had some powerful supporters among
the ruling kings and ponces also to whom was due
the spread of his doctnoes King Udayana of the
country of the Sindhu Sauviras king Dadhivihang
of Campd and his daughter Candni, lung Satinika of
Kangimb: and king Canda Pradyota of Aventi are
notables i the list of such Ttulers
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“Further, the federsl tluminatton m honour of
Mahivira’s death by eighteen Gapardifis of Ka§l and
Kofala, nune Mallakis, and nmne Licchavis pouwnts to
the extent of his mfluence and to that of his religion
over these republicen people

But Mahavira, bhe the Buddha, was also koown
for hus devoted disciples some of whom attaned to
Kawalya His ficst conserts were the eleven Ganadharas,
tlready referred to Gardabhill, who made a monk
of king Safijaya of Kidmpilya 1s another notable In
onc of the well known Jamna Agamas Uvasagadasio
the names of ten of the most important lay-followers
of Mahfivira are recorded.

Vinyyagrime, Campi, Viranast, Alabhui, Kimpilya
purz, Polisapura, Rijagrha, and Srivast are mentioned
18 the 1mportant ones among the places visited by the
venceble Ascetic  In Vanyyagrima, the great lay-
disaiples were Ananda and his wafe Bhadsd 10 Virdgasy,
Calantpriya and his wife $yims, Surdeva and his wife
Dhanyd in Alabhuf, Cullagateka and hus wife Bahula
n Kimpilyapure, Kugdakolta and hs wife Pugyi
1 Polisapura, Saladilaputra and his wife Agmmited
n Rijagihe, Mzhifareha and his wafe Revan and 1n
Stavasts, Nandintpnya and his wife Advini Saleyibipied
1ad lus wife Philagumy  These lay-disciples are men
tioned as persons of opulence and influence, and as
those noted for their piety and devotion

Personality of Mahsvira

All these disciples and followers sincerely believed
that thesr Master was a great Sramana, a great Brihmana,
2 great Tirthagihara, a great Gurw, a great Teacher, who
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was gifted with 2 supreme knowledge and vislon of the
samasity borier ‘To them he stood as a lving example
of lughest human virtue and perfecuon. His life was
to them a perennial source of hight and nspiration,  His
sufferiag and forbearanee kept them steady in all
therr trals and trbulations And his teachings or
instructions were to them not ordinary words but
utternnces of one who saw the ght of Truth, and was
able to lead others along the path of Truth, In all
carnestness, they sought to obey those words both
in letter and spint. In other words, those teachings
of his were readily accepted by them as a means of
sausfying their supreme religions needs

Wandirmg and Nirydpa

Duning the 30 years of his career as Teacher,
Mah#ivira speat four rainy scasons in Va2l and Vigijya-
grima, fourteen 1n Rifagrha and Nilaads, sixin Mithils,
two 1n Bhadnki, one in Alabhiki, one 1n Pranitabhiimi,
one 1n Stdvasti end one Ia the town of PAvE, which was
his last roiny scason.  In the fourth month of that muny
season, 1n the dack, fortnight of Kiruhs, on its Bfieenth
day, n the last watch of the night 1 the town of
Pivi, in king Hastipilas office of the wrters, the-
venerable Ascenc breathed his last went off, quitted the
world, cutting asuader the ties of burfh, decay and death

Legends have gathered as thichly round Mahvin's
death ss round his birth. One tells how nmearly all -
thcrulmgch!cfsofthcoouutrygﬂhctcdtohwhls
discourses, and how the Samnt preached to them with
wonderful eloquence for six days  Then on the seventh
day he took hus seat upon a dismond throae, in the
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tentre of 2 magmificent hall, which had been specially
built for him on the borders of a lake Tt was a dark
fught, but the hall was bulliently illununed by the
tupernatural glow that 1ssued forth from the gods
who had come to listen to the illustnious Preacher
Mahavire preached all night Thbe Sant Loew that
his end was drawing migh, so he sat reverently with
clasped hands and crossed kaees (Samparyaiha Asana),
and just as the morning dawned, he attained Nirvina

Mahivim attamed Nirviga 1 BC 527 at the
age of 72 'The Licchavis and the Mallas were the
two peoples to whom the nise of AMahdvirz was an object
of national pride, and sccordingly, 1t 1s sad 1n the
Kalpa Sitms, that when the great Soul departed the
18 confederate kings of K3&l and Kofala, the nine
Mallaks, and the nine Licchavis instituted an diu-
mnation saying, ‘Siace the light of intelligence 15 gone,
let us make gn Mluminatton of matenial matter’, and
this 13 thought to be the begmning of DIwili among
the Jainas,

Contrmporannty pith the Buddka

The evidence of Buddhist Iiterature 13 sufficient
to establish the contemporanelty of Mahdvira and the
Buddha. Although they had not personslly met each
other there were occasions when they felt interested
n knowing and discussing each other’s views and
posiion through intermediaries Dirghatapasvi and
Satyaks among the Nirgrantha recluses and Abhaya,—
the pnince, Updli—the banker and Straha—the Liochavs
general, among the Jaina laty loom large among those
intermedianes
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Teacking and 125 ¢ffests

Ahimsi or non-violent atdtude 18 the very first
pnndiple of higher Life that Mahfivim 1aculeated to his
disaples and followers. “The visible ¢ffects of Ahimsa
were sought to be proved by practical demonstration
also  Asaresult in huslife-ume, practically all nghtcous
lings made it 2 point of duty to vouchsafe the lawful
protection to all forms of hfe It also had solutary
effect on diet  People gave up killing and took to
vegetables, which provided no less energy  The same
ponciple served to mutigute the ngour and ruthlessncss
of the coiminal justice for times to come  The ancient
laws were considerably modified and humanised. Com-
passion for the suffenng fellow-beings 18 just the other
side of Alumsd  In this way more and more philan
thropic activides humanitanan deeds and nstitutions
were encouraged

The Knyfvida or docmne of acton, which
Mahivire taught, contributed towards making people
conscious of their responsibility for all their acts—
mentsl, vocal and physical The same also awahened
the consclousness that salvation was not a gift of favour
but an attanment wathin human reach through pious
decds  Thus the distant cnd or ulomate object of
Jainism as taaght by Mahévira is Nirvigs, which consists
in “Perfect Peace  Nirvina 18 just the other name of
Moksz or liberation, Muktt or delivernnce ‘There 13
a safer place, Mahdvira declared, in view of oll but
difficult to approach, where there 12 no old age, not
death no pam nor disease  This 33 what 15 called
Nirvina or freedom from pamn, rather perfection, It



(1)

is the safer, happy, quiet and eternal place, which the
great sages reach’

Bat if Nirvana or Moksa 13 2 resl state of sakha or
bliss how can it be reached ?  The opinion that pleasant
things are” produced from pleasant things—Mokga,
2 pleasant state 13 arnved at through comformble Lfe,
another pleasant thing 18 opposed to and proved to be
funle Even the Buddhuist mode of life appeared to be
too comfortable to be compatible with the nght path
to salvation Mahivin, therefore preseribed ngorous
practice of penances for the attamnment of Mokga—the
highest bliss Samvara or practice of sclf-restrzint
with regard to body speech and mund was just the
other aspect of sagpas as taught by the great Teacher
The several practices of susterities were to be resorted
to a3 means of weaning out and ulumately destryoing
the effects of karmas or sinful deeds commutted 1n
former emistences, and also of not giving effect to new
karmas

Mahivira declared  “There are O | Nirgranathas,
tome snful deeds and acts you have commutted in the
past, which you must wear out now by ths acute form
of sustenty  Now that you will be living restraned
hete in regard to your acts speech and thoughts, it
will work as the non-doing of harmas for future
Thas by the exhaustion of the force of past deeds through
Penance and the non-accumulation of new acts (you
are assured) of the stoppage of the future course of
tebisth, from such stoppage, of the destruction of the
effect of karmas, from that of the destruction of pam,
from that of the destruction of mental feehngs, snd from
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that of the complete weanng out of all knds of pan.”
And there follows as a result, the non-ghding of the
self 10 the course of Sesdsers 10 furure,

This 18 what 13 reproduced from the Jana Sfitms 1n
the Majjuma Nikiya, and the histoncal importance
of this Buddhust statement of Mahdvita’s 1deals is that
it points to 4 very early formulation of the main ideas
of Jumsm. Tes smportance lies also 1 the fact that
it scty forth the entire chan of reasoning by which
the terms of the Jaina thought were intetinked—the
sequence cnding 11 Mokga. It scrves also to uavell
the plan of thought 1 which the chamn of reasoning
was sought to be developed by arranging the terms
broadly under two heads—positive and negatrve

Salvstion was assured to all without distsnction
of caste creed or sex,

Mabivima lay great emphasis upon chastity—both
scxual and moral It was a virtue, he declared, alike
for ndividuals and nations to develop

The Syidvida 18 a doctine forming the bams of
Jaina metaphysica and dulectics Tt wus formulated
as 2 scheme of thought 1n which therc 13 room for
consideration of all points of wiew and of all 1deals
This was brought forward at 2 most cnucal penod of
Induan hife, when many conflicting dogmas were adum-
brated without leading to certitude. The Syidviida
stands out as an atellectual 1dea of that rmony among
men which 1s based upon mutual undentandng  In
Litesature it has secved as a basts of encyclopaedic know-
ledge i which many of his voranes have excelled.
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Such was the form of Mahavira s declarstions which
aroused confidence 1 30 many hundreds and thousands
of bis followers who had gathered round his personality
and smpelled them to follow bis exemple 1n their own
life. And sach was the special artraction of rehgious
fife which was held out to the houscholders, hoth men
and women from all famibics and social grades who
came to form a large body of lay-disciples of the vener-
thle Ascetuc Mahavim

Rdsumé

Mahavira was one of the great teachers of mankind
He was 1ndeed one of those teachers through whom
the problem of the perfeotion of mmn came to recognised
as the highest problem before progresuve humanity
All the rule of religious Uife, which he had enjoined,
were intended to be practical and to the attanment
of perfection of self The goal set before mankind
wes the blissfulness of the cotire beng which could
not be brought by wealth, pomp a0d power in the
world. This happy state 15 to be attained through
patience, forbearance, self-denun), forgiveness bumamity
compassion and consideratson—-in  short  suffenng
and sacrifice, love and kindness Mahdvira has dted,
but only to live as an enternal personslity
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